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(continued)

Buddhist Universities and Seminaries

The great Buddhist universities of ancient India did not
resemble contemporary universities. They were primarily
postgraduate institutions for people who were already quite
advanced in their studies. There was no university tradition
in China before the model of the modern university was
imported from the West via Japan. Because of the vicissitudes
of Buddhism in China, we have to go to the pre-1850s,
perhaps even to the pre-Emperor Qianlong period or before,
to find a reasonably intact model of Buddhist education.

Buddhist seminaries are a relatively recent development
in the Chinese Buddhist world, dating only to the early 20th

century. Two of the earliest were founded by Dharma Master
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Taixu: the Wuchang Buddhist Seminary in 1922 and the Minnan
Buddhist Academy at Nanputuo Monastery in Xiamen (Amoy) in
1925. They were part of Taixu’s attempt to Westernize Buddhism and
to improve Buddhist education based on his understanding of Western
educational models.

Although some of Taixu’s ideas eventually found acceptance, many
of the senior monastic teachers of Dharma in China at that time
were highly critical of him and his reforms. They feared that the new
model would impede the traditional in-depth study and practice of the
Dharma and lead to broad but overly superficial knowledge, with an
adequate links to practice under the supervision of seasoned Dharma
teachers. Yet because most of the influential senior Dharma masters
in Taiwan in the 20th century were in the lineage of Taixu, including
Dharma Masters Yin Shun, Xing Yun, Sheng Yan, Zheng Yan, the
model has become popular there. On the Chinese mainland, the China
Buddhist Association also eventually adopted the model as well and,
with the approval of the central government, mandated its spread on

the Chinese mainland.
A Vision of Buddhist Education Worldwide

The Venerable Master Hsuan Hua often stated his admiration for the
breadth, structure and effectiveness of the extensive Catholic network
of schools and universities in bringing affordable education to the
masses. He also suggested that Chinese Buddhists had made a serious
mistake by removing educational requirements for monastic ordination
and by not establishing a broad network of Buddhist schools. From the
Tang dynasty, strict educational requirements had been imposed by the
Chinese government for entrance into the monastic community. Such
requirements were the norm, though sometimes Subject to political
corruption, such as the sale of monastic certificates. The practice, which
became widespread beginning in the Song dynasty, was abolished by
the Qing dynasty’s so-called Buddhist emperor Qianlong. He did so in
an attempt to weaken the political power of the monastic community
by abolishing educational requirements for ordination. Thereafter,
uneducated monastic community members were often looked down
upon by the educated classes in China.

Although the monastic communities in most Buddhist countries
have traditionally included elites of highly educated Buddhist monks,
higher education has usually not been the norm for the large majority
of monastics. In many Buddhist countries, including China, during
certain historical periods, monastics have also been looked down upon

by educated elites as being ignorant and uneducated. In contemporary
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mainland China most of the young monks in the Buddhist
academies are young peasants with very little education,
although this situation is rapidly changing and more and more
university educated young people are entering the Sangha.

Nonetheless, most Buddhist monastic institutions have
been slow to recognize the increasing importance of the
modern secular university and to develop policies regarding
appropriate ways in which monastics can and should avail
themselves of modern higher education. Yet without relevant
ethical guidelines for the participation of monks and nuns in
higher education, ethically questionable situations can arise.
For instance in China today, since the government collects
most of the fees for monastery admission, abbots of famous
monasteries are sometimes subject to governmental pressure to
get MBAs or other business training, so that they can run their
monasteries more efficiently and profitably.

In the context of the modern history of Buddhism in
China, an important and radical transition is now taking place
as a mostly illiterate monastic community is being transformed
into an educated monastic community. The Venerable Master
Hsuan Hua once remarked that in the West, without Ph.D.
degrees, monastics were unlikely to have a significant influence
on the mainstream social understanding and development of
Buddhism in the United States. The Master suggested that if
his disciples really want to be effective in spreading the Right
Dharma in the West, graduation from a four year college or
university should be a prerequisite for going forth from the
home-life and joining the Dharma Realm Buddhist Association
monastic community. He also said that if monastic community
members obtained Ph.D.s, they would be in a much stronger

position to influence the course of Buddhism in this country.
The Path Ahead

In the years since the Venerable Master’s nirvana, the
DRBA community continues to make significant progress
towards the realization of his educational vision: its Buddhist
elementary and secondary schools are flourishing, new
accredited degree programs in DRBU for both Sangha and
laity are being developed, and experiment are under way in
the cutting edge use of appropriate technology to teach the
Dharma worldwide in ways that reflect the Venerable Master’s

spirit and special methodology. &

HzhZ/ VA2 BEEREERA
B R BAE RS - SiEFEENT
AT 2B S » AEE S ERYFEEEIE -
HNTEWALEREIL T TR R A ~ 723
BRI AT BRI A - 258
EREREANSNFERR - BEEREE
SUIETRERESE b B S 2 i KBRS
FYEEE ANDAE ] -

EE AL > KA PG BB H R
RREBHFEE ML - =
FRHIE BURGER H  \RE & R 23RS
FHH - AN > MRSHEESHELEFAIMNG
AR GRAETELER - GBI T Y
RHELVESE - B > FHRBUSEUF BRI
TR (15 T B ST ey T S H
SKIEH TR B HAH 527 - BUEREZ 3R
B3l - DUMEEREA RO E T - AliEsE
A1J o

FEP RV IRAEIESL £ —5HEE
TR T AT o - KBRS E
BB mH A N ERE - [F#EXE
FIEERT - B B NG &LER M - FEPE T EIZ
HEANARIA LR > ARATRESSE
BRAY R SRR o LA
B LI bEAERRE - EAEEM
HEE T IR AR AN 750 BIEE
B AP R MR AS ~ IR E
ZH > B/VIASESE AR R ERERSE -
ENEBFRIR > MRAEESH L2 -
A B 2 (B B 5 0 {8 B o A 3%
JE o

KRR Z

ENEERZ% - TREEERME AR
I ERAS T - PEERUSE AR ©
B PhE T ~ NEREEN SR > TR
KER Fo (G 0 Fe J& 1 B 5 B i ER AR S 1558
a0 M H E S LIRS T FUE A E Y
FH - AR EZ /5S> IE EA
HURE B R A Y EER T2 - &

Novemser 2020 Vasra BooHi Sea | 39

BB b o ‘ anal4 iIHaog





