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PROLOGUE:

OF TYPESOF DOCTRINESSUCHAS THOSE,THEREARE MULTITUDES MORE.THEY ARE
SET BESIDE EACH OTHER IN ORDER IN SUCH SUTRAS AS THE LANKAVATARA AND
SUCH SHASTRAS AS THE AWAKENING OFFAITH. IF ONE COMBINES THE TWO
PREVIOUSSCHOOLS,THEY ARE EXTENSIVELY AS INDIVIDUALLY STATED.

COMMENTARY:

OF similar TYPES and categoriesOF DOCTRINESSUCH AS THOSE discussedbefore,THERE
ARE MULTITUDES MORE. THEY, the manysimilar principlesof the DharmaMarks Schooland
theDharmaNatureSchool,ARE carefullymatchedandSETBESIDEEACH OTHERIN ORDERIN
SUCH SUTRAS AS THE LANKAVATARA Sutra and the Shrimaladevi Sutra, AND in SUCH
SHASTRASAS TheShastra on THE AWAKENING OF FAITH in the Mahayana and the Madymaka
Shastra. Placeswherethedoctrinesof thetwo Schoolscoincidearevery numerousin thoseworks.IF,
in order to understandtheir differences,ONE COMBINES THE TWO, the PREVIOUS Dharma
Marks and Dharma Nature SCHOOLS, THEY ARE EXTENSIVELY differentiated AS
INDIVIDUALLY STATEin thetreatisesof eachof thoseSchools.

PROLOGUE:

IN FOUR,THE SUDDENTEACHING, THEREIS GENERALLY NO DISCUSSIONOF DHARMA
MARKS, AND ONLY DETERMINATION OF THE TRUE NATURE. IT ALSO HAS NO
DIFFERENTIATED CHARACTERISTICS OF THE EIGHTH CONSCIOUSNESS,FOR ALL
THINGS THAT EXIST ARE MERELY FALSE THINKING, AND ALL DHARMA REALMS ARE
SIMPLY CUT OFF FROM WORDS. THE FIVE DHARMAS AND THREE SELF-NATURES
ARE BOTH EMPTY. THE EIGHT CONSCIOUSNESSESAND TWO ABSENCESOF SELF ARE
BOTH BANISHED.

COMMENTARY:

IN the teachingdoctrines,of FOUR,THE SUDDENTEACHING, THEREIS GENERALLY little or
NO DISCUSSION OF the principles of DHARMA MARKS, AND ONLY clarification and
DETERMINATION OF THE TRUE NATURE. IT is ALSO unlike the previousTeaching,in that it
HAS NO DIFFERENTIATED CHARACTERISTICSOF THE EIGHTH CONSCIOUSNESS--none



of its Eighth Consciousnesssubjectto productionand extinction, Nature of the Thus Come One's
Treasury,andsoforth. It doesn'tassignit differentcharacteristics,FORALL THINGS THAT EXIST-
-all conditioneddharmas--AREMERELY creationsof FALSE THINKING, AND ALL DHARMA
REALMS ARE SIMPLY CUT OFF FROM WORDS so nothing can be said. Languageceasesto
apply, as is illustrated in the Vimalakirti-nirdesha Sutra when the BodhisattvaManjushri asksthe
LaymanVimalakirti what is meantby the non-dualDharmadoor and LaymanVimalakirti shutshis
mouthanddoesn'tsaya word. That'sthecuttingoff of words--whichitself is theDharmadoorof non-
duality.

THE FIVE DHARMAS, in this context,referto this list:

TheFive Kinds of Dharmas

1. Dharmasof Names.

2. Dharmasof Marks.

3. Dharmasof FalseThinking.

4. Dharmasof ProperWisdom.

5. Dharmasof Thusness.

All five areemptyandfalse,Thereis anotherlist:

TheFive Kinds of Dharmas

1. FormsDharmas.

2. Mind Dharmas.

3. DharmasInteractivewith theMind.

4. Non-InteractiveDharmas.

5. UnconditionedDharmas.

TherearealsotheFive Kinds of Dharmasestablishedby Devadattawhich werein exactoppositionto
theDharmasof ShakyamuniBuddha.

1) ShakyamuniBuddhaallowed his disciplesto consumedairy products,and so Devadattaforbid
themto his disciplesentirely.He consideredthatby sodoinghewas"oneup" on ShakyamuniBuddha,
onelevel higher.

2) WhenShakyamuniBuddha'sdisciplestook their beggingbowls andwent out to begfor food and
respondto offerings,thereweresomewho weregreedyfor food. Theywould selectthehousesof the
rich where they would obtain delicious food, and return with bowls full of fish and flesh to eat.
Devadattaprohibitedtheconsumptionof meataltogetheron thepartof his disciples.



3) ShakyamuniBuddha taught his disciplesnot to be greedy for flavors, and simply not to pay
attentionto whetherwhat they were eating was sweet,sour, salty, bitter, or piquant.So what did
Devadattado? He forbid his disciplesto eat salt, not to mentionany of the other flavors. In other
words,theycouldn'teatanythingthathadflavoringsaddedto it.

4) ShakyamuniBuddhaallowedhis disciplesto wearpatchedrobesmadeof ragsfrom thetrashheap-
-discardedpiecesof cloth they could wash and sew into a garment. Devadattaonly permittedhis
disciplesto wearseamlessgarments.Theycouldonly wearonepieceof cloth andwerenot permitted
to sewit.

5) Devadattawould not permithis disciplesto live in thecenterof town. Whetherit wasa village, an
encampment,or a city, they had to live on the outskirtsand could not live right in it. Thosewere
Devadatta'sFive Kinds of Dharmas.

AND therearealsovariouslistsof THREESELF-NATURES,suchas:

TheThreeKinds of Self-Natures

1. GoodSelf-Nature.

2. Evil Self-Nature.

3. IndeterminateSelf-Nature.

To havea goodself-naturemeansto like to do goodthingsthat involve wholesomemerit andvirtue.
To haveanevil self-naturemeansto havea dispositionto do evil andcommitoffensesanddo wrong.
If you establish wholesomemerit andvirtue, you canbe rebornin the heavens,whereasif you create
offenses,you will fall into the hells. Whetheryou ascendto the halls of heavenor descendinto the
hells is determinedby a singlethoughtof your mind. If you go up, you go to a heaven,andif you go
downyou fall into a hell. The indeterminateself-natureis non-goodandnon-evil. You can'tsaythat
it's good,but it isn't outright evil either. It's neutralandundeterminedbecauseno particularattention
is paidto it andsoit's forgotten--yeteventhoughforgotten,it still hasa nature. Anotherlist is:

TheThreeKinds of Self-Natures

1. BuddhaSelf-Nature.

2. DharmaSelf-Nature.

3. SanghaSelf-Nature.

Therearealso:

TheThreeKinds of Self-Natures

1. TheNatureEverywhereCalculatedandAttachedTo.

2. TheNatureThatArisesDependenton SomethingElse.



3. ThePerfectlyAccomplishedRealNature.

The Five Dharmasand the Three Self-NaturesARE BOTH EMPTY and ultimately cannotbe got
at. Neither the five nor the threecan be obtained.THE EIGHT CONSCIOUSNESSESAND TWO
ABSENCES OF SELF ARE BOTH BANISHED. The eight consciousnessesare the six
consciousnessesof eyes,ears,nose,tongue,body, and mind respectively,with the addition of the
seventh, the manas consciousnessand the eighth, the alaya consciousness.Those eight
consciousnessesmakea lot of trouble.Theyarewhatallow usto distinguishthemyriadexistingthings,
but they alsoenableus to do much that is upside-down.When the eye organseesthe senseobjects
which are forms, in between,a consciousnessarisesand one can discriminate,"This form is nice
and that form isn't. This person is American, that person is Japanese,and that other person is
Philippino" Beingableto makethosedistinctionsis a functionof consciousness--consciousnessacting
up. Becauseonce your mind makessuch discriminations,you start to have lots of afflictions and
trouble.

Now, however,all eightconsciousnessesarebanished--kickedout to beyondtheninth heaven,further
than108,000li away,that is. The samething happensto the two absencesof self. "How cantherebe
two 'no-me's'?"you wonder. This meansthe absenceof self in peopleand the absenceof self in
dharmas,sothatpeopleanddharmasbotharegone.Hereboththeeighthconsciousnessesandthetwo
kinds of lack of self are dispensedwith, and no self can be found. That'swhy one asks,"Who is
mindful of theBuddha?"The"who?" in that is theeight consciousnessesandthe two absencesof self
both being banished.You may feel it's contradictoryto be reciting the Buddha'snameand asking
who's doing it--yes, it's just that contradictory.It's having nothing to do and finding somethingto
take care of, having no trouble and discoveringsome trouble to go through. Both are banished.
Both are gone.With the absenceof the self in people,there is no attachmentto people.With the
absenceof the self in dharmas,thereis no attachmentto dharmas.Whenboth thoseattachmentsare
gone,oneobtainsliberation.Justthatis marklessness,sothetext goeson to explainthis more.

PROLOGUE:

IT REPRIMANDS TEACHINGS AND EXHORTS EXTRICATION. IT OBLITERATES MARKS
AND EXTINGUISHESMIND. PRODUCTIONOF MIND IS FALSENESS;NOT PRODUCINGIS
JUSTBUDDHA.

COMMENTARY:

In the Sudden Teaching, IT REPRIMANDS the TEACHINGS of those of the Two Vehicles
andreproachesthemwith beingwitheredsproutsandsterileseeds.It scoldsthoseof theSmallVehicle
for being self-endingArhats and EXHORTS them work toward EXTRICATION--getting out of
the Small Vehicle Teachings. It says,"You shouldbring forth the resolvefor Bodhi and not be so
spineless.Don't just keep on not learning how to do things and only knowing how to eat." IT
reproachesthem and tells them to leavebehindthe Two VehiclesandstudyGreatVehicle Dharma.
The SuddenTeachingalso OBLITERATES MARKS AND EXTINGUISHES MIND, so that even
mind is gone.That is called:

Thepathof languageis cut off,
And theplaceof themind'sworkingsis extinguished.



Thereisn't evenmind.PRODUCTIONOF MIND IS FALSENESS.If you give riseto a mind,you are
indulging in false thinking. NOT PRODUCING mind IS JUST BUDDHA. Being without
thought,without dwelling,andwithout attachmentis thestateof aBuddha.

Whenasinglethoughtis not produced,
Theentiresubstancemanifests.

If you areableto be suchthat not onethoughtarises,you arethena Buddha.That is easyto say,but
we haveno ideahow manythoughtswe producein the courseof a singleday. They areasmanyas
waveson the seaor grains of sandin the GangesRiver. You don't needany particular methodto
preventthemfrom arising--allyou needto do is not producethem.

PROLOGUE:

THERE ARE BOTH NO BUDDHAS AND NONE WHO ARE NOT BUDDHAS. THERE ARE
BOTH NO BEINGS AND NONE WHO ARE NOT BEINGS, THE WAY VIMALAKIRTI'S
REMAINING SILENT REVEALS NON-DUALITY, AND SOFORTH.THAT IS ITS INTENT.

COMMENTARY:

In thepreviouspassageit saidthatproducingmind is falsethought,andnot producingmind is Buddha.
Productionof mind doesn'tsimply refer to havingfalsethinking. It alsomeansthat bringing forth the
mind for Bodhi andNirvana is false thoughttoo. For that reason,as soonas you give rise to mind,
you createfalseness,andnot producingis just Buddha.Thereforeit alsosaysTHEREARE BOTH NO
BUDDHAS AND NONE WHO ARE NOT BUDDHAS. That thereare no Buddhascan meanthat
living beingswho havenot yet certified to Buddhahoodaren'tBuddhas,so there are no Buddhas;
yet noneof themarenot goingto beBuddhasin thefuture.Theyaretemporarilyliving beingsbut will
be Buddhas,so therearenonewho arenot Buddhas.The sameprinciple is at work in the statement
that THERE ARE BOTH NO BEINGS AND NONE WHO ARE NOT BEINGS.Thereareno living
beings,becauseall beingsbecomeBuddhas.Nonetheless,Buddhasare madefrom living beings,so
therearenonewho arenot living beings.This principle is that of the samenessof living beingsand
Buddhas.Living beingsarejustBuddhas,andBuddhasthemselvesareliving beings.As it is said:

In thelevel andequaltrueDharmaRealm,
Thereareno Buddhasandthereareno beings.

Thereareneitherbeingsnor Buddhas.If you cancertify to the principle of the level andequal,true
DharmaNature,thenthereareno Buddhasandthereareno beings.But beforebeingcertified to that
principle,Buddhasstill areBuddhas,andliving beingsremainliving beingsaswell.

The reasonfor sayingthereare no Buddhasis to breakany possibleattachmentto the existenceof
Buddhas--forevenattachmentto Buddhasis attachmentof mind. Stressingthe absenceof both living
beingsandBuddhasin the level andequal,true DharmaRealmis to breakpeople'sattachments;but
it's definitely not denying the existenceof either beings or Buddhas.Buddhasare still Buddhas
and living beingsare still living beings.It's just a statementof how in the samenessof the Dharma
Realm of actuality, there are no beingsor Buddhas,THE WAY VIMALAKIRTI'S REMAINING
SILENT REVEALS NON-DUALITY, AND SO FORTH. In the Vimalakirti Sutra, thirty-two Great



Bodhisattvasinvestigatetogetherwhat is meant by the Dharma Door of Non Duality--the non-
dualDharmadoor.Theyall in turn statetheir own doctrine,andeachdoctrinetalksaboutthenon-dual
Dharmadoor.Howeverthe DharmaDoor of Non-Duality is basicallythat thereis nothingwhich can
be said.Thereis nothingto say. Why not? It's becausesoonas it is put in words,it's no longerthe
non-dualDharmadoor.Oncestated,it isn't theDharmaDoor of Non-Dualityanymore.It's like trying
to usewords to expressthe principle of inexpressibility,or like using languagenot to stateprinciple
that can be stated. After much discussionof the non-dual Dharma door, the thirty-two Great
Bodhisattvasask their Elder Chancellorof high standingamongthem by virtue of having takenthe
preceptsbeforethem.It's somewhatthe way new precepteeshavea MasterWho is Elder in Precepts
whomtheycanrequestto resolvequestionstheycannotsolvethemselves.

They must havesaid, "Let's ask our Teacherwho is elder in precepts,"and inquired of Manjushri
Bodhisattva,"We'veenteredthenon-dualDharmadoor,but whatdoes'DharmaDoor of Non-Duality'
mean?"What does 'non-dualDharmadoor' mean,asin the matchedcoupleton the door hereat Gold
MountainMonastery?It meansnothingcanbe said,andso peopledo very little talking here.No one
speakingis theDharmaDoor of Non-Duality.

Manjushri Bodhisattvatold them, "My opinion is that it meansabsenceof words and speechwith
respectto all dharmas--norecognitionandno representation.Thereis nothingto beexpressed,nothing
standsfor anythingelse,andthereis nothingto berecognized.It is not aswhenyou write a character
andthenthe characteris recognized,or draw an illustration andonecanrecognizewhat it standsfor.
Not at all. It's freedomfrom marksof speechandlanguage,andseparatenessfrom characterizationby
written symbolsor words.That'sthenon-dualDharmadoor,andentry into thenon-dualDharmadoor
is no questionsandno answers."

After Manjushri Bodhisattvahad told them that, he felt that probably most people still didn't
understand.The Arhats at the time and the Bodhisattvasof lesserstateswere probablywondering,
"How cannothingto be said,nothingrepresented,andnothingto be recognizedbe the DharmaDoor
of Non-Duality?"

It wasn'tthat he himself did not understand,but he in turn askedthe LaymanVimalakirti, "What do
you think? Do you considerwhat I've said to be corrector not? Tell us what the non-dualDharma
door ultimately is. Eachof us hastalkedaboutthis principle, exceptfor you. You shoulddiscussthe
non-dualDharmadoorandentryinto it."

At that time theLaymanVimalakirti remainedsilentanddid not speak.He didn't openhis mouth. I'll
tell you-- transmit to you the non-dual Dharma door. It's not opening one's mouth. If anyone
questionsyou aboutthenon-dualDharmadoor,don'tsayanything. That itself is thenon-dualDharma
door. If you don't talk, peopledon't know what you'reall about. But if assoonasaskeda question
you rattle off talk like severalvolleys of gun-shot,peopleknow you don't haveany true goods.There
arepeoplewho over-answerwhat'sbeenaskedby severalhundredtimes. No matterhow muchyou
say, if you fail to answerwhat has beenasked,or answerwhat has not beenasked,all of it is
meaningless.You shouldeithergive a reply to the questionor not reply at all but remainsilent. So,
ManjushriBodhisattvatestedtheLaymanVimalakirti, who simplysatthereanddid not talk.

That'swhy I sayto you:



Thenon-dualDharmadooris notopeningone'smouth.
Truth in theprimarysenseis no recklesstalk.

"Recklesstalk" is replying with ten sentenceswhen one is called for, talking on and on without
meaning. Here,his remainingsilent andnot openinghis mouth revealsthe principle of the Dharma
Door of Non-Duality. THAT IS ITS INTENT, themeaningof therebeingbothno Buddhasandnone
who arenot Buddhas,andof beingcut off from words. If you canforget language--nolongerbeable
to give verbalexpressionalthoughbasicallyyou cantalk--thenyou unitewith theWay. But it can'tbe
thatyou still havea lot to saybut just don'tknow how to begin. That'snot havingforgottenlanguage.
If you forget wordsyou canmergewith the Way, and if you havea humblemind, you are identical
with principle. That meanshavingno arroganceandno attachmentto self or dharmas--havingas if
not having,beingtrueasif unreal. Althoughyou havevirtue in theWay, for you yourselfit's asif you
didn't. Eventhoughyou havewisdom,you areasif you didn't havewisdom. You shouldn't,because
you havea smallfractionof Way-virtue,feel, "I'm sogreatandlofty there'snot enoughroomfor mein
theDharmaRealm. I've filled it up, sowhereshall I go?" Beingsmugandself-satisfiedis not having
a humble heart, for humility meansboth not being arrogantand not being jealousor obstructive.
Basically someonemay not be up to you, but you considerthe personto be better than you in all
respects.That'shumility: havingasif not having,possessingtrueandactualwisdombut not becoming
conceitedaboutit. You shouldbe modestand humble,not haughty,and thenyou will be identical
with trueprinciple. If in additionyou canmanagenot to give riseto mind,you becomeonewith truth.
Then if you don't even use your wisdom--don'teven want wisdom--thenyou are the sameas the
Buddha.Why haven'twe becomeBuddhas?It's becausewe feel, "I'm so smart, I have so much
wisdom,muchhigherthanthatof otherpeople." Thatkind of attachmentpreventsus from becoming
Buddhas.Sagesare not like that.Instead,Sagesseeeveryoneas being a Sage,which is what makes
them Sagesthemselves. The Buddha,too, seesevery living being as being a Buddha,and so he
himself is a Buddha. The Layman Vimalakirti's not talking and thereby revealing the non-dual
Dharmadooris themeaningof theprecedingprinciples.

PROLOGUE:

IN FIVE, THE PERFECT TEACHING, WHAT IS DISCUSSED IS ONLY THE INFINITE
DHARMA REALM, PERFECTINTERPENETRATIONIN THE SEA OF THE NATURE, ARISAL
FROM CONDITIONS WITHOUT OBSTRUCTION, MUTUAL IDENTITY AND MUTUAL
ENTRY, BOUNDLESS REPLICATIONS LIKE INDRA'S NET, RECIPROCAL INCLUSION BY
THE FINE AND SUBTLE, ENDLESSNESSOF HOSTSAND ATTENDANTS. EACH SET OF
TEN DHARMA DOORS INCLUDES THE DHARMA REALM. IN THE DOCTRINAL
ANALYSIS THIS WILL BE DISCUSSEDAT LENGTH.

COMMENTARY:

IN TeachingnumberFIVE, THE PERFECTTEACHING, which comesat thevery last,what is saidis
most completeand perfect,and so thereare many,many meaningsin the Teaching--perfectlyfused
without obstruction.WHAT IS DISCUSSEDIS ONLY THE INFINITE DHARMA REALM. The
meaningsare not only many but endless.If they had an end they couldn't be infinite, for infinitude
meansno time of endingor exhaustion,andis not confinedto numbers. The principleenunciatedby
this Teachingis thatof endlessreplicationsin multi-layeredinfinity: onetier follows uponanotherand
theyneverstop. Thebasisfor speakingof infinity is the PERFECTINTERPENETRATIONIN THE



SEA OF THE NATURE--the pure and original oceanicnaturewhich pervadesthe DharmaRealm.
Whatmakesit all--pervasiveis that it's perfectandcomplete,andhasmany,manymeanings.Basically
the seaof the natureis still, but shouldcausesand conditionsfor movementbe called for, there is
ARISAL FROM CONDITIONS WITHOUT OBSTRUCTION. Movementdoesnot interfere with
stillness,nor doesstillnessinterferewith movement.Movementis interfusedandinterpenetrating,and
so is stillness,andso therecanbe arisal from conditionswithout obstruction--alongwith MUTUAL
IDENTITY AND MUTUAL ENTRY. Theoneis just eachandeveryone,andeachandeveryoneis
just the one, so the one is the limitless and the limitless is the one. There is reciprocal identity
in which theoneis just themany,andthemanyitself is theone. Thereis no "one" outsidethemany,
nor will themanybefoundoutsidetheone. Theyarethesameaseachother,andtheymutuallyenter
into one another. That is the principle of multi-layeredinfinity of BOUNDLESSREPLICATIONS
which includeeachotheras they perfectly fuseand interpenetrateLIKE INDRA'S NET. In front of
thePalaceof Lord GodShakradevanamIndrah--ShakraChief amonggods--thereis a networkbanner
which has endless layers whose boundariescannot be found, and this is like it. There is
also RECIPROCAL INCLUSION BY THE FINE AND SUBTLE, the most minute which yet can
mutually "inter-contain." In the ENDLESSNESSOF HOSTS AND ATTENDANTS, hosts are
infinite and so are the attendants. In the Flower Adornment Sutra, EACH time a DharmaDoor is
discussed,it is presentedasa SET OF TEN DHARMA DOORS--forexamplethe ThusComeOne's
TenBodies,theTenPatiences,theTenEyes,theTenKinds of SpiritualPenetrations,theTenDoor of
the Esotericand Wonderful, the Ten Reliances,and so forth. EachDharmaDoor in eachset of ten
pervadesandINCLUDES THE DHARMA REALM. Thosemutualinclusionsandmutualentriesinto
oneanotherextendthroughoutthe entireDharmaRealm. Right now the PerfectTeaching'sdoctrines
are just beingoutlined in general;but in THE Third Door, that of DOCTRINAL ANALYSIS, THIS
WILL BE DISCUSSEDAT LENGTH.

(END of PART 1: DIVISION INTO TEACHINGS BASED ON DOCTR1NES)

PROLOGUE:

2) DIVISION INTO SCHOOLSBASED ON TEACHINGS. OF SCHOOLSTHEREARE TEN, AS
IS ELUCIDATED IN THE SUTRASAND SCHOOLS.

COMMENTARY:

Part 2) is the DIVISION INTO SCHOOLSBASED ON TEACHINGS. Once there are Teachings
therecanbetakingup of principlesandestablishmentsof Schoolsbaseduponthatstanceandaim. OF
SCHOOLS with clear-cut positions basedon principles THERE ARE TEN, AS IS going to be
ELUCIDATED IN THE sectionof whattheSUTRASAND SCHOOLSarebasedupon.

PROLOGUE:

FOUR, MUTUAL UNION IS FUSED INTERCONNECTION, WHICH, IN A ROUNDABOUT
WAY, DIVIDES INTO TWO PARTS.THE FIRST IS MUTUAL UNION OF ALL TEACHINGS,
FOLLOWED BY UNION OF TEACHING METHODSAS TO PRIORAND SUBSEQUENT.

COMMENTARY:



FOURis MUTUAL UNION IN FUSEDINTERCONNECTION,WHICH considersall thepreviously
discussedcharacteristicsasa unified whole. It, IN A ROUNDABOUT WAY, DIVIDES INTO TWO
PARTS.Circuitousratherthandirect principleshaveto be used,andso this division into two partsis
quite forced. THE FIRST IS makinga MUTUAL UNION OF ALL the TEACHINGS setup by all
of the DharmaMastersdiscussedbeforeby putting them together. It is FOLLOWED BY UNION
that gives the history OF TEACHING METHODS AS TO PRIOR AND SUBSEQUENT--which
cameearlierandwhich camelaterin relationto eachotherwhenconsideredasagroup.

PROLOGUE:

NOW THE FIRST. THE TEACHINGS ESTABLISHED BY ALL THE VIRTUOUS EACH
INDIVIDUALLY HAVE THAT UPON WHICH THEY ARE BASED. NOW, ALTHOUGH
FIVE ARE ESTABLISHED, THEY MAY ALSO BE UNITED TO COMPRISEALL THAT IS
SAID. IT IS IN GENERAL THAT THEREARE FIVE KINDS.

COMMENTARY:

NOW is THE FIRST of the two forced divisions just mentioned. It beginswith the statementthat
THE TEACHINGS ESTABLISHED BY ALL THE greatlyVIRTUOUS DharmaMasterseachhave
their own doctrines. It therefore says, EACH INDIVIDUALLY HAS THAT UPON WHICH
THEY ARE BASED. It could alsosay,"Eachhasthat uponwhich he baseshimself," eithercertain
principles or certain Sutras to establish the Teachings. Inasmuch as that is the case NOW,
ALTHOUGH the FIVE TEACHINGS just discussed--TheHsienShou,Small, Initial, Final, Sudden,
and PerfectTeachings--AREESTABLISHED, THEY MAY ALSO BE UNITED TO COMPRISE
ALL THAT IS SAID. It's not thatNationalMasterCh'ingLiang of theHuaYen ("Flower Adornment")
Schoolis settingup theseTeachingshimself. Rather,this unitesall of the principlesuponwhich the
greatly virtuous onesfrom beforebasedthemselvesso that one can seewhich principlesshouldbe
placedwithin which Teachings. Thosethat should be groupedwith the Small Teachingswill be
placedwith it. Thosethat aremoreappropriatelyof the Initial Teachingwill be referredthere. The
samegroupingswill be madefor thosebelongingto the Final, Sudden,andPerfectTeachings--each
returnsto be united with a Teaching. IT IS simply IN GENERAL and in overall outline THAT
THEREARE FIVE KINDS.

PROPLOGUE:

ONE. PERHAPSTHERE IS A COMPREHENSIVEGROUPING INTO ONE, THAT IS, THAT
THERE IS ONLY WHAT IS PROCLAIMED WITH ONE SOUND AS THE THUS COME ONE'S
SINGLE GREAT EXPEDIENT TO SKILLFULLY GATHER IN LIVING BEINGS--WHICH DOES
NOT DISCARD THE PRINCIPLE OF THE ONE SOUND ESTABLISHED BY THE PREVIOUS
TWO MASTERS.

COMMENTARY:

ONE, the first: PERHAPSTHERE IS A COMPREHENSIVEGROUPINGINTO ONE. This takes
all the Teachingsspokenby the ThusComeOnein his entireteachingcareerandmakesof themone
single Teaching. THAT IS, THAT THERE IS ONLY WHAT IS PROCLAIMED WITH ONE
SOUND AS THE THUS COME ONE'S SINGLE and GREAT EXPEDIENT Dharma door TO



SKILLFULLY GATHER IN andsaveLIVING BEINGS. This holds that the Buddhauseda single
soundto proclaimonekind of Teaching--WHICHDOESNOT LOSETHE foundingPRINCIPLEOF
THE ONE SOUND TeachingESTABLISHED BY THE PREVIOUS TWO Dharma MASTERS
KumarajivaandBodhiruci.

PROLOGUE:

TWO. PERHAPSIT IS OPENEDINTO TWO, OF WHICH IN TURN THERE ARE THREE:ONE,
BY CONTRAST WITH THE SMALL THERE IS REVEALED THE GREAT. FIRST THERE IS
THE "HALF WORD," AND THE FOUR AFTERWARDS ARE THE WHOLE. THIS, THEN,
DOESNOT CONTRADICT WHAT IS SAID ABOUT TWO STORESAND SOFORTH. TWO, BY
CONTRASTWITH THE PROVISIONAL THEREIS REVEALED THE ACTUAL. THIS, THEN, IS
THE TWO PREVIOUS OF THERE BEING THREE VEHICLES WITH THE THREE
AFTERWARDS BECOMING THE ONE VEHICLE. THIS, THEN, DOES NOT CONTRADICT
THE DHARMA FLOWER'SFOUR VEHICLES. THREE, ALTHOUGH TWO TEACHINGS, THE
THIRD AND THE FOURTH, THEN OBLITERATE THE DIFFERENCE OF THE TWO
PREVIOUS,STILL, BY CONTRAST WITH THE THREE, THERE IS REVEALED THE ONE,
AND IN A ROUNDABOUT WAY THERE IS SKILLFUL ACCORDING WITH
POTENTIALS. AFTERWARDS THERE IS ONE DIRECT REVEALING OF FUNDAMENTAL
DHARMA, OF SINGLE TENDENCY WHICH IS NOT SHARED, AS IS DISCUSSEDIN THE
WISDOM SHASTRA. THIS IS IDENTICAL WITH THE VENERABLE YIN'S "LEVEL ROAD"
AND "CIRCUITOUS."

COMMENTARY:

The first spokeof theOneSoundTeaching,but now, with numberTWO, PERHAPSIT IS OPENED
by someDharmaMastersINTO TWO: SoundHearersand Bodhisattvas,OF WHICH IN TURN
THERE ARE THREE interpenetrations.ONE is that,BY CONTRASTWITH THE SMALL Vehicle
THERE IS REVEALED THE principle of the GREAT vehicle. FIRST THERE IS THE "HALF
WORD" Teachingwhich is that of the Small Vehicle, AND THE FOUR, the Initial, Final, Sudden,
andPerfectTeachingsthatcomeAFTERWARDS,ARE THE "WHOLE word"

PROLOGUE:

Teaching.This interpretation,THEN, DOES NOT CONTRADICT WHAT IS SAID ABOUT TWO
STORES--theSoundHearerStoreandtheBodhisattvaStore--ANDSOFORTH.

TWO is thatBY CONTRACTWITH THE PROVISIONAL, THEREIS REVEALED THE substance
andprincipleof theACTUAL. THIS way of speaking,THEN, IS THE TWO PREVIOUSTeachings,
the Small Teachingand the Initial Teaching,OF THERE BEING THREE VEHICLES. This is the
Teachingof theThreeVehicles,WITH THE THREETeachingsthatcomeAFTERWARDS--theFinal,
the Sudden, and the Perfect Teachings--BECOMINGTHE ONE VEHICLE Teaching. THIS
interpretation,THEN, DOESNOT CONTRADICT THE DHARMA FLOWER'Sprinciple of FOUR
VEHICLES--ThreeVehiclesandthereonly beingtheOneBuddhaVehicle.

THREE is that ALTHOUGH TWO TEACHINGS, THE THIRD--the Final Teaching--AND THE
FOURTH--the Sudden Teaching--THEN OBLITERATE THE DIFFERENCES OF THE TWO



PREVIOUS--theSmallandtheInitial Teachings--andhavesomeslight differencesfrom theprinciples
thatwentbefore,STILL, BY CONTRASTWITH THE THREE,THEREIS REVEALED THE ONE.
The One Vehicle teachingis revealedin contrastto the Teachingof Three Vehicles, AND IN A
ROUND-ABOUT WAY THERE IS SKILLFUL and expedient ACCORDING WITH the
POTENTIALS of living beings through its Dharmadoors. AFTERWARDS, in the One Vehicle
Teaching,THERE IS A ONE DIRECT and clear REVEALING OF FUNDAMENTAL DHARMA,
OF SINGLE TENDENCY WHICH IS NOT SHARED with the Two Vehicles,AS IS DISCUSSED
IN THE GreatWISDOM SHASTRA. THIS interpretationIS IDENTICAL WITH THE principlesof
THE VENERABLE YIN'S "LEVEL ROAD" Teaching AND "CIRCUITOUS"
Teaching. -to be continued.


