Expedient Wisdom
=ABESE

Excerpted from the Avatamsaka Lecture by Reverend Heng Sure on May 27, 2017 at Berkeley Buddhist Monastery
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Skillful wisdom responds differently to different people.
A good example of this is how Master Hua taught us when
we were doing Three-steps-One-Bow Pilgrimage. During
the years of our pilgrimage, Marty and I got to know each
other’s habits and thoughts. Marty is a visual person. He
is a martial artist. But he can’t use his martial arts. There’s
a good teacher; he forces his student to focus back on his
mind.

So what about me? Well, the only thing that carried me
through school was my ears. I was never a fighter. I'm the
translator. 'm a language person. So what did Shr fu do for
me using expedient wisdom? He told me, “You don’t talk.”

The martial artist can’t throw a punch and the translator
can't talk.

Expedient wisdom means that you teach individuals in
a way that goes directly to their weakness. The point is that
we’re not growing or gaining anything by our cultivation.
Cultivation is getting rid of our attachments, false thoughts,
and habits. That’s the fastest way “home” because progress
is not measured by gains. We advance by subtraction. The
goal is an uncovered Buddha nature, to get “home”. So, we
really do make progress by getting rid of what covers us.
There’s no other yardstick of how we grow in the Dharma.
For example, the eighth and ninth ground Bodhisattvas
have less ignorance than the seventh ground bodhisattva.
Cultivation growth is measured by a very different yardstick.
We focus on getting rid of things rather than gaining them.

If Marty were told to be a vigorous Dharma protector
that just reinforces something he already knew in the world.
But, Shr fu tells him, “I'll give you four power tools, four

weapons for protection. Kindness, compassion, joy, and
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serenity. If you can learn how to use those, no one
will touch.”

Since he can’t use martial arts, he’s stripping that
away, that layer of identity. So, the question for a
martial artist who can’t throw a punch is: who are
you underneath that identity?

Let’s take it deeper. That’s what a skillful teacher
does. Everybody has a different blend. Are you a
sister? Are you the second child? Do you have an
older sister who'’s always in the spotlight and you're
always tagging along after? But that’s not true either.
That’s provisionally true. But, deeper than that, who
are you? The skillful teacher can show you. He or she
can invite you to step out of it. It’s hard letting go
of all those layers of who we think we are. We cling
to our costumes, our disguises. We cling to them
because that’s all we know, the stories that work.

For me, somebody whose only defense have been
his words and that I can’t talk, how vulnerable do I
feel? What am I going to do if I can’t talk my way out
of situations? Then I need to use my wisdom, use my
gung fu, use my faith in Guanyin. Use my vows and
my sincerity—Ilots of things to use.

Its actually everything. That’s the deeper level,
yet most of us dont put ourselves in that situation
of insecurity long enough to affect any change. The
amazing thing is when you put yourself in that place
where there’s nowhere to go, the Buddhadharma is
sufficient. It’s not only enough, it’s all we need. In the
Buddhadharma, we work on our 84,000 agents of
change. And then you let these go too, because they
doesn’t exist either.

That’s what cultivation is for, but mostly we get to
the point where we can change and yet we run away
and dont want to do it. We cling to our identities—
all these different identities. We won’t push ourselves
enough to change just based on our faith. In the
Dharma-ending age, people find it hard to trust in
the Buddha, something that’s invisible. The problem
with the Dharma-ending age is there aren’t very
many examples or models that we can look at and
say, “There, I want to be just like that. I believe it’s

enough; it will take me across.” &
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