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The Forty-third Patriarch,

Chan Master Ciduo of Xingyang
(The Seventh Patriarch of the Weiyang Lineage)
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A Lecture by the Venerable Master Hua on July 26, 1984
English Translation Revised by Bhikshuni Heng Chih

BH Ot ZEMMA(E A verse in praise by Elder Master Xuyun says:

A fff iy What's the difference between Buddhas and beings?
GISERNGS The reply was, “Nothing can be said about that,”
Wi Yo 1 The meaning being, I took a bit of a loss from you.
TRk I regret that I did not keep silent.

HEGH Profound statements,

AN 7P IR Do not have to be poetic.

=TS The man from Ying laughed in spite of himself;
SRR “Catch a thief, catch a thief.”

MAEMRIE ]« sk M  Commentary:

5o AETIERE TR B ? What'’s the difference between Buddhas and beings? Someone
MEENG ] R asked about the difference between sentient beings and Buddhas.

AR A A A I7AT The reply was, “Nothing can be said about that.” To speak

o o of it is impossible. To describe it is impossible. There’s no way to
Mg se+- 1 [N A 3R fE express it.

—&E ~ —BO T o B The meaning being, I took a bit of a loss from you. These few

—BOEE T EL T o RE words are a concession. He had to concede because he spoke. He

Kimsar— L T - opened his mouth. Opening his mouth was a mistake. Opening

CHEASHRER 1« o188 Bt his mouth amounted to a concession. “I lose one Buddhadharma
JEEEREE ? A GRS T - to you.”
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I regret that I did not keep silent. 'm remorseful: why did I speak at
all? I should have not spoken.”

Profound statements can’t be contradictory. So, it’s best to just not
answer when asked.

Do not have to be poetic. It doesn’t need to be expressed in poetic
phrases or with attention to the tone of the characters, or in rhymes.

The man from Ying laughed in spite of himself. Because of all this, the
man from Hubei had a good belly laugh.

And so, it’s said, “Catch a thief, catch a thief.” He didn’t own any of
this; he stole it from others.

Another verse, by Venerable Master Hua says:

Greatly Virtuous Ciduo was quite vivacious by nature.

He would reflect on what seemed opportune,

but say what didn’t need said.

Fine flowers rained down from the heavens as he spoke wondrous truths.
Golden lotuses welled up from the earth as he sang mysterious songs.
Opening his mouth was a mistake;

he had to concede some Buddhadharma.

Initiating a thought is an error; we are relegated to superficialities.
Laughter erupted as the thief was caught; the whole thing was a joke.
Pines and cypress, withstanding the cold, never wither away.

Commentary:

I've composed a few inconsequential phrases about Great Master Ciduo.
Master Ciduo most certainly liked to talk; he really enjoyed speaking.
Because he liked to talk, he lost when he bantered Chan talk with that
monk. And because he lost Buddhadharma to the monk, he did not have
any Dharma left, all that was left was words.

Greatly Virtuous Ciduo was quite vivacious by nature. He
wasn't rigid; he was quite flexible. Because of this flexibility, he would
sometimes say things that didn’t need saying. He would reflect on what
seemed opportune, but say what didn’t need said. He observed people’s
conditions when he taught them. But then he would say things that really
didnt need to be said. Even though there could be no expression of it, he
still said, “This cannot be said.”

Fine flowers rained down from the heavens as he spoke wondrous
truths. His speaking of Dharma brought the response of celestial blossoms
being scattered down upon him. “He spoke wondrous truths” means he
taught the subtle aspects of true principle.

Fesuary 2022 VaJra BopHi Sea |13

US> ‘ S3IHAVED0Ig



S > ‘ BIOGRAPHIES

=

M s LA+ i iEfE
Hyffbi2 - IEEI A T ek
FMEASRAFHY - A E R T -

AR EE B T
PSR MRA L« R—BACIksE
T e BT el T o i — > Bk
TEOAE S T -

M PNy BB+ REERIK
BT BLIRERLEIENE - #IAIE
HIFLER T o T BRSRITE ) BN
T REBLENRIRENVESE T 0 #E
FIBEET  AEHE-FH T B
— e AR ENIEHE . T
REERA > "REBHMERE] -

MR KR REG R | = A AIATE
&~ AANXAEAL SR TEi > S
&M > Bfis5s NBYEPE o sk

DIEENE R -

VY S ES O 2 W =L (VATIE =
TR A SR E S VN St b 2 P S N IS
%o BRDL TR ) kEBEREHE
THY - HB PRI 2 5 A (SR
i > EREET > TRIREHT - Atk
Pt SR % - HEMBRRAE
gy - &

1A
af

BUDDHISM A TO Z
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Golden lotuses welled up from the earth as he sang mysterious
songs. When his explanations of the Buddhadharma sang out, golden
lotus blossoms would spring forth from the ground. The lotuses that
appeared echoed the beauty of his songs.

But although he sang well, opening his mouth was a mistake; he
had to concede some Buddhadharma. Opening our mouths turns
out to be a mistake. Because his trying to describe it was a mistake,
he lost in the Chan banter with that unnamed monk, thus he had to
admit losing Dharma to that monk.

Initiating a thought is an error; we are relegated to superficialities.
Not to mention opening our mouths, just letting thoughts arise goes
against true principle. “Initiating a thought is an error.” It’s a mistake.
To let the mind be moved by thoughts is to be in error. We fall to
a perfunctory level that is not the primary truth. The primary truth
abides just before a thought arises. “Before a single thought arises, the
entirety of everything is apparent. When the six sense faculties move, we
become covered by clouds.”

Laughter erupted as the thief was caught; the whole thing was a
joke. Somebody giggled “tee-hee.” Someone else said they were going
to catch a thief who was stealing other people’s things. “The whole
thing was a joke.” Everyone was just jesting.

Pines and cypress, withstanding the cold, never wither away.
Great Master Ciduo was like the evergreens that don't fear cold and
so “never wither away.” This speaks to his moral integrity and resolve
being as lofty as the heavens. Although he ended up talking quite a bit,

still, he sustained a strong moral foundation. &

The Buddha taught about the passage of time on both the macrocosmic
and microcosmic levels. Just as all beings are born, grow old, get sick and
die, so too do entire world-systems come into being, achieve stasis, decay,
and cease to be. And every moment of thought can also be seen as coming
into being, abiding, decaying, and disappearing.

A year has four seasons: spring, summer, fall, and winter. Spring is
the period of coming into being; summer is the period of stasis; fall is the
period of decay; and winter is the period of emptiness. Do you see? In the
springtime we prepare the fields for planting. The fields are planted with

AEAE X dHe51E o FHIPAsLFE#IEE » 3§ the intention that the plants will come into being. Seeds are planted in
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the earth, and the summertime, after the seeds have sprouted and the
plants are flourishing is the period of stasis. In the fall the plants reach
maturity, and their harvest takes place in the autumn, just as the period
of decay sets in. Then, with the coming of winter, after everything that
grew from the earth has been harvested, there is a period of emptiness.
The principle applies in the same way.”
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