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Can the Dharma Be Limited?
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An Instructional Talk by Venerable Master Hsuan Hua During the Hundred-Day Chan Session

at Gold Mountain Monastery in San Francisco, 1970.
English Translated by Cindy Wang
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If you hear someone say, “The Buddhadharma
is here, and not there.” Then, you should ask that
person, “If the Buddhadharma is here, then where
could it not be?” That person might say, “There’s
no Buddhadharma beyond my building!” If he says
that, then his Dharma is basically dead. What’s the
point of limiting the Dharma to a house? How
could the Dharma be confined? Dharma is not
fixed, and there’s no fixed Dharma. Since there’s
no fixed Dharma, how could it be limited to a
building? You can ask that person my question to
him, and see what he says. If Dharma is limited to
a building, then if a fire burns the building down,
and it no longer exists—the windows are gone and
doors are broken—does the Dharma run away? If

so, then where does it go? The Dharma does not




BT O9ET  FERER P AT o P
AT IR AR B T8 ? 35 L RS
(R 12 2

EEERRE - KR - FE -~ FF - F

A~ IRIERY > (B R DLERAE H— (@ building =
H ? EEEERE > Ko T !
R fEFRBTFENGE  RET > BFR

47 o TV EHEAETE R - ALEIRHAD
50 FEREETETE ~ REVAS - A EAEE
A BB IS 5T EH > E R
BTE > BEAE—(EERIEE ? BEA
ERIIEHEYS ? KB T > 20— e
A2

FTLA > FIpTssRI AR Em EEk ~ Ik
TREVE > BE R EF -~ HRERE > HARSFFTS
Mo TR ML - BIRINE(TEHIZE
EEEBTEEA -

FTLA > ARBEBEAMERIAT » JHTRTE (35t

EHMWEN > EEEAREANE - AVE SR
HIH )5 > A AR E - EFiFERIHT > A

AR IEAEANER T - iS5 |

/]

increase decrease. It is neither defiled, nor pure, neither
arising, nor ceasing; how could you say it is enclosed
in a building? This kind of statement is pitiful, too
pitiful.

But the Dharma I talk about is neither good, nor
bad; it is neither distinctly located at my place or yours;
it is permeates the entire universe, the entire Dharma
Realm. The Dharma would absolutely never just come
to my house alone; if it did, wouldnt it be a selfish
Dharma? Wouldn't it be an incredibly lonely Dharma?
If it is all by itself, then what kind of Dharma is it?

Therefore, what we speak of, no matter whether
it is Dharma or not Dharma, whether it’s teachings
from Catholics, other Christians, or any other non-
Buddhists — they are all encompassed in the Buddha
dharma.There is nothing outside or inside of the
Dharma. Let’s take a toilet as an example: there is
Dharma in the toilet too, because Dharma is nowhere
in particulary and everywhere at once. The Dharma
would not abandon even the filthiest areas, and it
would not stay in the most enjoyable places. That is

the wonder of the Dharma!

a7 Divisions and Sectarianism in Buddhism

BRAEZ - RIERM RF

English Translated by Chen Jiaying and Early Bird Translation Team
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Originally, there were no divisions within
Buddhism, such as those between the Mahayana and
the Theravada, or between the different schools of Soto,
Rinzai, Yunmen, Fayan, and Weiyang. Originally, all
of these schools and traditions were not meant to be
formed within Buddhism.

When the Buddha first taught the Dharma, he
taught of the Dharma Realm. He did not distinguish
or divide it into the Buddhadharma by different
nationalities, Buddhadharma specifically for the
Japanese, the Chinese, the Burmese, the Thailand, and
Sri Lankans. All of these terms were created by people
later because they needed something to do during their

free time.
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Even if they did not originally see so many differences, they insisted on
creating them. As a result, there arose many house of Chan (Rinzai, Soto,
Yunmen, Fayan, and Weiyang, as well as the Five Schools of Buddhism,
including the Chan School, the Teaching School, the Vinaya School, the
Esoteric School, and the Pure Land School. Within the non-discriminating
Buddhadharma, they created many “branches” of Buddhist traditions,
schools, houses, etc. Depending on it’s size, each could be said to resemble
a building, a door, or a window.

Someone might say, “Your door looks different from mine, and my
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window is different from yours...” [In order to glorify each one’s own
tradition,] each follower “shows off his spiritual powers,” bragging about
the strengths or good aspects of that tradition. Ultimately speaking, within
Buddhadharma, which Dharma is good and which Dharma is bad? Good
dharmas come from bad ones, and bad dharmas come from good ones.
When a good dharma becomes too good [for example, too successful], it
may turn bad; when a bad dharma becomes too bad, it may turn good. Thus,
we should not discriminate between the notions of good and bad, high and
low.

The Vajra Sutra says, “Dharmas are equal, having neither highs, nor lows.
No Dharma is superior to any other Dharma, and likewise no Dharma is
inferior. When someone requested Dharma from the Great Master, the
Sixth Patriarch, the Patriarch said, “I would be uttering a lie if I said that I
have even one word’s worth of Dharma to teach you — should I have any
Dharma to teach you, I would basically be lying because fundamentally
there is no Dharma to speak of at all.” Therefore, in other buildings, there
are Buddhadharmas, but in this building of ours, no Dharma!

We should not say that the Dharma is here with us. Even if it were here
with us, it would just be a small amount, so of what use is it? That is why we
should not make such a claim. Even if we claim that it is here, with such a
small amount of it, what use can we make of it? No use at all.

Buddhadharma is extremely vast and subtle. It is the foundation of the
Dharma Realm, and there is neither a place where there is Buddhadharma,
nor a place where there is no Buddhadharma. That is the true state of
Buddhadharma. If you believe that there is Buddhadharma here, then you
become attached. If you believe that there is no Buddhadharma here, then
you are still attached.

Therefore, Buddhadharmaisfundamentallybeyond words—inexpressible
and ineffable. Amid this ineffability, there exists Buddhadharma. We cannot
claim a certain school to be genuine or a certain doctrine to be false. Not a
single one of them is genuine, nor is a single one false or fake either.

True Buddhadharma completely encompasses both the true and
the false, both the non-true and the non-false. This is the beauty of the
Buddhadharma. &



