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English Translation Revised by Bhikshuni Heng Chih
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The Venerable Jayata was from Northern India. He heard a talk by the Nineteenth
Patriarch and all his doubts were immediately resolved. The patriarch said,
“Although you already have faith, you do not yet understand that karma
comes about because of delusion. Delusion happens because of consciousness.
Consciousness depends upon a lack of awakening. This lack of awakening
depends upon the mind.

“The mind is fundamentally pure. It neither comes into being nor ceases
to be. It is free from activity. It undergoes no retribution. It is neither superior
nor inferior. It is utter stillness; it is utter awareness. If you enter this Dharma
door, you can become identical with Buddhas. All good and evil circumstances,
all conditioned and unconditioned phenomena, are but dreams or illusions.”

The Venerable One accepted this teaching, sought to enter monastic life,
and receive the complete precepts. The Patriarch transmitted the Great Dharma
to him. After he received the Dharma, he went to Rajagrha and passed the Great
Dharma to Vasubandhu. After he transmitted the Dharma, he sat and peacefully

returned to tranquility.

Commentary:

The Venerable Jayata was from Northern India. This twentieth patriarch
received the Dharma transmission from the nineteenth patriarch.

He heard a talk by the nineteenth patriarch and all his doubts were
immediately resolved. The nineteenth patriarch taught him, and when he heard
what the nineteenth patriarch said, all his questions were answered and his doubts

settled. He had no more doubts!
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The nineteenth patriarch said to him, “Although you already have faith, you
do not yet understand that karma comes about because of delusion. Even though
you already have a certain amount of faith, you do not yet know—you are not clear—
that karma comes from being confused and deluded. Karma is created from within
delusion.” People initiate delusions, create karma, and then must undergo retribution.
In the future they receive rewards or retributions for what they have done.

“Delusion happens because of consciousness. Consciousness depends upon
a lack of awakening. This lack of awakening depends upon the mind. Delusions
come about because we use the distinction-making mind. That is what brings
about confusion, delusions, and doubts. Consciousness depends upon a lack of
awakening, meaning our distinction-making mind relies on our unawakened state.
Lack of awakening means not understanding. What is being explained here is the
principle that:

With one unawakened thought we initiate three subtle aspects of delusion. 1

Ignorance, a lack of awakening, initiates

a) coming into being of karma aspect of delusion,

b) appearance aspect of delusion

c) evolving aspect of delusion.

The delusion that occurs when we do not understand the truth causes us to create
karmic offenses; our delusion is the reason the distinction-making mind functions.
The distinction-making mind comes about because of a lack of awakening. A lack of
awakening depends on the mind. This lack of awakening happens because we engage
the foolish mind.

The mind is fundamentally pure. It neither comes into being nor ceases to
be. It is free from activity. It undergoes no retribution. It is neither superior nor
inferior. The mind that is the source of our wisdom is originally pure; there isn’t
anything at all. And so it neither comes into being nor ceases to be. It basically
doesn’t undergo production or extinction. It neither creates nor does anything.
It performs no creative function. It undergoes no retribution. It is not subject to
rewards or retributions. It is neither superior nor inferior. It does not contend with
anyone or engage in trying to win competitions.

It is utter stillness; it is utter awareness. It is even more tranquil than tranquility;
even stiller than stillness. It is utter awareness. Although it is tranquil, that doesn’t
mean it doesn’t know anything. It is aware of everything.

If you enter this Dharma door, you can become identical with Buddhas. If

you can attain this Dharma door, then you can join Buddhas and live among them.
#0To be continued

The teaching of the three subtle aspects of delusion explains how our fundamentally awakened nature becomes entangled in

deluded activity. From a lack of understanding, karma is created. This is delusion’s coming into being. At this point, the explanations

diverge. In the present list (also found in the commentary on Chapter 14 of the Avatamsaka Sutra) karma gives rise to the phenomenal

world — delusion’s appearance aspect. Once consciousness creates karma and has created the appearance of an outside world, a perpetual

evolution follows. Other sources, the Awakening of Faith in the Mahayana and Master Hua’s commentary on the Shurangama Sutra,

describe the process differently. Based on the consciousness’ creation of karma, whereby it establishes itself as the perceiving subject,

the external, objective world is posited. That then is the evolving aspect, in this case the second aspect. Its actual appearance then

becomes the third aspect of delusion.
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