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This point bears emphasis. An important aspect of developing
an interpretation of what is a text is saying is to contextualize it:
what cultural, political or religious issues were confronting the
authors of the time?

What motivated Hobbes and Locke, for example, to say
what they did and when they did about the grounds of political
obligation? Then we must ask the same question of ourselves:
what cultural, political or religious issues are confronting us that
we feel a responsibility to confront?

Think of how much more pressing concerns about privacy,
for instance, or the rules of engagement in warfare have become
since the advent of technologies undreamed of 100 years ago.

There is another reason I believe translators should be native
speakers of the target language; the nuances of meaning in the
words and phrases you select can be extremely important beyond

the confines of the text.
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One classic case for me has to do with the Cold War. When Nikita
Khrushchev was head of the Soviet Union he addressed the General
Assembly of the United Nations, and in the course of his remarks
said something quickly translated and broadcast immediately, which
older people may remember: “We will bury you,” to the American
delegation. Now, that’s scary, isn’t it? This speech came after the Soviets
had been testing their hydrogen bombs, and the quote provided a
seemingly clear rationale for building up our own arsenal. I have
been told, however, that most of his remarks were really addressed
to the representatives of the developing nations, talking about the
significance of the difference between a planned economy and a
market economy, and he turned to the United States delegation and
said, “Our economy will soon be superior”; he then used an idiomatic
expression which does literally translate, I understand, “We will bury
you,” but which much more clearly has the connotation of the English
“We will leave you in the dust.” Think of the difference between those
two expressions. Surely the Cold War wouldn’t have ended if the latter
expression had been the English translation from the Russian, but it
certainly wouldn’t have had such a negative impact on the American
peoples, who were already deeply in the throes of a very strong anti-
communist ideology.

Transitioning now toward translating and interpreting the
Analects, note that Roger and I subtitled our own version A
Philosophical Translation, because we believed that in the end, as
philosophers we were obliged to consider whether the ideas we were
endeavoring to render into English had claims on the allegiance of
people living today, in the English-speaking world no less than the
Chinese. That is to say, are the ideas put forth in the text defensible
7,000 miles and more than two millennia distant from where and
when they were first advanced?

We answered that question affirmatively on a number of counts,
not least being the focus on the family as the foundation for all
personal cultivation. But the stereotypical Chinese family (at least in
imperial China) was that it was patriarchal, sexist, and valued loyalty
and obedience much higher than individual development, freedom,
creativity, or dissent — not the sort of qualities consistent with 21st
Century values and ideas of how children should be raised.

But Confucius was by no means an authoritarian, nor was he
simply concerned with the niceties of deference; his views on the
family went well beyond sociology, ethics and etiquette, to include
the profoundly philosophical, aesthetic and spiritual dimensions
of our all-too-human lives, and he did it without appealing to any
metaphysics or theology that might fly in the face of contemporary
physics, geology or biology.

Thus, after translating the Analects we later turned to the Xiaojing,

usually rendered as 7he Classic of Filial Piety, but which we rendered as
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“We will bury you!” -
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The Chinese Classic of Family Reverence, and in the course of
our long introduction to it, defended much that it contained
— referring back to the Analects frequently — because we
thought that it had been very badly misunderstood by a wide
range of people for a long period of time.

In contrast, there is another little book that deals with
xiao. It is the Twenty-Four Tales of Filial Children. Most of
those 24 children I personally find disgusting, one of whom,
for example, covered himself with honey in order to attract
mosquitoes away from his parents. They are extreme fanatics
in their conduct toward xiao. I cannot imagine anyone taking
any of these children seriously as models for behavior in the
west in the 21st century. I can’t imagine anyone in China
taking the text seriously in China either. It should probably
be translated because it can tell you about the evolution of the
concept of xiao from the classical era in which remonstrance
was a necessary element for revering parents through later
periods of Chinese history where unquestioning obedience
and selflessness just overwhelmed the earlier concept in which
remonstrance and love were emphasized.

Now the moral of this little story is, always ask, when you
read a translation, why did the translator translate itz What
was his or her motive in doing the translation? What kind
of impact did they hope their efforts would have? And of
course as translators yourselves you must look into the mirror
periodically and ask these questions of yourselves as you work.
In just the same way, the sensitive translator will ask very similar
questions of the texts themselves. Taking two very significant
works as example, why did the authors of the Bible and of
the Analects write what they wrote? And given the multiplicity
of “authors” (“compilers” is probably more accurate) in both
cases, over an extended period of time, were different authors
writing for different reasons? Again, what kind of impact did
they expect (hope) their work would have?

In the Bible it is fairly clear, to me at least, that much
of what the authors were trying to do was describe the world
created by God: what it was, what it is now, and what it will
become. That is to say, a lot of what is written in the Bible
are factual accounts of the world, descriptions of what the
world is like. In the beginning, God created it — going back
to the Genesis’ Chapter One, plagues were put on the pharaohs,
the locusts came, the Red Sea parted, Jesus was born in
Bethlehem, and so forth. In both the Hebrew Scriptures and
the New Testament a good deal of factual information is being
conveyed to the reader.

That is probably not the best way to approach the Analects,
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or at least the way that it always seemed to me the best way to
approach the Analects. Rather have I asked, “What is Confucius
trying to do when he speaks?” Not what is he trying to say,
what is he trying to do? And, if you see that as a difference,
it will affect your translation of the text. The answer I came
up with is that he is trying to get his students to feel and act
in particular ways. That is straightforward for a philosopher
trained in analytic philosophy to appreciate.

A lot of work has gone on in the philosophy of language
for the last 75 years, with a very basic distinction being made
between what you accomplish by saying something and what
you accomplish in saying something. What are you trying to
do? Are you trying to get people to understand something
about the world, either a fact about the world or a theory that
brings a lot of facts about the world together, or are you trying
to evoke a particular response in your listener?

Lets look at the difference in approaches, taking first the
very famous passage 13:18 in the Analects, where the pretender
Duke of She said, “Aha, there goes Upright Gong, his
father took a sheep on the sly, and his son turned him in.”
Confucius says, “Aha, where I come from, son covers for his
father, and father covers for his son and therein lies being
good.”

If you just read that straightforwardly it sounds like a kind
of participant-observer anthropological observation. This is
what we do in my village. But, clearly that’s not why Confucius
says that. “If your dad does something wrong, stick by him.”
That is what you have to evoke. He is trying to get a particular
response from his student. The sentence is in declarative form,
of course. We have to put this sentence in declarative mood in
English. “In my village, a son covers for his father and a father
covers for his son,” but, that is not what the Master is about.
It’s a kind of imperative. “Never squeal on your father! Don’t
do that!”

To take another example, one of the most important
passages in the entire Analects, as I interpret it, is 11:22, which
I commend to your attention. There you see most clearly what
Confucius is trying to do. Zilu comes in and he said, “Can I do
this? Can I forge ahead in this activity?” Confucius replies,
“While your parents (and elder brothers) are alive, how dare
you do something like that! "Then Ranyou comes in and asks
the same question, and Confucius said in essence, “Go get
‘em!” Then a third student says, “I am confused, they both
ask the same question, you tell one no, you tell the other one
yes. Why is that?” He says, “Ranyou is very diffident, so I had
to encourage him. But Zilu has the energy of two, so I had

to slow him down.” s To be continued

ST BRI SR ER S 0GR - I (R R AR bR -

HEBER7SEE T > AEE ST RHHERERE
TREAL - E T ETTE/ M AT IEERE
5 2 TN T ZRBRAY ST 5 o ML FE 3R ah & B R E
Ryfal > PEANE S5 558 125 18 L B 25 e G 2fmd 2ot 5L
RF - SREh By T R BNEEE TR AV TSR 2 B
T 5 BRI TED ?

PN AGEIRMBIE — B GanE) EEEVHRE
BB EREE AT SRR RS - (GREE -« TS
=) BCEL C EARESLYH T BEAESE - HIE
FoMFHEZ -  LTH: THEEZHEERNE K
Rrlg > ThXRE  HEEETZR - ) BEAKATHR

"RMEEAEEENALELS - RSO M T 0 55
EEFRECHISOR - 5 FL7ak - TERIIZES - IEH
HIANFAZER - KR TRRAR > STt sX
AR - ERERITT /R T IEERYRET -

WERAR AR H AREIEREE - EERBENRINS
bl — AR 2R f] - R A BTl T 5y
AR T H 5 RAVTT R - 280 > B E LT
HIWIER > ek /L T HIEERZENE © T WRIENK
s S > (RE MRS - o SCR A AL
A P AR A 5 SR B R

“In my village, a son

covers for his father and a father covers for his son,” E&fL
FERAVIOVESETEE T AERNEEREHCH

OB TEART L

B AR O - EA R GRst) BN
L2 — o (B (SuiERR) 1Y TEETTEE L Bt
BALKR S 2 - TREREEEEE - FLFRt T R
¥ NEHRESR HEFRUEW - TSR ¢ T EETT
70 FH: TAXRE Mz AHEETTZ? M
AR TEETTRE? 0 TH O TEEMTZ o ) AVEEE
H: "itiEErTsE o 5 TAX N E R
RHTTEE - FH THEEMTZ . - ARG Bf e, T
H o TR - B> - HisEA - BURZ - | FRE
M 0 TR E P REEE - S L L) A ?
5 FLFEE - TRCE T REERAT - RERCN i
B st oE ? L BARE T IEE—E TR
= - LA EE 7 ) FLFEE - TEER T
WL APEEERLR T ¢ T IRMEEIE T o MM EL R T
[FEREHIRTRE - B B IRER T RE 3 i - ¥ A AR E
fi ? EERAAIAE 7 FLFER 0 T EAIREHRE - I
WAESEEh A BT RIBILT o HFREAF B A - BRI
BE o SEMAE TR - o240

July 2014 Vaura Bopri Sea 135

8 A o ‘ Q1314 1Haog



