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CHAPTER SEVEN:

THE Names oF THE THUs CoME ONES
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Commentary by the Venerable Master Hua

Translated by the International Translation Institute

The Five Eyes are: 1. The Buddha Eye, 2. The Dharma Eye, 3. The Wisdom Eye, 4. The
Heavenly Eye, 5. The Flesh Eye; The Six Spiritual Penetrations are: 1. The penetration
of past lives, 2. The penetration of the heavenly eye, 3. The penetration of the heavenly
car, 4. The penetration of the knowledge of others” thoughts, 5. The penetration of the
extinction of outflows, 6. The penetration of spiritual fulfillment. With the knowledge
of the penetration of others’ minds, the Buddha quite naturally knew what was going
on in the minds of all Bodhisattvas, as it is said in the Vajra Sutra, “All the thoughts
in the minds of living beings, The Thus-Come One knows and sees completely.” The
Buddha completely knows whatever thoughts living beings have, how much the more
so the minds of Bodhisattvas.

He knew what was in the minds of all Bodhisattvas and according to each in
kind, he manifested spiritual penetrations. Therefore, the Buddha is able to use the
wonderful spiritual penetrations to teach and transform living beings, making each of
them feel that the Buddha is in front of him speaking the Dharma. Therefore it says
that according to their kind he manifests all sorts of spiritual penetrations. Why does
the Buddha manifest spiritual penetrations? It is in order to cause living beings to leave
behind suffering and to attain bliss, to end the cycles of birth and death, to turn away
from delusion and return to enlightenment, and to go back to their own root source.
Therefore, the Buddha manifests spiritual penetrations to cause living beings to resolve

on Bodhi and accomplish the fruition of Bodhi.

Sutra:

After he had manifested spiritual penetrations, from the East passing through
worlds as many as motes of dust in ten Buddhalands, from a world called
Golden Color, wherein dwelt a Buddha named Unmoving Wisdom, there came

a Bodhisattva by the name of Manjushri who dwelt in that world. Together with
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Bodhisattvas as many as motes of dust in ten Buddhalands, he came to where
the Buddha was. Upon arriving there he and his retinue made obeisance and
in the eastern direction transformationally created Lotus Flower Treasury lion

seats and sat in full lotus.

Commentary:

After he had manifested spiritual penetrations, from the East passing
through worlds as many as motes of dust in ten Buddhalands, from a world
called Golden Color, wherein dwelt a Buddha named Unmoving Wisdom,
there came a Bodhisattva who dwelt in that world. In the world called Golden
Color, there was a Buddha called Unmoving Wisdom. Unmoving Wisdom Buddha
is a Buddha whose name we often recite—Aksobhya Buddha. This Golden Color
World belongs to the Vajra Division. Within the Esoteric School he is called
Aksobhya Buddha of the Eastern direction who rules over the Vajra Division. His
name means Unmoving Wisdom. Unmoving Wisdom is Vajra. Another name for
this Buddha is Medicine Master Buddha Who Dispels Calamities and Lengthens
Life, and we often recite his name. Why is he able to dispel calamities and lengthen
life? It is because he is [adamantine as] vajra. Being able to dispel calamities and
lengthen life is just [the workings of the quality of] vajra. If you are like vajra, you
will have immovable wisdom.

From the world called Golden Color, which is also called the Eastern Vaidurya
World, there came a great Bodhisattva, a foremost leader among Bodhisattvas, who
was named Manjushri. This Bodhisattva’s name means “Wondrously Auspicious.”
Together with Bodhisattvas—which comprised his Bodhisattva retinue—as many
as motes of dust in ten Buddhalands, he came to where the Buddha was—to his
Bodhimanda. Upon arriving there he and his retinue made obeisance.

All of them bowed before the Buddha. And in the eastern direction
transformationally created Lotus Flower Treasury lion seats and sat in full
lotus. Each sat in full lotus posture upon a lion’s throne among the Lotus Flower
Treasury.

Why did they decide to sit in full lotus posture? It’s because by sitting in full
lotus posture, one can both subdue demons and protect one’s samadhi. Therefore,
people who cultivate the Way, especially those who want to be like the Buddha,
should pay attention to perfecting sitting in full lotus posture. When you sit in
meditation, you should not let a single thought arise, as it is said: “If a single
thought is not produced, the entire being manifests. As soon as the six sense faculties
stir, you are covered by clouds.” When not a single thought arises, your inherent
wisdom appears. When the six organs—the eyes, ears, nose, tongue, body, and
mind—move just slightly, it is just like when clouds appear in the sky and obscure
the light of the sun. The sunlight is likened to our Buddha nature. Our eyes, ears,
nose, tongue, body, and mind—the six sense organs—produce the six sense objects
of: 1. form, 2. sound, 3. smell, 4. taste, 5.object of touch, 6. dharmas (objects of the
mind). Therefore, you need to practice sitting in full lotus posture in order to enter
durable samadhi. When you are able to constantly remain in samadhi with your six

sense sense faculties unmoving, your wisdom will soon manifest.
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We are all gathered here to study Sutras. Everyone has the chance to come
up to practice giving Dharma talks. Whether they speak correctly or not,
everyone should listen carefully. Don’t be impatient and say, “Oh! He doesn’t
know how to talk, why did people ask him to give a Dharma talk? He was
simply speaking nonsense and all that he said was incorrect.” With impatience
suddenly arising, you become angry.

All of you should be aware that we are here to study the Dharma, and the
Dharma is not fixed—there is no fixed way of explaining the Dharma, for there
is no such thing as being right or wrong: What really counts is that the Dharma
can help you to break free from your attachments. Any Dharma that helps you
break through your attachments is correct, and if the Dharma does not serve
the purpose of helping you break through the attachments, then it does not fit
your potential. For example, the Dharma you speak to the hell-beings will be
different from the one [Dharma] you speak to the hungry ghosts. The Dharma
you speak to animals will be different from the one you speak to humans,
and the Dharma you speak to humans will be different from the Dharma you
speak to the heavenly beings. The Dharma you speak to the heavenly beings is
different from the Dharma you speak to the people of the Two Vehicles, and
the Dharma you speak to the people of the Two Vehicles will be different from
the Dharma you speak to the Bodhisattvas. There are these differences because
there are different beings listening to the Dharma.

With regard to listening to the Dharmas—be it good or bad, correct or
incorrect, if you can be patient, then you are considered to have understood
a little bit of Buddhadharma. It should not be the case that you only want to
listen to the good Dharmas. Some people say, “I only want to listen to the
lectures of the Master, no one else.” For example Guo Ning is so arrogant to
the extent of having no regard for anything. And before you know it, he may
not even want to listen to his Master’s Dharma anymore.

Another example is Guo Hu. In the language class, Guo Hu wrote his
“notes.” It looked like that he was taking class notes, but actually he was writing
his own work. Doing his own work was alright; however, it made Guo Meng
want to be like him. Only in Chinese class did Guo Meng pay some attention,
but when attending other language classes, he also did his own work. All of the
aforementioned instances are not in accordance with the Dharma and people

who are like this will have problems in the future.

Continued on Page 12
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Continued from Page 5

Our sutra lectures are most democratic. When I am
lecturing, if any of you notice any mistakes, I welcome you
to bring them up for discussion. If you have any opinions or
responses that you want to talk about, you are most welcome. I
don’t know how to explain Sutras, but I am not afraid of anyone
criticizing me. If any one of you has profound principles and
can say them in public to everyone, then we will all benefit
from the Dharma. Gold Mountain Monastery has always had
the attitude of accepting anyone’s corrections. I hope everyone
will never forget this point. Every once in awhile, I bring this
up and advocate such a principle for Dharma lectures. This is

also why we conduct ourselves as such.

s0To be continued





