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PROLOGUE

HE ALSO ESTABLISHELC TEACHINGS OF THREE PERIODS WHICH EXPLAIN THE GREAT
VEHICLE DOC-TRINE OF MARKLESSNES! AS THE TRUE AND ULTIMATE MEANING.
THEY ARE: THAT THE BUDDHA AT FIRST IN THE DEER PARK SPOKE THE SMALL,
EXPLAINING THE MIND AND STATES AS BOTH EXISTENT. AFTER-WARDS IN THE
MIDDLE PERIOD FOR THOSE OF AVERAGE FACULTIES, HE SPOKE THE GREAT
VEHICLE DOCTRINE OF DHARMA MARKS, THE PRINCIPLES OF CONSCIOUSNES ONLY
OF STATES BEING EMPTY AND THE MIND EXISTING. THAT WAS BECAUSE THEIR
FACULTIES WERE INFERIOR AND NOT YET ABLE TO TOTALLY ENTER THE
UNDIFFERENTIATEC SAMENESS OF TRUE EMPTINESS AT THE END OF THE THIRD
PERIOD FOR THOSE OF SUPERIOF FACULTIES, HE SPOKE THE GREAT VEHICLE
DOCTRINE OF MARKLESSNESS DETERMINING THAT THE MIND AND STATES ARE
BOTH EMPTY, WITH THE ONE FLAVOR OF SAMENESS AS THE TRUE AND ULTIMATE
MEANING.

COMMMENTARY:

HE, Dharme¢ Maste Wisdon Light(Jnanaprabh of the Dharmé: Nature School ALSO
ESTABLISHEC TEACHINGS OF THREE PERIODS of time: initial, intermediate anc final,
WHICH EXPLAIN THE GREAT VEHICLE DOCTRINE OF MARKLESSNESS AS THE TRUE
AND ULTIMATE MEANING. He saic thai the Teachin( of Marklessness--Re Mark--was the true
anc actua Grea Vehicle Dharme of Samenes Whai are his Three Period: of time? THEY ARE:
THAT wher THE BUDDHA AT FIRST IN THE DEER PARK for the Five Bhikshus SPOKE THE
Dharme of the Four Truths it belonger to the SMALL Vehicle It was EXPLAINING THE innel
MIND AND outel STATES AS BOTH EXISTENT, anc sc it fell into existence AFTERWARDES IN
THE MIDDLE PERIOD FOR THOSE OF simply ordinary AVERAGE FACULTIES suitec neithe
to the Grea or Smal HE SPOKE THE GREAT VEHICLE DOCTRINE OF DHARMA MARKS.
THE PRINCIPLES he explainet were not in thai cast that the mind anc state: were bott existent but
instear the doctrine: OF the CONSCIOUSNES ONLY--Dharme Marks--Schoc OF STATES
BEING EMPTY AND THE MIND EXISTING. Thai dismisse oute! state: as non-existen but still
considere the mind to exist saying

The Three Realm: are only consciousness;
The myriac dharma are only from the mind.



THAT kind of doctrine WAS taugh to those¢ kinds of living beings BECAUSE THEIR FACULTIES
WERE INFERIOR AND NOT YET of the highes level. They were not ABLE TO TOTALLY tally
with anc ENTER THE principle of the wisdorr of UNDIFFERENTIATEC SAMENESS OF TRUE
EMPTINESS AND WONDERFUL EXISTENCE

AT THE END OF THE THIRD PERIOD FOR THOSE peopl¢ of sharp SUPERIOF FACULTIES,
whao hac wisdom HE SPOKE THE GREAT VEHICLE DOCTRINE OF MARKLESSNESS,
DETERMINING not only THAT THE MIND is empty but thai the mind AND STATES--insidi anc
outside--AREBOTH EMPTY. As it is said

The eye: se¢ forms outside,
But inside there is nothing
The ear¢hea defiling sounds,
But the mind doe¢ not know.

WITH thai principle of THE ONE FLAVOR OF SAMENESS of true emptines anc wonderfu
existenc AS THE TRUE AND ULTIMATE MEANING it was wonderfu Dharme of the utmos truth.

Why did the Buddhi speal of existenc insteac of emptines al thar time for those¢ of the Smal
Vehicle anc only of the emptines states bul not of the mind durinc the intermediat period’ It's
becaus if you star right out talking to those of the Two Vehicles abou how all dharma are
characterize by emptines: how there is nothin¢ whatsoeve anc thai all returns to nothin¢ being
obtained:

no knowing anc na attaining

they hea it anc are scarec They exclaim "Ther whai are we cultivating for? If nothing exists anc
everythin¢ is empty it's the sam« whethe we cultivate or not." They are terror-strickel anc ceas to
cultivate out of fear

Someon may be told at first thal the Buddhadharrr is very eas) to cultivate--tha whoeve cultivate:;
become a Buddha but after cultivating for awhile it turns out not to be sc simple After a day of
cultivatior one still doesn understanc The nexi day one cultivate: a bit more but still is somewhe t
confusec The day aftel that one cultivates but still can" figure out just how deef or grea the
Buddhadharrr is. At thai point one feels like retreating anc wants to leave the Way Place yet still
can' quite give it up. Sc half-way alon¢ the roac one gets stuck anc strikes up false thinking all day
long wondering "What's to be done’ In cultivating the Buddhadharmr there' nothing whatsoeve No
matte how mucl one cultivate: it's still the same | ar just as mucl of a monkey as | was before anc
justaslazy. | haven' change at all." One doesn know whai roac to take

Sc the Buddhe didn'i tell ther abou emptines in the beginning anc ever latel only describe half
bein¢c empty with a half thai still existed It was only at the enc thai he saic there was nothing at all,
that wher all is empty wonderfu existenc appears anc thar you can" attair to wonderfu existenc 2
until all is empty since it is within true emptiness Ther car there be wonderfu existenc apar from
true emptiness No. It's within it. If you are truly empty you'll have wonderfu existence If you lack it
you aren' truly empty

PROLOGUE



MOREOVER AT FIRST IN ORDEF GRADUALLY TO BREAK THE EXTERNALISTS
SPONTANEITY AND SC FORTH HE DISCUSSEL THE DHARMA OF ARISAL FROM
CAUSESAND CONDITIONSE AS ABSOLUTELY EXISTENT.

COMMENTARY:

MOREOVER in establishin the Teachings Dharm: Maste Wisdon Light se up a Gradua
Teachin¢ in which AT FIRST the Buddhe was ex-tensively breakin¢ up the doctrine: of side-door s
anc outside ways Wha' doe«thaimean”’

The Buddhe spoke all dharmas
Becaus there are all minds

If there were not all minds
Whai use would dharma be*

That'« why it's said

If one wishe:to completel understan i

All Buddha of the three periods of time,

One shoulc contemplat the nature of the Dharmé Realm
Everythincis made¢ from mind alone

Those of outside ways however don't believe the principle that

The myriac dharma are only from the mind.
Jus mind is the myriac dharmas .

The reasoi for their name is that:

They seel for Dharmz: outside¢ of the mind,
And sc are callec "outside ways.'

Whai dharmi car you say is not producer from the mind? Yet they deny it, maintainin¢ thar all
dharma come from outside not from within the mind. That's bein¢ like a cameri thail car only take
pictures of externa things anc canno returr the light anc revers: the illumination to take picture: of
itself. Sc externalist seel outwardly for the Way.

The Buddha accordin¢to the Dharme Maste Wisdon Light, in the Firsi Perioc spoke what he did IN
ORDEF GRADUALLY TO BREAK THE EXTERNALISTS SPONTANEITY The doctrine: of
spontaneit is, for example saying "Who made the rivers” They came¢ abou spontaneously It mean ;
making ar appee to "Nature.' Outside¢ way doctrine: of holding precept of cows anc dogs is referrec
to by AND SC FORTH HE, the Buddha DISCUSSEL THE DHARMA OF ARISAL FROM
CAUSES AND CONDITIONSE to refute those theorie: of spontaneity He descrbec everything being
a aresul of cause factors AS ABSOLUTELY EXISTENT, saying there really is thai Dharma

We shouldn' make distinction: betweel one Way Place anc another--fo Buddhisn has nc suct
distinction: of this anc that sell anc others Since we are all Buddhists my hear is always with othel



temple: althougt | arr not there Ever if externalist build Way Places it's bette for there to be
anothe Way Place thar for there not to be one anc that's ever more the cas¢ wher they are Buddhist
I'm always telling you:

The world is three step: long,
The universe notl one foot wide.

Ours is a shrinking planet due to increase east of communication: Peoplt who wish to go se¢ if the
moor is squarin othel place: are welcometo do so

PROLOGUE

NEXT, IN ORDEF GRADUALLY TO BREAK THE SMALL VEHICLE'S ATTACHMENT TO
ARISAL FROM CONDITIONS AS ACTUALLY EXISTENT, HE SPOKE OF THE DEPENDENT
ON SOMETHING ELSE AS SEEMINC TO EXIST. YET BECAUSE OF THEIR FEAR OF THAT
TRUE EMPTINESS HE STILL RETAINED FALSE NAMES IN ORDEF TO GUIDE THEM. IN
THE LAST PERIOD THEN THE ULTIMATE, HE SAID ARISAL FROM CONDITIONES IS
EMPTY, HAVING THE ONE FLAVOR OF SAMENESS.

COMMENTARY:

The first Gradua Teachin( was to refute the outside ways knowledge anc views of spontaneity.
Afterwards the NEXT Gradua Teachincwas IN ORDEF GRADUALLY TO BREAK THE SMALL
VEHICLE'S ATTACHMENT TO ARISAL FROM CONDITIONS AS ACTUALLY EXISTENT.
Those of the Smal Vehicle understoo thai everythinc is produce due to cause anc conditions bult
considere that productior somethini factual anc develope ar attachmer to it. To breal it, HE, the
Buddha SPOKE OF THE Nature Thai Arises DEPENDENTON SOMETHINC ELSE AS SEEMINC
TO EXIST but really not existing YET BECAUSE OF THEIR FEAR OF THAT TRUE EMPTINESS:
he talkec in terms of "seemin(to exist," without totally declaring its emptiness anc taugh the Three
Nature: discusse before Thos¢ of the Two Vehicles--thi Smal Vehicle--ar¢ unable really to
comprehen the principle of true emptines: sc if you tell then how all is empty anc there is nothing
they gel scarec They say "Isn't that annihilationism And ther what anm | doinc cultivating?' To
avoic alarmin¢ themr HE STILL RETAINED FALSE NAMES IN ORDEF TO GUIDE THEM.

IN THE LAST PERIOD THEN THE ULTIMATE anc perfec doctrine HE SAID ARISAL FROM
CONDITIONS IS EMPTY. The Buddh: said

The Dharmze of productior from conditions;

| proclain is just emptiness.

Onthe one hanc it is callec false names,

On the othel callec the meanin¢ of the Middle Way.

Basically there is none of that all HAVING THE ONE FLAVOR OF SAMENESE of the principle of
emptiness--the bein¢ no othel principles

PROLOGUE



THIS SUCCESSIOlI OF THREE IS AS IN SHASTRA MASTER WISDOM LIGHT'S
EXPLANATION OF THE PRAJN/ LAMP SHASTR BASED ON THE GREAT VEHICLE
WONDROU: WISDON SUTRA.

HOWEVER THOSE TWO SETS OF THREE PERIODS CERTAINLY ARE NOT ABLE TO
DETERMINE THE TEACHINGE OF THE SINGLE GENERATION THAT IS BECAUSE EACH
HAS ELEMENTS WHICH, SINCE CONFINED CONTRADICT EACH OTHER BECAUSE
EACHWAS SEPARATELY GIVEN FOR ONE KIND OF POTENTIAL.

COMMENTARY:

THIS SUCCESSIOI OF THREE Teachin( Period: IS AS STATED IN Grea SHASTRA MASTER
WISDOM LIGHT'S EXPLANATION OF THE PRAJN/ LAMP  SHASTRA
(Prajnapradipamulamadhyamakav T. 1566 BASED ON THE GREA™ VEHICLE WONDROU:5
WISDON SUTRA He usec the principle in the Mahaprajnaparamit Sutra calling its wisdorr
"wondrous'--inconceivable .

HOWEVER THOSE TWO SETS OF THREE PERIODS which were establishe CERTAINLY ARE
NOT ABLE TO DETERMINE THE TEACHINGS OF THE SINGLE GENERATION of the Buddha.
THAT 1S BECAUSE EACH HAS ELEMENTS WHICH, SINCE CONFINED basei on anc attache 1
to somethinc CONTRADICT EACH OTHER The doctrine: basei on one Sutre may not mest with
doctrine: in anothe Sutra bul be mutually exclusive BECAUSE EACH WAS SEPARATELY
GIVEN FOR ONE KIND OF POTENTIAL. The probler is thai they se' up eact perioc as teachin(a
single kind of living bein¢ with a certair kind of potential

PROLOGUE

THIS SUCCESSIOI OF THREE AS IS STATED IN SHASTRA MASTER JNANAPRABHA'S
EXPLANATION OF THE PRAJN/ LAMP SHASTR. BASED UPON THE GREAT VEHICLE
WONDROU:WISDON SUTRA.

HOWEVER THOSE TWO SETS OF THREE PERIODS CERTAINLY ARE NOT ABLE TO
DETERMINE THE TEACHINGS OF THE SINGLE GENERATION THAT IS BECAUSE EACH
HAS ELEMENTS WHICH, SINCE CONFINED CONTRADICT EACH OTHER BECAUSE
EACHWAS SEPARATELY GIVEN FOR ONE KIND OF POTENTIAL.

COMMENTARY:

THIS SUCCESSIOI OF THREE Teachin¢ Period: IS AS IS STATED IN Grea SHASTRA
MASTER JNANAPRABHA'S EXPLANATION OF THE PRAJN/ LAMP SHASTR. BASED UPON
THE GREATVEHICLE WONDROU: WISDON SHASTR/ He usecthe principles in the Mahaprajne
Sutra calling its wisdom "wondrous' --inconceivable .

HOWEVER THOSE TWO SETS OF THREE PERIODS which were establishe CERTAINLY ARE
NOT ABLE TO DETERMINE THE TEACHINGS OF THE SINGLE GENERATION of the Buddha.
THAT IS BECAUSE EACH HAS ELEMENTS WHICH, SINCE CONFINED basel on anc attache ]
to somethinc CONTRADICT EACH OTHER The doctrine: baser on one Sutre may not mest with
doctrine! in anothe Sutra bul be mutually exclusive BECAUSE EACH WAS SEPARATELY



GIVEN FOR ONE KIND OF POTENTIAL. The problen is thai they se up eacl perioc as teachin¢a
single kind of living bein¢ with a certair kind of potential

PROLOGUE

THE DOCTRINE IN THE DEEF SECRE SUTR/ GIVES A TASTE OF PRAJNA TO THE ONE
CATEGORY OF THOSE WHO, UPON HEARING OF THE SAMENESS OF EMPTINESS,
WOULD DENY CAUSE AND EFFECTAND WOULD NOT UNDERSTANLC THAT EMPTINESS.
AND EXISTENCE ARE NON-DUAL. FOR THAT REASON THE THIRD PERIOC FOR THEM
DIVIDES THE SINGLENES! OF DHARMA INTO DOCTRINES OF EMPTINESS AND
EXISTENCE ITS WONDROU: WISDON SUTR/ THEN, BECAUSE OF ONE CATEGORY OF
THOSE WHO, UPON HEARING DISCUSSION OF THE THREE NATURES BECOME
CONFUSEL ABOUT CONSCIOUSNES ONLY AND ARE NOT YET ABLE TO DISPENSE:
WITH THE MIND, AND WHO UPON CONTEMPLATING ARISAL FROM CONDITIONS FIX
UPON ITS SEEMINC TO EXIST, THEREFORE CAUSES THEM TO DISPENSE WITH BOTH
THE MIND AND STATES SC THAT SPECIFIC! ARE JUST TRUTH. IF ONE GRASP{ THAT
INTENTION, THEN THEY ARE NOT MUTUALLY OPPOSEL.

COMMENTARY:

THE DOCTRINE anc meanin(IN THE DEEF SECRE SUTR/ GIVES A TASTE OF the flavor of
PRAJNA TO just THE ONE CATEGORY OF living beings They are THOSE WHO, UPON
HEARING the Prajn: Teachint OF THE SAMENESS OF EMPTINESS WOULD DENY there was
sucl a thing as CAUSE AND EFFECT Having fallen into attachmer to eithel extrem¢ of
permanenc or annihilationisim they would say "Since all is equally empty nao resul follows upor
cause sc there' no neec to cultivate the caus: to certify to the fruit. If everythin¢ is empty why
shoulc one cultivate” AND they WOULD NOT UNDERSTANLC THAT EMPTINESS AND
EXISTENCE ARE NON-DUAL, that

Emptines itself is existence anc
Existenctiitself is emptines: .

Emptines is jusi existence,,

Existenctis just emptiness..

True emptines is jusi wonderfu existence,
Wonderfu existenc is jusi true emptiness.

Basically there is no difference betweel therr anc they are not two differeni things

FOR THAT REASON THE THIRD PERIOC FOR THEM DIVIDES THE SINGLENESS OF
DHARMA--the non-duality of emptines anc existence--INT( DOCTRINES OF EMPTINESS AND
EXISTENCE ITS WONDROU: WISDON SUTR/ has a different doctrine from thai of the Deey
Secre Sutra anc THEN BECAUSE again OF jusit ONE CATEGORY of living being: present its
particula Teaching Thar one categor is OF THOSE WHO, UPON HEARING DISCUSSIONMN OF
THE THREE NATURES BECOME CONFUSEL ABOUT CONSCIOUSNES ONLY. They don'
understan the principle of how:

The three realm: are only from the mind.
The myriac dharma are consciousne: only.



Instead they develoy further attachment AND sc ARE NOT YET ABLE TO DISPENSE WITH the
"emptiness in THE MIND; AND WHO becaus they can® UPON CONTEMPLATING ARISAL
FROM CONDITIONS FIX UPON ITS SEEMINCG TO EXIST. Their contemplatio of everything
arising due to conditions leads therr to the conclusiol that arisa from conditiont is actually existent,
wherea thatis not necessaril the case THEREFORE the Teachin¢in the Wondrou: Wisdon Sutre
CAUSES THEM, thos¢ kinds of beings TO DISPENSE WITH BOTH THE MIND AND STATES
SC THAT:

Inside there is nc body anc mind,
Outside¢ there is no world.

It alsc teache thai wher one forgets botk mind anc states SPECIFIC¢ ARE JUSTTRUTH-- principle

Phenomer themselve are Noumenor,
Noumenoi itself is phenomenit.

Specific: (phenomen: dc not obstruc principle (noumenon anc principle doe¢ not obstruc specifics:
Phenomer anc Noumenor are non-dual anc sc it's right within fundamenta noumene emptiness
(principle] that the wonderfu existenc of specifics is found That wonderfu existenc is not founc
anywher: else but within true emptiness anc true emptines is not in any way separat from wonderfu
existence They basically are one

Eact of those two, the Dee Secre Sutre anc the Wondrou: Wisdon Sutra is speakini Dharmz for
just one kind of living being--¢ different kind in eact case Their Dharm: would not matct the
potential: or tally with principle for any othei kind of being but doe: for thai one kind. They are not
addressin themselve to all living beingsin genera IF ONE GRASPS THAT INTENTION, THEN
THEY ARE NOT MUTUALLY OPPOSEL If you car understan thai principle there won't be any
contradictiol betweel those¢ two Sutras anc you won'l be attache to one extreme or anothet If you
fail to understan thai the doctrine: in eact of those¢ Sutra: are designe jusi for those kinds of beings.
you will have suct attachmer anc feel neithe Sutre is correct In the light of the principles discusse 1
above however the doctrine: in eacl fuse anc interpenetratc That'« why in investigatin( the
Buddhadharmr you neec to understan the principles in a grea many Sutra: to arrive at in-deptt
comprehension.

PROLOGUE

MOREOVER IF ONE WISHES TO COMBINE THE TWO SCHOOLS ONE NEEDS TO KNOW
THE MANY DIFFERENCE! THERE ARE IN THE DOCTRINES UPON WHICH THE TWO
SCHOOLS ARE BASED. THEY ARE IN GENERAL SET FORTH UNDER A NUMBER OF
HEADINGS: ONE, THE DIFFERENCES{IN THE ONE VEHICLE AND THE THREE VEHICLES;
TWO, THE DIFFERENCES IN THE ONE NATURE AND THE FIVE NATURES THREE THE
DIFFERENCE! IN THE TRUTH AND FALSENES¢ OF WHAT IS MIND ALONE; FOUR THE
DIFFERENCE! IN TRUE SUCHNES!{ ACCORDING WITH CONDITIONS OR CONGEALING;
FIVE, THE DIFFERENCE! IN WHETHER THE THREE NATURES ARE EMPTY, EXISTENT,
IDENTICAL, OR SEPARATE SIX, THE DIFFERENCE! IN WHETHER LIVING BEINGS AND
THE BUDDHA INVOLVE NO INCREASE AND NO DECREASE SEVEN THE DIFFERENCES
IN WHETHER THE TWO TRUTHS ARE EMPTY, EXISTENT, IDENTICAL, OR SEPARATE



EIGHT, THE DIFFERENCES! IN WHETHER THE FOUR MARKS ARE SIMULTANEOUS OR
HAVE BEFORE AND AFTERWARDS NINE, THE DIFFERENCES! IN WHETHER SUBJEC™
AND OBJECTIN SEVERINCG AND CERTIFYING ARE IDENTICAL OR SEPARATE TEN, THE
DIFFERENCE! IN WHETHEF THE BUDDHA'S BODY IS CONDITIONED OR
UNCONDITIONED.

COMMENTARY:

MOREOVER IF ONE WISHES TO COMBINE THE TWO SCHOOLS ONE NEEDS TO KNOW
THE MANY DIFFERENCE! THERE ARE IN THE DOCTRINES UPON WHICH THE TWO
SCHOOLS ARE BASED. Two School: have sc far beer introduced the Dharm: Marks Schoo anc
the Dharm¢ Nature School Eacl has its own particula doctrines which car be combine« with those:
of the othel School but in ordel to unite therr you have to know where the many difference between
therr lie. THEY ARE IN GENERAL SET FORTH UNDER A NUMBER OF HEADINGS, which
give ar overal picture in a very systemati arrangemei of the details

ONE is THE DIFFERENCE? IN THE ONE VEHICLE AND THE THREE VEHICLES. The first
difference is thaf the Dharme Nature Schod takes the One Vehicle as being the principle of ultimate
meaning It consider the Three Vehicles of Sounc Hearers Thos¢ Enlightener to Conditions anc
Bodhisattva (correspondin to the Buddha' speakini of the Four Truths the Twelve Causel
Condition: anc the Six Paramita respectively, as not beinc ultimate Yet the Three Vehicles are the
ultimate doctrine in the Dharmé Marks School For the Dharme Nature School the One Vehicle is the
Single Buddhz Vehicle beside which there is na othel Vehicle; bui for the Dharm: Marks Schoo the
One Vehicle is somethini else anc in making their determinatio of the Teachin¢ Marks it's not wha
they cor-sidel the ultimate meanin( of the Middle Way.

TWO, anothe divergenc betweel the two Schools is THE DIFFERENCES IN THE ONE NATURE
AND THE FIVE NATURES The One Nature is the Dharm: Nature School' principle of the one
Buddh: Nature wherea the Dharm¢ Marks Schoo holds to the principle of Five Nature: of the five
kinds of living beings The Five Natures:

Fixed-natur SouncHearers;

Fixed-natur Conditionally Enlightene: Ones
Fixed-natur Bodhisattvas ;

Those of Unfixed Nature

Those¢whao lack a Seed-Nature:.

arwnE

The first type are fixed in nature which mean they react a certair stat¢ anc nc longel move refusing
to leave thai positior to ga on anc make furthel progress They becom: very rigid anc inflexible. It's as
if their minds were machine that nc longel workec sc they canno think. Thai cover: the peopl¢ of the
Three Vehicles The nexi is those wha are unfixec in nature One explanatiol is thai they are thos¢ of
the nature of the sudder the one: suitec for sudder enlightenmen anc those of the nature for the
gradual becomin¢ enlightene gradually Unfixnes: of nature is commotr to the Three Vehicles being
founc amon¢ Sounc Hearers Thos¢ Enlightenel to Conditions anc Bodhisattvas- as well as to the
Buddha That's what's unfixec abou it. Any amonc the three car suddenl oper enlightenmer anc
becom: a Buddha Finally, there are those wha lack a Seed-Natur They don't have the nature of the



see( of wisdom but just the seed-natui of stupidity--anc thal corresponc to the Vehicle of Human:;
anc Gods

The nex eight difference will just be mentioner briefly here  They are discusse in greate-
detai in the Third Door.

THREE the third principle in which the two School: differ, is THE DIFFERENCE¢IN THE TRUTH
AND FALSENESS OF WHAT IS MIND ALONE--whethe the mind is true or false FOUR is THE
DIFFERENCE! IN TRUE SUCHNES¢{ ACCORDINC WITH CONDITIONS OR CONGEALING.
The Dharme Nature Schoo speak of true suchnes accor«-ing with conditions That differs from
cor-gealin¢whichis like whai happen wher there is stiffening into butter An exampleis only being
able to accorc with conditions but not beinc able to remair unmoving or, as was saic before just
obtaining¢ nol moving but not obtaining¢ accordin¢ with conditions FIVE is THE DIFFERENCE! IN
WHETHER THE THREE NATURES ARE EMPTY, EXISTENT, IDENTICAL, OR SEPARATE
The Three Nature: are the Nature Everywher: Calculater anc Attachec to the Nature Thai Arises
Depender on Somethin( Else anc the Perfectly AccomplishelRea Nature Some say they are empty
other: thal they exist or else thal whai is empty is existent or thai right within emptines one is
separat from emptiness while right within existenc one is separat from existence--thi unfixec
principle

SIX is THE DIFFERENCE IN WHETHER LIVING BEINGS AND THE BUDDHA INVOLVE NO
INCREASE AND NO DECREASE for some¢ hold that there is nc increas or decreas in the nature:
whethe one is a living beinc or a Buddha SEVEN IS THE DIFFERENCE¢ IN WHETHER THE
TWO TRUTHS--Trutl in the Primary Sens anc Relative Truth--ARE EMPTY, EXISTENT,
IDENTICAL OR SEPARATE EIGHT IS THE DIFFERENCE¢ IN WHETHER THE FOUR
MARKS ARE SIMULTANEOUS OR HAVE BEFORE AND AFTERWARDS There are severgl
lists of the Four Marks but here they are the stage gone througt by all conditionecthings

The Four Marks

1.Productior .
2.Dwelling.
3.Change.
4.Extinction

In this contex it doesn mear the Mark of Self, the Mark of Others the Mark of Living Beings anc
the Mark of One: with Lifespans Humar life car alsc be describe: in terms of the Foul Marks

The Four Marks in Humar Life

1. Birth =Productior.
2.0ld Age =Dwelling.
3. Sicknes =Change.
4. Deatt =Extinction

Productiol entails the very subtle ignoranci from the mark of production After productior there is a
perioc of dwelling, eventue change anc finally extinction Do they all occul al once or car a



tempora sequenc be distin-guished Does productior take place first after which there is dwelling,
anc only afterward change the final mark coming ever later”

NINE is THE DIFFERENCE¢ IN WHETHER SUB-JECT AND OBJECT IN SEVERINC AND

CERTIFYING ARE IDENTICAL OR SEPARATE Is there a subjec thal sever. anc ar objec that is

severed Is there a subjec thai certifies anc ar objec of what is certifiec to? One wha sever. cuts off

afflictions; anc what is severe is alsc afflictions--ignorance One whao certifies certifies to Bodhi, anc

whai is certifiec to is alsc Bodhi. There are difference regardin( this. TEN is THE DIFFERENCES;
IN WHETHER THE BUDDHA'S BODY IS CONDITIONED OR UN-CONDITIONED. Some:
Buddh: bodie: are helc to be conditioned others unconditioned--th tentt difference The final eight

in this list of ter will be considere in detai latei on.

PROLOGUE

NOW AS TO THOSE FIRST TWO DOCTRINES BECAUSE THEY ARE NOT THE SAME IN
WHETHER THERE ARE FIVE NATURES OR ONE, THAT MAKES THERE BE THREE
VEHICLES OR ONE, AND PROVI-SIONAL OR ACTUAL AS IN THE DOCTRINE OF THE
DHARMA MARKS SCHOOL WHICH TAKES THE ONE VEHICLE AS PROVISIONAL AND
THE THREE VEHICLES AS ACTUAL.

COMMENTARY:

NOW AS TO THOSE FIRST DOCTRINES somethini happen BECAUSE THEY ARE NOT THE
SAME IN WHETHER THERE ARE FIVE NATURES OR ONE Nature The Dharm: Marks Schoo
pays particula attentior to the Five Nature: anc investigate therr thoroughly And sc wher Tripitake
Maste Hsuar Tsan( praise(Dharme Maste K'uei Chi, the "Three Cart Patriarch, he said

"If it were not for you, the Five Nature: would neve have beer
circulated.

He mean thal nc one else would have hac the wisdom-powe to make the principles of the Five
Nature: spreas far anc wide. Becaus there' thai difference in whethe there are five nature or one
THAT MAKES THERE BE THREE VEHICLES OR ONE, AND PROVISIONAL OR ACTUAL, AS
IN THE DOCTRINE OF THE DHARMA MARKS SCHOOL The principle WHICH is expounde i
by thai Schoo TAKES THE ONE VEHICLE AS PROVISIONAL Teachint AND THE THREE
VEHICLES AS ACTUAL Teaching.

PROLOGUE

THEREFORE WITHIN THE DEEF SECRET' TEACHINGS OF THE THREE PERIODS IN THE
FIRST NONE BECAME ACCOMPLISHED IN THE NEXT, THERE IS COMPREHENSIVE:
ACCOMPLISHMENT THOSE WERE EITHER EXCESSIVE OR DEFICIENT AND NEITHER
WAS ULTIMATE DOCTRINE IN THE THIRD PERIOD THOSE WITH THE NATURE HAVE
ACCOMPLISHMENT AND THOSE WITHOUT THE NATURE DO NOT HAVE
ACCOMPLISHMENT BY THEN THE ULTIMATE MEANING. CONSEQUENTLY IT IS
CALLED THAT WHICH UNIVERSALLY EFFECTS BRINGING FORTE TENDING TOWARDS
ALL VEHICLES. MOREOVER THE FIRST TWO ROLLS BOTH SAY THE ONE VEHICLE WAS



SPOKEN WITH SECRET INTENT, AND THEREFORE IS PROVISIONAL. IT IS
FURTHERMORE BECAUSE THE SHRIMALADEV SUTR/ TAKES THE ONE VEHICLE AS
EXPEDIENT

COMMENTARY:

Becaus of the principles discusse before THEREFORE WITHIN THE DEEF SECRE SUTRA">
TEACHINGS OF THE THREE PERIODS IN THE very FIRST Teachin( Period it is saic thai
NONE BECOME ACCOMPLISHED Living being: canno becom: Buddha since they lack the
Buddhi Nature of Grea Enlightenmer which only the Buddhe has IN THE NEXT Teachin¢ Perioc
somethin else¢ is said--tha THERE IS COMPRE-HENSIVE ACCOMPLISHMENT on the part of all
living beings equally that they have alread' becom: Buddha or will quickly do so beinc on their
way. Those Teaching were eithel excessiv or deficient In the first, living being: hac na hope or
right to becom: Buddhas which was holdinc therr down--¢ caset of not going far enough Afterwards
in the seconu perioc it was saic thai there is comprehensiv enlightenmer of all living beings--the all
are alread» enlightened--whic was excessive It's as if you tore into someon sayin¢ he or she was the
worst persol on earth ther turnec right arounc anc saic how he or she was the finesi kind of person.
The two would not fit togethelr How coulc they be sc bac anc yet alsc be sc good” It wouldn't make
sense AND sc NEITHER WAS THE ULTIMATE DOC-TRINE. Neithel one was the principle of the
Middle Way. Sc they were nol yet ultimate

IN THE THIRD PERIOCL it was saic THOSE living being: WITH THE Buddh: NATURE coulc
HAVE ACCOMPLISHMENT of Buddhahoot AND that THOSE beings WITHOUT THE Buddhe.
NATURE, of course DO NOT anc canno HAVE ACCOMPLISHMENT of BuddhahoocBY THEN

setting forth somethint which was pretty muck the principle of THE ULTIMATE MEANING of the
Middle Way. CONSEQUENTLY IT, the Third Period IS alsc CALLED THAT Teachin¢ WHICH

UNIVERSALLY EFFECTS BRINGING FORTEFE the Bodhi mind TENDING TOWARDS ALL

Buddh: VEHICLES.

MOREOVER THE FIRSTTWO ROLLS BOTH SAY THE ONE VEHICLE WAS SPOKEN by the
Buddh: WITH SECRETINTENT, AND becaus spokel secreth THEREFORE IS a clevel anc
expedier PROVISIONAL Dharm: door--o1 why would it be saic secretly' How car somethini secret
be said” So-calle(secret are to arous: people’ curiousity to searcl for the arcane--ye they find they
don'iexist So secret are expedier methods like the empty fist with which the Buddh: saved

the child. -to be continue|



