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Vimalakirti Sutra—The Prelude to the Major Show
of the Universe Has Now Begun (Part 4)
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A Dharma Talk Given by Bhikshuni Jin Yu at Gold Buddha Monastery on September 8, 2019
English Translated by Early Bird Translation Team
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Using his spiritual powers, the Buddha combined the five hundred
seven treasure canopies into one canopy, which covered the trichiliocosm.
Those present in the assembly beheld it with awe, and the son of the Elder
Jewel Accumulation couldn’t help but praise the Buddha for this. The
following text consists of a long string of verses in praise of the Buddha.
I will pick just eight to share and discuss with you.

The first is: “His eyes are as clear and vast as blue lotuses, his mind
is pure and he has already mastered all levels of dhyana.” The Buddha
possesses the ninety-seven hallmarks of a great person, so why does the
verse only mention the Buddha’s eyes? “Clear eyes”: This means the
Buddha’s eyes are very clear. Why? Because his mind is very pure, his
eyes are clear and untainted like blue lotuses. This shows that the Buddha
is already pure and liberated, and was thus able to master all levels of
dhyana. When he was eating, he was in samadhi; when he was sick, he
was in samadhi; the Buddha was always in samadhi everywhere, because
he had cultivated to the point that he attained liberation. “For a long
period of time, he has accumulated limitlessly pure karmas”: the karmas
of his body, mouth, and mind are limitlessly pure.
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“Skillfully discriminating among all phenomena, he dwells in
Ultimate Truth, unmoved.” The Buddhaisalready liberated and free,
so why would he still need to make distinction among phenomena?
Isn't it said that only living beings use their consciousness to make
distinction among various phenomena? Why does the verse say that
the Buddha can skillfully discriminate between all phenomena? The
next line is very important: “He dwells in Ultimate Truth, unmoved.”

Next, let me discuss the four kinds of people.

The first kind of person does not know there is Ultimate Truth.

The second kind knows there is Ultimate Truth, and also has a
distinction-making mind — this is the ordinary person.

The third kind knows that there is an ultimate truth, but he
does not have a distinction-making mind — this is the Theravadan
practitioner. Free of all attachments to self, he will not discriminate;
however, he still has attachments to dharmas and knows that there is
an Ultimate Truth to cultivate and accomplish.

The fourth kind of person is the Buddha, who has already
transformed the “distinction-making mind” into wisdom based
on “thorough understanding.” He clearly understands the various
potentials of living beings, so he can teach them according to their
capacity. He observes and then dispenses teachings; nevertheless,
amid all these activities, he remains tranquil, unmoved, and always
has a crystal clear understanding of what is going on.

“He turns the Dharma Wheel three times in the trichiliocosm;
this Wheel is always fundamentally pure.” The wheel runs over
and crushes the afflictions of living beings. The Wheel is also able
to transport: the vehicle it belongs to can carry living beings to the
other shore of nirvana.

“As unmoved by slander or praise as Mount Sumeru, and
equally kind to those who are wholesome and unwholesome”:
this represents another characteristic of the Buddha’s merit and
virtue. Whether beings are wholesome or unwholesome, the Buddha
has equal regard for them. Even if beings cut off the Buddha’s hand,
he is not grieved by it; even if they praise him, he does not rejoice.
For people who have attained to the fruition of sagehood, good and
evil are non-dual.

“The Buddha speaks the Dharma with one voice; living
beings, according to their kind, gain understanding.” Thus, for
example, people whose bodies and minds are composed of the five
skandhas, hear a person’s voice. Depending on the karma they have
accumulated, different living beings hear what their retribution
bodies can understand. The Buddha can speak in different voices

to different living beings. “The Buddha speaks the Dharma with
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one voice; some are afraid, some delighted.” The Buddha speaks
with one voice: some people will be afraid of what he says, but
nevertheless they will eventually be saved because they heard the
Dharma. Some will be delighted, and they are also saved, for this
same reason. Some people feel weary and want to leave the Three
Realms: they will also be saved. So with respect to the Buddha’s
speaking the Dharma with one voice, some people will be afraid,
some happy; and some will become weary (of life in the Three
Realms) and want to escape, and some will cut off their doubts
and give rise to faith. In this we see the Buddha’s spiritual powers,
which are part of the Dharmas unique to the Buddha.

The Buddha explains the same Dharma, but living beings with
different potentials or aptitudes have different understandings.
However, one thing they all share in common is that they all receive
benefit from the Buddha’s speaking the Dharma. For example, if the
Buddha explains the Four Noble Truths of suffering, origination,
cessation, and the path [that leads to the end of suffering], ordinary
people will feel scared when they learn about the Noble Truth of
suffering. They will think, “There are so many forms of suffering, so
I should stop doing evil deeds and do more good ones.”

The Four Noble Truths we have been discussing have various
categories:

The birth-and-death Four Noble Truths, which is meant for
those subject to birth and death.

The birthless Four Noble Truths;

The effortless Four Noble Truths;

For Bodhisattvas, their afflictions are Bodhi, right here and
now. So when Bodhisattvas hear the Noble Truth of suffering, they
understand the Four Noble Truths at the level of effortlessness;
therefore, since all afflictions are Bodhi to them, they always remain
joytul. This is the Buddha teaching the Dharma with a single voice.

“Knowing how living beings come and go, Buddhas are
skilled at gaining liberation from all phenomena.” The Buddhas
don’t have any attachments. Even though they liberate living beings,
to them it’s the same as if they didn’t liberate any living beings at
all. “Unattached to worldly matters, they are like lotuses; they
always skillfully carry themselves in tranquil stillness.” To
them, teaching and transforming living beings are done without
any attachment. They are as pure as lotuses because they always

conduct with tranquility and stillness.

s> To be continued





