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The Dharma-Door ot Non-Duality
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An excerpt from the Venerable Master’s commentary on the Prologue of the Flower Adornment Sutra
English Translation by Michael Lu
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In the

Vimalakirti once asked an assembly of Bodhisattvas,

Vimalakirti Sutra, it is recounted that
“Humane Ones! How does the Bodhisattva enter
the Dharma-door of non-duality? Please explain
as you wish.” Thirty-two great Bodhisattvas then
discussed among themselves. What was the Dharma-
door of non-duality? Each had his own view and
understanding, but they were all actually discussing
aspects of the Dharma-door of non-duality. Originally,
the Dharma-door of non-duality cannot be expressed
in words. Why? If it could be expressed in words, it
would no longer be the Dharma-door of non-duality.
This is trying to use words to express “principles that
cannot be spoken” and not speaking “principles that
can be spoken.”

These thirty-two Bodhisattvas each expressed his
own view and understanding of the Dharma-door
of non-duality, yet after much discussion, they did
not come to any conclusion. Therefore, they asked
Manjushri Bodhisattva, “What does ‘entering the
Dharma-door of non-duality’ mean?”

Here, we have entered the Dharma-door of non-
duality. [Editor’s note: The couplet on the door of
Gold Mountain Monastery reads: All beings enter the
Dharma-door of non-duality and together attain the
ground of threefold enlightenment; Buddhas from
hundreds of worlds sit atop thousand-petaled daises
and adorn the heavens of myriad virtues] How so? We
do not talk. Very few people in the Buddha Hall talk,
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and not talking is just the Dharma-door of non-
duality.

Manjushri Bodhisattva then replied, “In
my opinion, being devoid of words and speech
and of representation and recognition, and
transcending all questioning and answering,
with regard to all dharmas, is entering the
Dharma-door of non-duality.” He said that from
his perspective, one is “devoid of words and
speech and of representation and recognition,
and transcending all questioning and answering”
towards all dharmas. There is nothing to be
said, nothing to be represented, and nothing
to be recognized. Further, one transcends “all
questioning and answering;” there is neither
questioning nor answering. This is just entering
the Dharma-door of non-duality. It is not the
case that you recognize a word once it is written
and understand a drawing once it is drawn. As
it is said, “transcending the characteristic of
speech and transcending the characteristic of
names,” that is the Dharma-door of non-duality.

Manjushri Bodhisattva said that being devoid
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of questioning and answering is entering the
Dharma-door of non-duality.

After Manjushri Bodhisattva  gave  his
view on the matter, he did not know whether
or not it was correct. It was not that he didn’t
know himself whether or not what he said was
correct; he felt that ordinary people still did not
understand. After hearing this, most people
would wonder why the Dharma-door of non-
duality was beyond speech? Sure enough, at that
time, there were a few Arhats and Bodhisattvas of
lesser states who did not know why the Dharma-
door of non-duality was what it was, when it
could not be spoken of or represented.

Therefore, Manjushri Bodhisattva  asked
Layman Vimalakirti, “We have all expressed
our own views. Humane One, what do you say
is entering the Dharma-door of non-duality?”
Manjushri was basically asking whether what he
said was correct. He said that everyone except
Vimalakirti had already expressed his views on
the Dharma-door of non-duality, so what did he
think?

“Then Layman Vimalakirti was silent and
did not speak.” Vimalakirti just sat there and did
not open his mouth or say anything.

Let me tell you now what is the Dharma-
door of non-duality—it is not opening your
mouth! If anybody asks you what is the Dharma-
door of non-duality, dont say anything; that
is just the Dharma-door of non-duality. If you
don’t say anything, the person who questioned
you will not know what is happening. If you go
off like a machine gun as soon as somebody asks
you a question, blathering on and on, others will
know that you do not have anything true within
you. For example, a certain disciple of mine gives
answers that are hundreds of times lengthier
than the questions asked. When somebody asks
him a question, he rambles on and on. If the two
participants in a question-and-answer session do
not answer what is asked and do not ask what
should be answered, the dialogue is meaningless.
If somebody asks you a question, just answer the
question; otherwise, you can remain silent.

Manjushri  Bodhisattva tested Layman
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Vimalakirti by asking him, “What do you say is the ‘Dharma-door of non-duality?””
Vimalakirti just sat there without saying anything, so Manjushri Bodhisattva praised him,
“Good indeed! Good indeed! Reaching the point devoid of words and speech is truly
entering the Dharma-door of non-duality.”

Therefore, let me tell you: “Do not open your mouth to speak of the Dharma-door
of non-duality.” You must not open your mouth! “Do not vainly discuss the Truth of
the Foremost Principle.” If you give a ten-sentence answer to somebody’s one-sentence

question, your answer is meaningless.

As it is said:

Those without words can merge with the Way;

Those whose hearts are empty can connect with principle;
Those whose minds are gone can unite with truth;

Those who forsake wisdom can equal the sages.

Those without words can merge with the Way. If you can be without words, you will
be able to merge with the Way. Being without words refers to not knowing how to speak.
You originally knew how to talk, but you do not know how to phrase this. It is not that
you do not know how to talk, but that you do not know how to begin. If you can still
talk a lot, that is not being without words. Without words, you can coalesce and unite
with the Way.

Those whose hearts are empty can connect with principle. How does one have a heart
that is empty? One does not have any conceit or arrogance, or any attachments to self or
Dharma. As it is said, “One appears to be lacking when one has enough; one seems empty
when actually full.” If you have virtue, you should appear as if you had none; if you have
wisdom, you should seem as if you had none. Do not think when you have a little virtue,
“There is no space for me in the entire Dharma Realm. What should I do? Where should
I go?” If you think that you have filled up the Dharma Realm and that it cannot contain
you, you are conceited. If you are conceited, your mind is no longer empty. One whose
mind is truly empty is not conceited, full of pride, arrogant, jealous, or obstructive. Even
though somebody might not match up to me, I still think that he is better than me in
every way; that is having a heart that is empty. “One appears to be lacking when one has
enough”: you seem to have nothing when you have something. “One seems empty when
actually full;” you should be humble and not conceited even when you have true wisdom.
Only when you are not conceited and have a heart that is empty can you connect with
true principle.

Those whose minds are gone can unite with truth. If you can further not allow your
thoughts to arise, then you will unite with truth.

Those who forsake wisdom are equivalent to sages. If you can forsake intelligence and
wisdom and avoid using them, you will be the same as the Buddha.

Why have we not yet become Buddhas? It is because we think, “Oh, look how smart
I am! I am much more intelligent than any of the others.” Because of this attachment, we
cannot become Buddhas or equal to sages. A sage sees all people as sages, so he is a sage
himself; the Buddha sees all living beings as Buddhas, so he is the Buddha himself.

Through the act of not speaking, Layman Vimalakirti revealed the Dharma-door of

non-duality. This is the meaning of what was said before. #





