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The Amitabha Dharma Door
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A Dharma Talk by Bhikshuni Jin Jing at the Buddha Hall of the City of Ten Thousand Buddhas on December 17, 2024

B RS TH M
SHPEFRAYINE -

PSR PE SR - B ETK
S TR AR R - BRAVYIY
RREL - ERFEREIZHEM -

NEBHEUER&E > HEAA
fREEIRMT © T A EERSRHEEE
Ry H& > WRA G wLELE
JRLBe] 5 BE b BE B4 s - L ORI
e T85> A IEFERL -

ALEE - L N SF RS9 &
B —[FIlE T Y (R R
o BRGNS EA o EERRHL
NELHRAE > )2 AMP3 > 48 HIEE
fEEE - MIFTHAELE — 6%
BRI E I - B0
HFEEE  BEEN—E=17
P o fESTEIE > R ER T E

14 &BIERE —o_AF+—F82

Let me briefly share how I first connected with Amitabha
Buddha.

I first heard Amitabha’s name when I was in high school.
That summer, my grandmother passed away after an illness.
At that time, I had not yet begun studying Buddhadharma,
nor did I understand what “reciting the Buddha’s name for
the dying” meant. Someone simply advised us, “At the end
of life, one should recite the Buddha’s name for the dying
person. If you don’t know how to recite, then at least play
a recording of Amitabha Buddha’s name for her.” So, we
prepared a cassette tape and played it at my grandmother’s
bedside.

My family and I stayed with her, accompanying her with
the sound of the chanting until she passed away peacefully.
Technology back then wasn’t what it is today—there were no
MP3 players and no repeat-play features. We only had an old
cassette recorder, so every thirty minutes, we had to manually
flip the tape to keep it playing. During the vigil at home,
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I was the one who kept playing that recording of “Namo Amitabha
Buddha” for my grandmother, over and over again.

I kept that cassette tape for many years, carrying it with me
everywhere. Since my parents were busy with work when I was young,
my grandmother had cared for me most of the time, so I was very close
to her. Later, when I went away to college, whenever I missed her, I
would take out that same tape of “Namo Amitabha Buddha” and listen
to it. That was the beginning of my connection with Amitabha Buddha.

It was only after I began studying the Buddhadharma, attending the
Amitabha Recitation Session at the City of Ten Thousand Buddhas,
listening to Dharma Masters explain Amitabha Buddha’s forty-eight great
vows, and taking courses on the Essential Explanation of the Amitabha
Sutra—that 1 gradually came to understand the profound breadth and
depth of Amitabha Buddha and the Pure Land Dharma Door.

In the Mahdsamnipaita Sitra, Sékyamuni Buddha said,

“In the Dharma-ending age, out of millions upon millions who cultivate,
hardly one attains the Way. Only through reciting the Buddha’s name can
one escape birth and death.”

Among all the countless methods of practice, why did the Buddha
specifically emphasize the practice of mindfulness of the Buddha as the
way to help us cross over the sea of suffering?

The Bodhisattva Nagarjuna, in his Zreatise on the Ten Grounds,
observed:

“The Buddhadharma has limitless entrances. Just like the paths of the
world, some are difficult and some are easy. Traveling on land by foot is
laborious; traveling on water by boat is pleasant.”

The Bodhisattva path is undertaken not for personal ease or comfort,
but solely from the profound wish that all beings be freed from suffering.
If one follows the traditional path (self-power) of cultivation (the
“difficult path”), one must progress sequentially through the fifty-two
stages of Bodhisattva practice: the ten faiths, ten abodes, ten practices,
ten transferences, the ten grounds, equal enlightenment, and wonderful
enlightenment. This journey requires three great asamkhyeya kalpas.
During this time, one must also dedicate a hundred kalpas (long eons)
to perfecting the thirty-two physical marks of a Buddha, and countless
more to cultivating blessings and wisdom.

Speaking from the perspective of one who has traversed this
journey—a Bodhisattva who has reached the first ground of joy—
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Nagarjuna Bodhisattva confirms that while there are many Dharma
doors, some are indeed more difficult than others. The pure land
Dharma door is one of the easier paths. Relying solely on our own
strength to cut off afflictions and attain Buddhahood is technically
possible, but as the ancient masters wisely cautioned, it is like “an
ant trying to climb a high mountain®— a long, challenging, and
arduous road.

As Master Yinguang explained, the pure land method is unique
because it relies on the power of the Buddha’s vows. By sincerely
holding the Buddha’s name with deep faith and aspiration, sentient
beings can unite their own inconceivable true mind with Amitabha’s
boundless compassion.

This means that even ordinary beings burdened by heavy karmic
obstacles, and even without cutting off a single affliction, can resonate
with the Buddha’s great vow-power. As long as they possess deep faith,
firm vows, and sincerely recite the Buddha’s name, they connect with
Amitabha’s compassionate support, transcend the three realms, and
are guaranteed rebirth in the Land of Ultimate Bliss. This reliance
on “other-power” is the unique and extraordinary virtue of the pure
land Dharma door.

The pure land teaching of “transcending the three realms within
a single lifetime” may be difficult for some people to readily accept.
Yet this method was proclaimed directly from the true words of
Sakyamuni Buddha, who repeatedly emphasized it throughout his
life as a path that brings genuine peace and assurance. The Amitabha
Sutra, which we recite every day, was spoken specifically to expound
this Dharma door.

As Nagarjuna Bodhisattva explained, this is why the Pure Land
method is called the “easy path.” Rebirth in the Land of Ultimate Bliss
does not mean passively remaining inside a lotus blossom without
cultivating. Practice diligently is still necessary there; however, its
great advantage lies in the guarantee of non-retrogression, one is
certain to attain Buddhahood. For ordinary beings burdened by
heavy karmic obstacles, this truly is the most profound benefit.

Although the easy path seems simple to practice, and reciting the
Buddha’s name appears effortless, this does not mean the method
is shallow. Quite the opposite is true: precisely because the Buddha
wished to provide a path that sentient beings could easily practice
and still attain Buddhahood, the magnificent adornments of the
Pure Land and the profound merit and meaning contained within
a single recitation of the Buddha’s name embody principles that are
vast and immeasurably deep.
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The Venerable Master once wrote a verse to illustrate this point:

“Amitabha Buddha, King of all Dharma, / Within his name lies
the five periods and eight teachings. / If practitioners single-mindedly
uphold and recite it, /'They will surely reach the still, quiescent, unmoving
realm.”

This verse highlights the deep principles contained within
the name “Amitabha Buddha.” How is it that these four syllables
encompass the entirety of the Buddha’s teachings—the five periods
and eight teachings—and that simply by reciting them, one can
attain Buddhahood?

Let us look at the explanation given in the Sutra on Amitabha
Buddhas Fundamental Secret Mantra:

The name of Amitabha Buddha is replete with immeasurable,
boundless, inconceivable, profoundly secret, supremely subtle, and
unsurpassed merit and virtue. Within the three syllables “A-mi-tuo”
are contained all Buddhas of the ten directions and three periods of
time; all Bodhisattvas, Sravakas, and Arhats; all scriptures, dharanis,
mantras, and countless Dharma practices. Specifically, the syllable
“A” represents all Buddhas of the ten directions and three times;
e
eighty thousand sacred teachings. These three syllables together are

represents all Bodhisattvas; and “7u0” encompasses the

complete, and lack nothing.

From this we can understand that “Amitabha” is not only a
name, it is also a dharani, a mantra, and a true word.

“A” corresponds to the Buddha Jewel—all Buddhas of the ten
directions and three times.

“M7” corresponds to the Sangha Jewel—all the noble assembly
of sages.

<« Tuo”

thousand Dharma doors.

corresponds to the Dharma Jewel—the eighty-four

Therefore, the syllables “A-mi-tuo” perfectly encompass the
complete virtues of the Triple Jewel. When we recite “Amitabha
Buddha” each day, we are in fact recollecting the Triple Jewel in its
entirety. Is that not truly extraordinary?

The Venerable Master once used theanalogy of makingatelephone
call: Ordinary phones rely on a signal to transmit messages, and
when you dial a number, a connection is made. Amitabha Buddha’s
field of merit is like a boundless, ever-present signal filling the ten
directions; reciting the Buddha’s name is like dialing that number.
The moment our thought and the Name converge, we connect with
the Buddha’s merit. The crucial concept here is “yi ming zhao dé I/
#7374” (calling forth virtue by invoking the Buddha’s name). The
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Buddha’s mind is equal and impartial; whoever sincerely recites the
Buddha’s name receives the his true merit.

We use our phones multiple times a day to communicate in the
world, so why not transform that habit into “calling Amitabha”?
Daily recitation is like maintaining a direct, open line to the Buddha
of Infinite Light and Infinite Life. In this way, we remain constantly
under his care and in touch with boundless merit, wholesome roots,
and wisdom. This is the true meaning of calling forth virtue by name:
by invoking the Buddha’s name, we summon the Buddha’s qualities
and gradually transform them into our own virtues.

Although, on the surface, we are simply reciting the name of
“Amitabha Buddha,” at the level of principle and mind-nature, we
are simultaneously rousing and revealing the virtues that are already
complete within our own true nature. This one short Buddha-name
harmonizes self and others, and penetrates the realms of principle and
phenomena—it is a wondrous and subtle Dharma door.

Now let us consider the adornments and virtues of the Land of
Ultimate Bliss, as described in the Sutra on Infinite Life. The following
points are drawn from the scriptural passages:

Through the power of Amitabha Buddha’s forty-eight great vows,
the heavenly beings who dwell there do not give rise to delusive thoughts
or attachments through the six sense doors; they do not develop greed,
anger, or ignorance. On the contrary, their spiritual powers are vast,
their body and mind are pure, and they are free from discriminating
calculations. If you have the opportunity, study the forty-eight great
vows carefully.

In the Pure Land, everything seen with the eye, heard with the
ear, smelled with the nose, tasted with the tongue, touched with the
body, or cognized by the mind reveals the wondrous Dharma. It is a
realm where the “six dusts teach the Dharma”—meaning that not only
sound, but form, color, fragrance, taste, tactile sensations, and even
dharma-objects themselves all awaken wisdom.

Consequently, the seeds of unwholesome karma within the fields of
our eight consciousnesses are subdued and prevented from arising. At
the same time, the seeds of pure and wholesome practice are constantly
nourished. The merits we have painstakingly cultivated will not lost;
instead, they grow quickly, continuously, and without decline.

In the Land of Ultimate Bliss, the palaces, the pools, the jeweled
lotus blossoms, the jeweled trees, and all other phenomena naturally
emit light. This light is gentle and pleasing to the eye, never harsh
or dazzling. Within this radiance, wondrous Dharma-sounds flow
forth, bringing clarity and purity to all who hear them. These sounds
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naturally free the mind from desire and guide beings toward the
truth. Every sound is clear, resonant, and harmonious—truly the
finest in all worlds throughout the ten directions. Thus, whatever
the eye perceives or the ear hears is nothing other than the
Buddhadharma.

When walking beneath the trees, all the birdsong, the fragrant
breezes, the shimmering light, and the jeweled branches express
the wondrous Dharma. The beings of that land never grow weary
of hearing it. This is quite unlike our experience in this Saha World:
when we chanting the Buddha’s name for a single day leaves our
backs sore, sitting for a short while makes our legs numb, and
noise easily irritates us. In the Pure Land, however, every sound
is peaceful and delightful. One receives continuous Dharma-
nourishment without fatigue or discomfort. This is because all
heavenly beings there possess a vajra narayana body—firm, strong,
and indestructible, unlike the illness-prone, and easily exhausted
bodies of our Saha world.

And what fragrance is found there? What you smell is called
the “fragrance of gentle virtue.” Anyone who encounters this scent
naturally finds that afflictions and worldly defilements no longer
arise. 'This fragrance effortlessly calms disturbing emotions and
fills the mind with joy and peace.

The food of the Pure Land is also remarkable. There, food
and clothing appear freely in response to one’s intention. When
you simply think of what you need, it manifests instantly. The
amount is always perfectly appropriate; nothing is wasted, and
there is nothing that needs to be discarded. After eating, the
vessel vanishes on its own, no washing required. The bowls are
made from the seven precious substances, and the food contains
a hundred flawless flavors. One eats freely and becomes naturally
satisfied. The body and mind grow soft and serene, yet there is
no any attachment to taste sensations. The key point is the food
of the Pure Land nourishes both body and mind in a way that
supports wholesome cultivation and never stimulates craving.
How completely different this is from our experience of mealtime
in the Saha world!

In that realm, the bodies of Bodhisattvas and Srivakas are
supremely majestic, endowed with great merit and eloquence,
having perfected all the paramitas. Your neighbor might be a great
Arhat; across from you may live a great Bodhisattva. Isn’t that
wonderful? To dwell daily in the company of virtuous friends and

wise teachers means that one’s life is continually ascending.
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In the 1980s, a Dharma Master visited the City of Ten
Thousand Buddhas. He said to the Venerable Master, “Master,
I really have no interest in the Pure Land. The golden ground,
the jewels everywhere, all that glitter, I don't like it. I'm not even
interested in heavenly flowers falling from the sky.”

Hearing this, the Master’s expression turned serious. He asked,
“If you aren't interested in the Pure Land, then what do you like?
What are you drawn to?” He replied, “I prefer natural woods. I
like clear crystal and glass.”

The Master leaned in slightly, as if sharing a secret, and said
softly, “In that place, it is exactly like that. Whatever you like is
what appears.”

The Dharma Master looked puzzled until he noticed the
Master’s broad smile. Suddenly, he understood: in the Pure
Land, everything manifests according to the mind. After all, if
Buddhahood itself is within reach, what difficulty is there in
attaining anything other? Amituofo. %

My Responses to the Emperor Liang Repentance
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Although I took refuge and received the five precepts
many years ago, I had never truly completed the full
Emperor Liang Repentance ceremony.

During the 2017 Lunar New Year, the Kaohsiung
branch held its annual Emperor Liang Repentance Dharma
Assembly. The timing was perfect, as I happened to be
free during the holiday. I realized that since such a rare



