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Chapter 5: Gongye Chang

(13) Zigong said, “The Master’s lectures on classical literature and ritual
institutions are comprehensible, but his expositions on human nature and the

Way of Heaven are difficult to understand.”

[ Venerable Master’s Commentary ]

Zigong said. Zigong expressed an opinion. The Master’s lectures on classical
literature and ritual institutions, Our teacher’s literary discourses are all
conditioned dharmas, are comprehensible. It is possible to understand them, but
his expositions on human nature and the Way of Heaven, as for the principles
pertaining to human nature and the laws of Heaven that our teacher talked abour,
these come under the unconditioned Dharma, are difficult to understand. Such
concepts are not easy to grasp.

In those days, if you lectured on conditioned dharmas, they would be readily
accepted by everyone. In fact, that was originally not the case because the people
who lived during the Spring and Autumn Period did not really abide by the rules.
Whether there is any similarity with the current practice in the West, I do not
know.

Anyway, people of that era were so accustomed to certain habits that they did

JUNE 2018 VAIRA BooHi Sea |17



DHARMA TALK DHARMA RAIN

E

BB ARHY A > Bt B R A 7 AR
Hy o ARFERIERAE Y J7 B EGRE A &
—FE > EFARIERY -

NEHFFHEL R EE B A EE 0 IR
S O(EFEL) mAE - T (FF) =
B —5Mlikz 5 TEE, -
o (EFFEL) LB#ERER ¢ T RARAMENS
T Z M - ZRIRIZL > BTRR
o TEZE - AFEE SE
I > DRZE - BT ZA > 1R
Hipz - REAWRERZE > K
PEREsT - o BEGEEEN > EEH
IEFFRVEIT R o (FFEL) w2
IR AT e > A RIS A i B
/g -

LT EEMERAKHT > BTt
CiHEFE c BTIEZE o FEHBERE R
TR G S h 2] —iE > KA &S
HIEEEEMER T - A —BEREE
—RAESR ~ A DURHY K - W
BRE - R RFHGEET - &
AR SR T > BT AL B — G
R - HIEHIEM - SERE W
H  IRAEAFEVHR T EE R EL > 1
AGFAR T E A R LL S B AL L
flél - s A A ENFRIA T E
SFVAR SRR R T

V==

S5

ict

not bother to question them. If you read the Book of Songs (also known as the
Book of Poetry or the Book of Odes), you will know what I mean. Confucius once
said, “The poems comprise three hundred pieces that, in a single phrase, can
be collectively described as ‘thoughts untainted’.” [Analects Chapter 2] In the
Book of Songs, there is this piece that reads:

Guan! Guan! Sing the ospreys;
on the islet in the middle of the river.
The gentle and graceful young lady;

makes a perfect match for a gentleman.

A commentary on this song says:

“King Wen of Zhou was born with sagely virtue. Moreover, he gained a
sagely maiden, Lady Si, whom he appointed as his consort. Since her arrival, the
staff in the palace noticed her virtuous qualities of serenity, refinement, chastity
and calmness. Therefore, they composed this poem in praise.”

This is actually an ode to lust — it highly praises the lustful conduct of men
and women. As the Book of Songs is a collection of popular songs of that period,
this means that everyone was singing about such things back then.

Confucius noticed the terrible influence of these poems and so he “edited
the Book of Songs and Book of History; and standardized the Book of Rites and
the Book of Music.” He made a compilation of all the popular songs and then
discarded the scandalous pieces, leaving only a minority that had some lively,
positive aspects or were morally acceptable. Since people were accustomed to
reading these poems, it developed into a trend. Therefore, he decided to retain
a tiny fraction for everyone. The pieces that were retained have two aspects
and can be interpreted in either a positive or negative way. As for those poems
that were deleted, they only served to lead people astray and did not have any

wholesome aspect at all.

s To be continued
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“Karma” is a Sanskrit term that refers to that which is made by the activity of body, speech, or mind. What is the difference between “cause” and
“karma?” Cause refers to a single incident; karma is a long accumulation of causes. There are many causes and conditions that constitute karma, and
each being has his own karma. Therefore, the states encountered by living beings differ. Some encounter great joy because they planted good seeds
long ago in the past, while others must endure a great deal of hardship, always living in difficult situations, because they have only sown bad causes.

In general, if you plant good seeds, you reap good fruit; if you plant bad seeds, you reap bad fruit.
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