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A Lecture by the Venerable Master Hua in 1985
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and the Early Bird Translation Group
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Buddhism’s arrival in China began during the reign of Emperor
Ming of the Han dynasty. At the time, there were well-qualified
historians, high-ranking scholars, and the like who knew that
Buddhism existed in India. Hence, Han Emperor Ming sent a
delegation to India on an expedition in search of virtuous high
Sanghans. Part-way through their journey, they met Venerable
Kasyapa-Matanga, an Arhat. Later, that monk and Venerable
Gobharana (I will talk about Gobharana next time) personally
brought Buddhism to China. This marked the beginning of the
Buddhadharma in China. Therefore, Venerable Kasyapa-Matanga
made great contributions to Buddhism; not only then, but to this
day, the kindness of this Venerable One is acknowledged in China
and other Asian countries. He is owed a debt of gratitude beyond
words.

Venerable. Why is someone addressed as “venerable”? The title is
used for a person who is well-respected and honored, and laypeople
use this term of veneration when referring to monastics. A Buddha
is called a World-Honored One and receives the veneration of those
in this world and those who have transcended this world. The term
“venerable” can also be used when referring Arhats and virtuous
high Sanghans. It’s not the case that this term can only be used for
sages. “Venerable” is a generic term of respect to indicate that the

one spoken of is quite noble and virtuous. Kasyapa-Matanga was
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from Central India. He was a native of that central region.

He was exemplary in his demeanor. As for the three hundred
major aspects of propriety and the three thousand manners of awesome
deportment, he upheld them all to perfection.

And he also understood both the Great and Lesser Vehicle sutras.
He made it his responsibility to travel about teaching what he knew.

He always took it upon himself to go everywhere to teach and
transform living beings. “Going everywhere” means he travelled to many
different places to teach living beings.

He happened upon Cai Yin, a lieutenant general of the court
of the Eastern Han, who had led an emissary delegation on an
exploration journey to India. Venerable Kasyapa-Matanga encountered
the emissaries of the Han Dynasty, led by Cai Yin, a lieutenant general,
and other envoys. Their delegation totaled eighteen people and included
some court academicians such as the scholar Wang Zun.

When they reached Tushara, a country in Central India, they met
the Master, who wanted to join them in their return to China. It
was in the kingdom of Greater Yuezhi that they met Venerable Kasyapa-
Matanga. The Venerable understood well that this encounter was the
working of karmic conditions that had ripened. On one hand, the Han
envoys had come to request the Dharma; on the other hand, he had
the intent to go to China. Therefore, it is not the case that he asked the
envoys to allow him to follow them back, nor that the envoys insisted
that he follow them back to China. Instead, there was a rapport that
existed between them, like chemistry that sparked at the right time, and
voila! The envoys wanted to find Buddhist masters to invite east, and
Matanga already was interested in travelling to China.

£0To be continued
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“Ultimate” means final, “meaning” means what is fitting, “middle” means not going to extremes, and “Way”

means practice. One who abides by the Middle does not go too far, nor does he fail to go far enough. When

he goes too far he should bring about a lessening, and when he falls short, he should increase. In either case

he should avoid falling into emptiness, or grasping at existence. This is what is meant by the Middle Way, the

true substance of the principle of True Emptiness. It is also called the Reality-Mark, True Suchness, One’s Own

Nature, and the Buddha-nature.
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