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Someone who reads like a fool or a well-meaning preacher at
best. You are not going to get a serious thinker, a profound
thinker — and that of course is one reason so many Western
philosophers have simply ignored Confucianism until very
recently, and still regard it only marginally.

Thus, as translators, I would suggest you think less of simply
key individual concepts and the terms that denote them, but
rather think in terms of concept clusters. When you want to
attribute a particular idea to a person, think of it in your target
language, i.e, your native language, then think about the other
terms that cluster around it, and see how many of them you can
find. And if you don’t find very many, you should be very nervous
about attributing the basic concept to the speakers/writers of the
object language. Even in English, you will find different concept
clusters at different periods of time. In the late medieval or early

Renaissance period, for example, the description, analyses, and
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evaluation of human conduct centered on the concept of honor,
and you had words like chivalric, you had sakes, you had shents,
boons, liegeful, varlet, gentle, and villain. These and several other
terms clustered around honor, and were essential for any and
all discussions of what and who were honorable, and what and
who were not. That vocabulary is no longer in use. That is not
the way we hold moral discussions. Most of those words we
don’t even know well, except those you might have come across
in reading Chaucer, or Robin Hood when you were young. I
assume you have all used the expression, “for Pete’s sake” or “for
goodness’ sake.” How many of you know what a sake is? It was
a very important word in moral thinking during the medieval
period. Or, to go a little farther west, or east — depending on
what direction you started from — consider the concept-cluster
centering around the concept of Dbharma: karma, moksha,
dubkba, varna, nirvana, samsara, skandas, and related terms.
When Hindus want to talk about the descriptions, analyses,
and evaluation of human conduct, thats the concept cluster
they use. Most of these words have no close English parallels,
especially karma and dharma — and no one would dream of
translating them. (They shouldnt use “salvation” for moksha,
either, in my opinion.)

Roger and I see the notion of concept clusters as very
important for issues of translation. When you want to work
with a text and you are focusing on the religious dimensions,
think carefully about theology, think of grace, think of prayer,
and think of other words that tend to cluster around “religion”
in your native tongue, and see what kind of analogies there are,
or are not, in the object language. That can serve as an important
check on your interpretation of the text. You will be much less
inclined to use the word “moral” to translate yi, when you
realize that none of the other terms we associate with “moral”
are found in the same way in classical Chinese. The imposition
of our concept clusters on the authors of texts from cultures very
different from our own is pernicious because it does not allow
the others to speak for themselves.

Of course you are always walking a tightrope: how to give the
others their full “otherness” without making them wholly other.
When you make them wholly other, you can dismiss them. You
can treat them like so many grains of sand on the beach — I
don’t have to pay attention to this, this cant be serious. And,
you can kind of keep your cultural sense of superiority and
condescension toward the other, or not even care about them,
as so few Americans seem to have cared deeply about how much
“collateral damage” by U.S. forces have been suffered by the

peoples of Iraq, Pakistan, and Afghanistan, to take only some
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recent examples of the “other.” They seem so other, so wholly

other, it is difficult for us to connect with them as fellows in
any sense.

Those are some of the concerns that we have had, and I
do hope you will take the idea of concept clusters seriously in
your own translation efforts because it can serve as an effective
check on imposing an ideology on a text that is alien to its
authors.

Continuing with our interpretation of what the Analects is
about, and hence our translation of it, Roger and I rendered
the term junzi as “exemplary persons.” All other translators
have rendered the term differently: “superior man,” “noble

» «

man,” “gentleman,” and even the ugly “manhood-at-its-best.”
“Gentleman” tends to be the most common, made popular by
Waley in his wonderful translation of the text almost 80 years
ago now. But Waley was an Englishman, and when he began
the translation of the Analects, “gentleman” meant something
not altogether dissimilar from what I think junzi means, save
for the implied sexism. But we don’t live in England, we live
in an America where there are supposedly no hierarchies and
overwhelmingly we see the word “gentlemen” only in the
plural on the doors of men’s restrooms. We don't see or use the
word very often, and when we do, we tend to think of “stuffed
shirts” of one kind or another.

The other English terms used for junzi seem even more
elitist and sexist, and consequently would surely make the text
off-putting to a large segment of contemporary readers. Now
given that 1) model emulation is a key element in Confucian
learning, and 2) that the classical Chinese language is not
marked for case, number, or gender, it seemed straightforward
to us to render the term as “exemplary persons” and consequent
“they” as pro-form rather than “he.”

Now even though we have the grammar on our side,

some critics might want to argue that the China of Confucius
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really was a patriarchal society,
it really was oppressive, sexist,
and so on. That, of course, is
simply another interpretation.
But it’s not clear, at least for
the early Confucians, that
they were quite as sexist as
they were pointed out to be.
Mozi, for example, berates the
Confucians for treating women
as equals with respect to the
performance of rituals. Some
of Michael Nylan’s exemplary
scholarship has been to show
that, at least with respect
to middle class women, the
classics would not have been
preserved in the early Han
had it not been for them, their
erudition, and their education.

Still another example of the relation between
translation and interpretation hinges on how and what
we think about the languages we are translating from
and to. Classical Chinese is almost wholly an analytical
language in the sense that it is not inflected, apart from
a context, no character has a singular grammatical
function. It is only in a context that you can say that this
should be a verb, this a noun, that should be an adjective,
this should be an adverb. The classical language does
not unambiguously express grammatical relations, as
most Indo-European languages do, or modern spoken
languages do. More than that, Roger and I have argued
that it seems to be the case that nouns default to verbs
in classical Chinese. It is more an event language — like
Hebrew — than a thing language — like Greek, or most
Indo-European languages.

So when we came to the famous passage of 12.11,
which is usually called the rectification of names, we
preferred to think of it as the rectification of roles. It
simply reads jun jun, chen chen, fu fu, zi zi (EE,BH
B, &, FF). The passage is usually translated as
“the ruler should rule, the minister should minister,
the father should be a father and the son should behave
like a son,” which is clearly concerned with “things”

broadly defined, a concern with essences, of course.

But we attribute a dynamism to the language, and
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equally attribute to Confucius a concern for people
to appropriately discharge the responsibilities of their
place(s) in society, hence our translation reads: “The ruler
rules, the minister ministers, the father fathers and the
son sons.”

Now, we thought at length about the issue before
translating it that way, in part because of the nature of
which nouns in English go easily to verbs and which do
not. It is straightforwardly the task of the ruler to rule.
“Ministers minister” is maybe minimally suspect because
we usually think of a minister as ministering to his flock
which of course is not what an official would do. “Fathers
father” is more iffy because “to father” will usually be
taken in the biological sense of “to sire.” But we thought
it would all come together by concluding with “the son
sons,” which is positively ungrammatical in English
and we knew that of course. But, we do think that our
translation does capture the spirit as well as the letter of
the passage. How do you know the person is a good son?
Not by inner qualities, but by how well he sons. How well
he engages in sonning. What makes one a good ruler?
Not inner qualities of loving the people and things like
that, but by how ably he rules. You see the qualities in the
action, you see it in the behavior. Or so it seemed to us
that that what Confucius was about.

I hope you can all see clearly now that how we have
interpreted the text has affected significantly the way we
have elected to translate it. That is why the book is so
thick, we have written much more than the translation
itself because we thought we are obliged to tell you what
we thought the text was about and we had to tell you in
some detail what we thought the English language was
about and what the Chinese language was about, so you
would know where we stood and therefore could evaluate
our translation of the text on your own. We hope that our
fellow translators will also do the same for their readers.

What I am suggesting here, is that we must be as
highly sensitive to the nuances of the contemporary world
in which we live as we are to the ancient world which
produced the text that we are working from. Neither
one is more important than the other. They are equally
significant. Let me give one final example of this point,
taking Analects 1.11, a couple of examples having to do
with grammar and so on. From this page I gave you from
1.11, the last line of which was translated by James Legge

as: “If for three years, he does not alter from the ways of his
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father, he may be called filial.” Arthur Waley rendered
the passage: “If for whole three years of the mourning,
he manages to carry on the household exactly as in his
father’s day, then he is a good son indeed.” Raymond
Dawson, the Oxford translator made it, “If for three
years, he makes no change from the ways of his father,
he may be called filial.” And finally D.C. Lau: “If for
three years, he makes no changes to his father’s ways,
he can be said to be a good son.” For Roger and me,
these four translations all share the implication that
if the son follows his father’s ways for three years,
you can jolly well be sure that he’s going to do it for
the rest of his life and, therefore, will be a good son
indeed. That really does suggest the classical arch-
conservatism of the Confucian way of life. You simply
do it the way it has always been done.

The key word in the text is ga7, and it has a number
of meanings: one is to change, to alter, to correct, and
also to reform. So we made it, “If for three years, the
son refrains from reforming the ways of his father,
he is a filial son.” We don’t think that this does any
violence whatsoever to the nature of the text. “Refrains
from reforming,” is within the direct semantic range
of the term gai. But I hope you will hear a difference
in the nuance of meaning of our sentence. It doesn’t
say the son can’t change things, but rather that you
shouldn’t do for the first three years, following your
father’s death. That is very Confucian. Don’t give up
the old until you have tried it, if you will. Make sure
you understand what is going on before you make a
change, appreciate that change is really needed, and
appreciate as well that the function(s) the old way
used to serve are no longer being served. We don't
think the other translations capture that.

There is also Chapter 15 of the Xiaojing, which
fairly straightforwardly supports our rendering of the
passage. It is clear in this chapter that if a ruler doesn’t
have anyone who will remonstrate with him, he can’t
be a good ruler. He’s got to have seven ministers who
will remonstrate with him. If a father doesn’t have
any children who will remonstrate, he can’t be a good
father. It’s very clear in the text, when things are not
going well, you must remonstrate.

Well, these are some of the concerns that have
influenced my views of translation in general, and of

the text of early Confucianism in particular. I could
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go on to argue why “Confucianism” is also a term g
that should be brought to rest as translation of 7,
but have already said enough, I hope, to begin a
fruitful discussion. If I had to sum up all that I've
been saying, it would be that we should never ask

whether we should give an interpretation to the texts

we translate, because we cannot do otherwise. Rather
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should the question be, “which interpretation gives

this text its full due?” Thank you very much. ®
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Suffering
This, O Bhikkhus, is the Noble

rE Truth of Suffering: Birth is
» suffering; decay is suffering; illness
= is suffering; death is suffering.
- Presence of objects we hate is
A suffering; Sseparation from objects
& 2 we love is suffering. Briefly, the
z fivefold clinging to existence is

suffering.
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CESSATION OF SUFFERING

'This, O Bhikkhus, is the Noble Truth of
the Cessation of suffering: (it ceases with)
the complete cessation of this thirst—a
cessation which consists in the absence of
every passion—with the abandoning of this
thirst, with the doing away with it, with the
deliverance from it, with the destruction of

desire.
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This, O Bhikkhus, is the Noble
Truth of the Cause of Suffering:

Thirst, that leads

accompanied by

pleasure

rebirth,

and

lust, finding its delight here and

(This

there.

namely,

thirst for existence, thirst

ORIGIN OF SUFFERING

for prosperity.
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— from the mahasatipatthana Sutra
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thirst is

thirst for

threefold),

pleasure,

PATH

This, O Bhikkhus, is the Noble Truth
of the Path which leads to the cessation
of suffering: that holy eightfold Path,
that is to say, Right Belief, Right
Aspiration, Right = Speech, Right
Conduct, Right Means of Livelihood,
Right Endeavor, Right Memory, Right

Meditation.



