The Venerable Master Hsuan Hua’s Educational Vision
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The Importance of Mental Purity

The Venerable

emphasized the importance of teaching students to
p p g

Master Hsuan Hua also
cherish their natural purity, both in body and mind.
True purity of mind is characterized by unselfishness,
empathy, and the absence of the obscuring covers of
the fundamental mental afflictions, such as unnatural
cravings and desires, deep and uncontrollable anger,
and arrogant preoccupation with one’s own needs and
desires. Purity of body means a body that is properly
integrated with the mind, is not defiled by unhealthy

substances, is nurtured and exercised in a wholesome
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manner, and not subject to unhealthy and developmentally
untimely desires and sexual outflows. That natural purity is not
only important for one’s own personal development but for one’s
social effectiveness in making the world a better place.

The basic pattern here is as follows: distorted mental activity
(wang xiangZfH) leads to wrong speech and then wrong actions.
Clear and pure mental activity leads to right speech and right
actions. The Venerable Master Hsuan Hua suggested that in many
contexts we could translate the Chinese characters “wang xiadng” %=
A8, which refer to cognitive activities that are fundamentally flawed
and distorted by wrong views of self, as “polluted thoughts.” Using
his translation, we might then say that internal mental pollution
leads to an individual’s speech and actions being polluted, which
then leads to their social interactions being polluted, which then
leads to environmental pollution, which finally leads to pollution
of the entire fabric of society and the natural environment of the
entire planet.

In other words, we live on a planet that we have mistreated and
badly polluted. That pollution comes from the polluted minds of
the polluters. What is special about our period of time is that our
polluted thoughts are magnified in their effects many times over
by the advances of technology and by the sheer number of people
on the planet with polluted thoughts. Yet to the extent that we can
keep our minds from being polluted by unwholesome thoughts
and emotions and to lessen that pollution in other minds, we not
only make progress on our own spiritual Path, but we also make
the job of repairing the planetary damage, both social and natural,

much easier.
Educational Institutions in Dharma Realm Buddhist Association

The Master felt that one of the historical weaknesses of Buddhism
in China in the modern period was that it did not give high
priority to education and failed to develop a widespread network
of Buddhist schools and universities. In order to begin to remedy
that situation in the West, the Venerable Master founded primary
and secondary schools, Dharma Realm Buddhist University, and
established financial aid programs to support needy and deserving
students. Eschewing publicity, he also personally gave money to
needy students to help them further their education.

He counseled that in elementary school children should be
taught filial respect, in secondary school, love of country and

loyalty to it, and at the university level students should learn not
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inherent wisdom, what he called ‘activating the emergent
abilities of one’s own inner wisdony, and he was always
ready to employ new ways of teaching. For example, he
wrote several songs in English himself and encouraged his
disciples to use that medium for teaching the Dharma. To
give another example, he also used Western artistic materials

to paint Buddhist subjects in his own unique style.
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Together with his teacher the Bodhisattva Maitreya, Asanga was the founder of the Yogacara or
Consciousness-Only School of Mahayana Buddhism.

Though he had attained the doctrine of emptiness peculiar to the Theravada, he, nevertheless, did
not find comfort in it. Thinking that it would not be right to drop the matter altogether, he went up to
the Tusita Heaven using the supernatural power peculiar to the Theravada and inquired of Maitreya,
the Bodhisattva, who expounded for him the doctrine of emptiness belonging to the Mahayana. When
he returned to Jambudvipa, he investigated according to the methods explained to him. While he was
engaged in investigation, the earth began to quake in six ways. Since he understood the doctrine of
emptiness, he called himself “Asanga,” which means “without attachment.”

He afterwards often went up to the Tusita Heaven in order to ask Maitreya about the doctrines of
the Mahayana sutras. Asanga prayed, saying, “I now intend to bring all beings to believe fully in the
doctrine of the Mahayana. I only pray that you, O Great Master, come down to Jambudvipa to expound
the Mahayana so that all beings may become fully convinced of its truth.” Maitreya, thereupon, in
accordance with his prayer, came down to Jambudvipa at night, flooding it with great rays of light, had
a large assembly of those connected with the Dharma called in a lecture hall, and began to recite the
Saptadasabhumi-sutra.
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