Instructional Talks on Precepts TrainiNg (continued)
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Excerpts from A Simple Explanation by Venerable Master Hsuan Hua

on National Master Ching Liangs Ten Doors Commentary on the Avatamsaka Sutra

English Translation by Shramanerika Jin Ben
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To find true Buddhist disciples is like sifting sand for gold
The proper Dharma is not easy to learn, and precisely

because it is not easy, we must study it.

In the year before, the Sino-American Buddhist
Association (the former name of Dharma Realm Buddhist
Association) hosted a fourteen-week Chan meditation
session. Very few people participated in such a long Chan
session. At the end, only three remained: one was Gwo Ning,
one was Guo Shiu, one was Guo Dao. In America, although
there are some people who believe in the Buddha and there
are some people who would like to study the Buddhadharma,
those who truly understand the Buddhadharma are far and
few between.

Last year we had a three-week Chan meditation session.
Mostly it was just us participating in the session, very few
outsiders came. Why? It is just because to find true Buddhists
is like “sifting sand for gold.” In panning for gold, not every
grain of sand is gold. There are many grains of sand but
little gold. There was one person who came from far away
and wanted to participate in the Chan meditation session.
Without even completing one day’s session, he left because he
couldn’t take the rules here.

From now on, if there are people who would like to attend
the Chan meditation session or the Amitabha session, no
matter who it is we have to make it clear to them, asking them
if they can abide by the rules here. If they cannot follow our

rules, they should not participate even from the beginning. If
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they join the session and cannot follow the rules,
that is not right, some even leave without staying
through one day’s session.

We rather have no one here than to not have
any Dharma. If there is no one it is okay, but
if there is no Dharma, that is not okay. It is the
proper Dharma that we advocate and uphold
here. Everyone should study the proper Dharma
and not learn the dharma of the Dharma Ending
Age. Some might say the proper Dharma is not
easy to learn. Just because it is not easy to learn, we
must learn it. If it is easy to learn, then everyone
could have learned it. Take for instance learning
from following your baser instincts, everyone
knows it without being taught. You pick it up
right away without anyone teaching you. To this
point, we must all be aware. Going forward, no
matter who attends the session here, be it the
Chan meditation session, the Amitabha session
or to request the precepts, they must follow the
rules here. It is not permissible for them to go
into the rooms while everyone else is applying
effort in the Buddha Hall.

Now we have a few more Bhikshus. These
Bhikshus just returned from Taiwan and I haven’t
had the chance to ask them anything yet. The
last group who returned from Taiwan, my first
question to them was: “would you like to return
to lay-life?” If you would like to return to lay-life,
you should do so quickly. Do not wait, if you
wait you will be wasting time. Whoever wants to
return to lay-life should do so quickly. Gwo Hu,
are you willing to return to lay-life? (Gwo Hu
answered: “No”) Why not? If you do not want to
return to lay-life, you cannot be so lazy anymore.
(Gwo Hu replied: “Okay.”) It is not okay for
you to go back to your room all the time. You
might say: “but I was not sleeping.” When you
get there, you start going “hu-lu, hu-lu....”
(snoring sound), just like that, that is not okay.
That is why you are not allowed to hang a curtain
outside your room since you are still newly
ordained. Just as novices have no freedom, newly
ordained monks and nuns also have no freedom.
Generally speaking, you have to be ordained for

at least three years or five years. After ten years
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Just as novices have no
freedom, newly ordained
monks and nuns also have
no freedom. Generally
speaking, you have to be
ordained for at least three
years or five years. After
ten years [of holding the
precepts], one is considered
a lower seated master.
After twenty years, one is
called a medium (junior)
seated master. Only after
thirty years of holding the
precepts, one is called a
high (senior) seated master.
You do not get to be a
senior master right after you
receive the precepts, that is

not permissible.

APRIL 2017 VAJrA BopHI SEa |25

NIVY VWNIVHQ V| VIWEVHQ




DHARMA TaALk DHARMA RAIN

2 it BH i

S ANERA T o BERAE P B AL ER A T
Hy o

KMERRESHRE —ES 5
—HYIETERRG L - AEREIS(EHTT © AL
TRAMTER EAN AR ek — (LR .+ A ZEHE

CIEANRRE (F TRE L ) o 4B T IEA
R (& Tt ) L IEIEAREGERGEER
T FTLMRMZEAUS R T - R g &8
B2 REUER T ? (R gy - ) BEY
FE? (Riz &) IS —RE=ZE
[E5 > Pt RIS TERIHY o AZRIRFIE]ZE -
WIEZAERGRLE - (B REIRTIEER
HERET > REHEM -

A - T IRAMEIE - BT Z
HERETEL? ) IR RASIE B 2 A
RAEH > ZHEAENEE - A2 %2
oo AEBAME AR 2w - B
o BAEBAFIER 2/ A HIESNE
RANK  HFIEEBEHCZ > BCHIAR
AAEiE (ERE -

BAEEFTRT - st 7212
W2 (BT 52 o ) SRMEBRIEHETES
Hhith - EREEARGE T T > FREE
EMRE L - HEBRRIIALD > AHIA
RealmiefhERtI e AE L > S5 RIG-H
WMERE S (HPEaE) - ARITEHLS
PSP (R - A ptaEaEaL - I
FEI L T —RE -

26| EMEIRE —Oo—LHFMNA

[of holding the precepts], one is considered a lower seated master. After twenty

years, one is called a medium (junior) seated master. Only after thirty years of
holding the precepts, one is called a high (senior) seated master. You do not get
to be a senior master right after you receive the precepts, that is not permissible.
You might say: “It is that difficult?” Of course it is! If it is not difficult, then
everyone could have done it.

Look, there are so many people in America, but now there are only twelve
of you who have left the householder’s life. The rest are all afraid of the hardship
and cannot take it. Not only Americans cannot take it, the Chinese nowadays
cannot take it either.

Here we have the number one monastery in the world, we are the foremost
Treasury of the Proper Dharma Eye in America. You all must be a Bhikshu of
the Proper Dharma Eye Treasury. Don’t be a “concealer” of the Proper Dharma
Eye, and hide it away. Think carefully about this. Would Gwo Yu return to lay-
life? Have you thought about this carefully? (Gwo Yu replied: “No, I will not.”)
Really? (Gwo Yu replied: “Yes.”) When they first came back from Taiwan, I asked
them the same question. I should have asked you this question in the airport
when you arrived, but I wanted you to think about it carefully before asking.

Someone is asking: “Since we have returned, can we receive the precepts
transmission here?” If you think you havent had enough receiving the precepts
in Taiwan, or if you think the transmission you received was not perfect, you can
go through the hardship again. Over here, the transmission of precepts is also
called the transmission of hardship; it is to receive the precepts of hardship. We
have yet to know how many people will come. If there is no one from outside,
we will just transmit it among ourselves, we will have our own people participate
in the ritual.

Coming back to this Amitabha session, are we about to complete the seven-
day session? (Disciple: “yes.”) I think we should do the Great Transference this
evening at five-thirty to end the session. Then we will have our regular Sutra

lecture at seven o’clock. Since few people came during the day, there are those



HAHREBEBRRAIA > Rt AR B
JEUE ? HIEBITHIMRE - A~ E - miai o ¢
W GEREET ! EEAEE - MRtEAEE
Mz Mz ZAE 8, i8> £ T e
=E - g2 RALBRBE T DA E
T MEEBRE T BEHAEERREIENN &
AEI=BRAY - Rt T > FRtAtE - 2
RUBREE I2R © IRpEZA—RiRE © T g | 3R
ARERT | IRFERER—FhEW - 5LAE E D
T ABIRARER - FTLAUEIE TR H S -
SR - FTE

— v AF 5 A @ EEM
Bod R JABRAEIAIR o
(8> Fa)

SERRILEEAS I
2428 A 40id A T 698 £ o
7o Atgds -

Fres T BRYYT) o LR, o SRR
oo BR > BUERFEIA > BE R R
e~ AR~ RERAYA  BEIURER - BR
it — I ERANE R A - B TR
¥ T AEMEETIY R T > AETTT > Pl
ARAET Tk, o MR T - IRER

EREAEREE ? RES M T ? AR RE

Kz - B {EF AT N Rk T o fEtiEE

—AET o BB — A E TR ?
A - BT T BT

who couldn’t make it here to celebrate Amitabha Buddha’s birthday. So
this evening, we'll start out reciting the Amitabha Sutra and follow it with
universal bowing to wish Amitabha Buddha a good birthday. We'll have
Sutra lecture if there is time. We can be a little lazy if there is no time left.

We were talking about the people in this country, why do they not
understand the Buddhadharma? They do not understand the true proper
Buddhadharma and yet they say: “This is too hard.” If it is not difficult,
then you will not attain any benefit from it. Benefits derive from hardship
and are found within bitterness. Take for instance, sitting meditation. If
your legs hurt while sitting and you switch legs because you cannot bear
the pain, then basically you will never attain samadhi concentration. If you
are not afraid of the pain, and you are not afraid even if there is more pain,
then you will have developed some samadhi. When you have just a little
more to go and you say: “I cannot take it anymore.” Only if you can bear it
for another second will you have attained some samadhi. Just because you
couldn’t take it, you have spent all the effort in vain and you will have to

start from the very beginning. As the saying goes:

Everything’s a test,
To see what you will do;
If you don’t recognize whats before your eyes,

You'll have to start anew!

Offenses arise from the mind, therefore we must repent from the mind

To truly know our own faults from the core is true repentance.

As the saying goes: “the butcher throws down his knife and instantly
awakens to Buddhahood.” This is the direct teaching. & X tdfa [Eng.
butcher] is a person whose trade is to kill pigs, cows, sheep, cats, dogs
or mice. The butcher uses a knife to kill all those living beings and
consequently creates a lot of offensive karma. However, if he were to
throw down his knife and no longer kills, he will instantly awaken to
Buddhahood. Don't you think this is the greatest bargain? Is it that easy
to awaken to Buddhahood? You must know, when this butcher puts down
his knife and awakens to Buddhahood, basically he has attained the state
where not a single thought arises. So how did he achieve this state?

He no longer gives rise to unwholesome thoughts. When he puts down
his knife, all unwholesome thoughts cease. He understands all the things
he did previously were wrong doings, so he puts down his knife and forever
quits killing. Because he has attained the state of not a single thought arise,
so unwholesome thoughts too do not arise, therefore he is connected to the
Buddha’s wisdom and awakens to Buddhahood. There is a saying: “when
not a single thought arises, this is called Buddha.” However, the phrase
“this is called Buddha,” not necessarily means attaining Buddhahood

for sure. His name is Buddha, he definitely has the chance of attaining
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Buddhahood. This is the principle of the direct teaching.

The direct teaching does not adhere to any gradual stages nor defined
positions. Basically he kills pigs, but when he puts down his knife, he
awakens to Buddhahood. You might say: “he is at the position of a person
who kills pigs, he should not have awakened to Buddhahood.” This person
who kills pigs can be said to be a person who lacks faith, also known as
icchantika. He is probably worse than an icchantika. Although he is at the
worst position, he has awakened to Buddhahood. That is because his single
thought of repentance is absolutely true and sincere.

As the saying goes: “offenses that fill up the sky, dissolve along with
the single thought of repentance.” No matter who, if you have offenses
so great or offenses so many that fills out the entire empty space, if you
can repent, these offensive karma will be eradicated. But you must truly
repent, not just repenting superficially. It is not just paying lip service when
it comes to owning up to one’s faults. Inside, you are still thinking: “I am
not wrong, it is all your fault. I can own up to it now just to show I am not
argumentative.” That can’t do. One must truly know one’s fault from the

core, that is true repentance. There is a verse that explains this very well:

Offenses arise from the mind, and must be repented in the mind.
When thoughts are gone, offenses also disappear.
With thoughts forgotten and offenses gone, both become empty.

That is called true repentance and reform.

“Offenses arise from the mind:” where do offenses come from? They are
created from your mind; they basically come from your ignorance. The term
“cause of arising” was mentioned previously. The cause of arising referred to
here is due to ignorance, which basically means the physical body of living
beings came about from the arising of karma. Some people contemplated
on this and thought: “oh, this body’s arising is due to ignorance!” and they
awaken and certify to the fruition of arhatship. It is because they truly
understand.

When one repents, one must repent from the mind and not just
through the mouth. “Offenses arise from the mind, and must be repented
in the mind:” if one would repent with sincerity and when thoughts are
gone, offenses also disappear. “With thoughts forgotten and offenses gone,
both become empty:” only when the mind is extinguished, could offenses
be obliterated. When both are gone, there is no longer the mind, there is no
longer offenses. That is called true repentance and reform.

Before this four-line verse, there is another four-line verse that goes:

All evil karma I did in the past,

Came from beginningless greed, anger, and delusion,
And was made by my body, mouth and mind.

1 now repent of it all and reform.
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Three Kinds of Compassion

“All evil karma I did in the past:” the offensive karma here
is not necessarily created from this lifetime alone; they were
created from all previous lifetimes. There are all types of offensive
karma created and there are many of them, and they have been
accruing up to this lifetime, basically there are too many. “Came
from beginningless greed, anger, and delusion:” why did I create
so many offensive karma? It is because from beginningless eons
ago until now, the mind of greed, anger and delusion cannot be
stopped, therefore many offensive karma were created. “And was
created by my body, mouth and mind:” These offensive karma
were created with my body, mouth and mind. “I now repent of
it all and reform:” All these offensive karma, I now would like
to repent them all. If you do not repent, these offensive karma
will not be obliterated. If you repent with true sincerity, it will all

disappear and be emptied out.

s0To be continued
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Third, Great Compassion of Identical Substance with All Beings. Buddhas and Bodhisattvas have yet
another kind of compassion. Their compassion comes from understanding the identical substance of all
beings, which is great compassion. The Buddha’s Dharma body pervades all places and so the Buddhas
and Bodhisattvas are of one substance with all beings. The Buddha’s heart and nature are all-pervasive and
encompases all living beings. We are within the Buddha’s heart, and he is the Buddha within our hearts.
Our hearts are identical with all Buddhas everywhere throughout the ten directions: north, east, south, and
west, and the directions in-between, above, and below. Therefore the Buddha and living beings are of the

same substance, without distinction. This is called Great Compassion.

—From Venerable Master Hua’s commentary on Amitabha Sutra
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