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The Six-fold Identity with the Buddha
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Extracted from Venerable Master Hua’s commentary on
the Bright Awakening Chapter of the Avatamsaka Sutra

English Translation by Bhikshuni Heng Tyan and Shramanerika Gwo He
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The Six-fold Identity with the Buddha was explained a few
years ago, but I have not explained the verses for this, as I was
afraid that you might not understand them. Now I will begin
to explain them.

1. The verses for Identity with the Buddha in Principle:

In stillness and in movement, the Great Principle embodies all.
Yet all your conduct goes against the specifics.

Blindly you pursue worldly things,

Without knowing where you'll end up.

“In stillness and in movement, the Great Principle embodies
all”: Stillness and movement refer to walking, standing, sitting
and reclining. Based on principle, these are the actions coming
from the Buddha Nature and they are right, that is, everything
is OK! “Yet all your conduct goes against the specifics™: If
you understand the principle of movement and stillness, then
everything will be right, otherwise neither your movement
nor your stillness will be right. Action means movement; to

store away is stillness. If they are correct in terms of principle,
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they could still be revealed to be incorrect in practice, and therefore wrong. How

» o«

would they be wrong? “Blindly you pursue worldly things”: “Blindly” means
“unknowingly.” Because we are unknowingly in a state where we can’t see and hear,
we pursue worldly things according to our desires. Confused, we run outside and
are unaware of how to return.

This is to say that our inherent nature is fundamentally the same as the
Buddha’s, and this is the Identity with the Buddha in Principle. Based on this
principle, each one of us is a Buddha, so why aren’t we Buddhas yet? Because we are
attached to materials and conditioned phenomena. The Unconditioned Dharma is
the Principle, and conditioned phenomena are the material forms. If you fall into
conditioned phenomena, then you would go down the wrong path; and if you go
after material possessions unknowingly, you will get confused and not know how

to return.

2. The Identity with the Buddha in Name.

We had not even heard the Buddha’s name in the past. Although we
fundamentally have Buddha natures, we do not know and understand the doctrine
of Identifying with the Buddha in Principle. Now we have heard the Buddha’s
name and know that living beings and Buddha are equal. Buddhas have become
Buddhas, and even though living beings have not yet become Buddhas, but they
can be called Buddhas. Furthermore, we have heard the names of the Buddhas of

the ten directions, so we say,

Just hearing the Soundless Tune,
Followed by the Undying Song,
Now, seeing the truth as it is,

We regret the time weve wasted.

Just now, we heard this Soundless Tune, and now we also hear this Undying
Song, so we must certainly realize that if we promptly turn away from delusion,
return to enlightenment and immediately bring forth the Bodhi Mind to cultivate
the Path, then we can become Buddhas instantly. This is a Path to becoming a
Buddha. Furthermore, we should turn the light around and reflect upon ourselves,
and on how all our time has passed in vain and has been wasted. This is such a

lamentable situation!

3. Identity with the Buddha in Contemplation.

This is the contemplation of Prajna: using the power of one type of contemplation
to cultivate towards Buddhahood. This contemplation is to observe the cultivation
of the Real Mark of all dharmas. So it is said,

In thought after thought, illuminate the ever-present Principle.
Moment by moment, settle the dust of illusion.
Pervasively contemplate the Nature of all dharmas:

There is nothing real or unreal.
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lllustration: Shakyamuni Buddha’s Path to Realization of Buddhahood

Focus every moment on contemplating and never let any
moment slip away. What to focus on? Focus on the ever-
present principle. “Ever-present” refers to true permanence,
and “illusion” refers to what is false. And get rid of false
thoughts at every moment; make them disappear. When
false thoughts are eliminated, the true mind appears. Why
don’t we tally with our original true mind? Because we
always have false thoughts. Since we have too many false
thoughts, dreams, illusions, bubbles, reflections, dew drops
and lightning flash all appear.

“Pervasively ~contemplate” means to universally
contemplate all the real marks of dharmas: “There is nothing
real or unreal.” Leaving behind the false as well as the real.
When there is something real, then there will be something
false. Without anything false or real, we arrive at the
fundamental ground of emptiness and stillness; therefore we
can see that the real mark of all dharmas is emptiness and

stillness.

4. Identity with the Buddha in Similarity.

“Identity in Similarity” means that we seem to be
Buddhas but we have not really done so yet, this is only a
similarity. It is just like what Master Hui Seng said on that
day, “This similarity is like when one strikes heated iron: the
iron dregs and rust will all be gone; although it has not been
cast into vessel yet, it already has the chance of being cast

into one. This is good news, so he says,
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Although the four states of delusion have fallen away,
The six dusts are not completely eliminated.
There are still cataracts in oné eyes,

And one sees red flowers in empty space!

"The four states of afflictions are the four kinds of delusion.
These include the afflictions of view delusions and thought
delusions in the Desire Realm, Form Realm and Formless
Realm. “View delusion” means the craving that arises from
situations; you give rise to greed and love due to external
situations. You are bewildered by your environment. This is
what “being deluded about specifics” means. For instance,
when you see an advertisement for a movie, this ad brings
out a state of craving in you: “Ah, I want to go see this
movie.” This is to be influenced by a state. You go there to
watch the movie and become confused. After watching one
movie, you return to that place and wait to watch a second
one, and after watching the second one you still want to
watch a third one. You became obsessed by it. This is the
“view delusion” whereby one generates a kind of attachment
and longing for external situations.

“Thought delusion” means confusion about principles
and giving rise to discriminations. In your mind, you are
thinking about this principle. The more you think, the less
you understand, and the less you understand, the more you
want to think. You become preoccupied with the thought to
the point that you do not feel hungry, even without eating.
You see how wonderful this is! You are getting carried away.
This is called “confusion about principles and giving rise to
discriminations.” You are confused about principles. Not
being clear about the principles, you give rise to a kind of

discrimination, wondering “Is this correct or incorrect?,”
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until you cannot tell black from white and right from wrong. This is when you
enter the Samadhi of delusion. It is as if you had entered Samadhi, but this is not
really Samadhi; it is just confusion about principles.

There are eighty-cight grades of View delusion. If you cut off all eighty-cight
grades of View delusion, then you will attain the First Stage of Arhatship which is
called “Entering the Sagely Stream,” that is entering the flow of the Sages’ Dharma
Nature and going against the flow of six “dusts” of ordinary people. There are
eighty-one grades of thought delusion. The Second Stage Arhat cuts off six grades
of thought delusion, the Third Stage Arhat cuts off an additional three grades.
Finally, when the last seventy-two grades are cut off, one attains Arhatship.

The four states are (1) the delusions arising from seeing things, as they seem to
be, including the view delusions in the three realms. (2) the desires in the desire
realm, which refers to thought delusions in the desire realm. (3) the desires in the
form realm, which refers to thought delusions in the form realm. (4) the desires in
the formless realm, which refers to thought delusions in the formless realm. When
you indulge in these four kinds of delusion, you will be obstructed by four kinds
of afflictions. “Although the four states of delusion have fallen away.” “Fallen away”
means that there is no obstruction. One has broken through the gate and gotten
past it. “The six dusts are not completely eliminated.” Although the obstructions of
these four states of delusion have fallen away, the states of the six dusts: form, sound,
smell, tastes, tactile sensations and dharmas, have not been totally eliminated.

“There are still cataracts in one’s eyes”: it’s as if there were still cataracts in one’s
eyes: one’s eyes are afllicted with cataracts, and one sees yellow, red or white flowers
in empty space. When you stare at empty space for a long time, prolonged staring
will give rise to the characteristic of fatigue and flowers will appear in empty space.
Since this is still not an ultimate state, it is just the “Identity with the Buddha in
Similarity, which means that you have gotten some good news, but have not yet

reached the ultimate point.

5. Identity with the Buddha in Progressive Realization.

“Progressive Realization” means that ignorance is broken through bit by bit,
and the Dharma Body is realized in such a manner. Bit by bit, one breaks through
ignorance, and one realizes the Dharma Body progressively. Hence it is called

“Identity with the Buddha in Progressive Realization.” The verse says,

Suddenly the mind awakens;
In all clarity, everything is understood.
The source is not completely exhausted,

And the moon still appears somewhat hazy.

“Suddenly” means things happening very quickly, just like a window opening
suddenly: That is called “opening.” You suddenly understand: that is called
“opening.” “In all clarity” means very clearly. Just like when water is no longer
muddy, you can see through it clearly from its surface down to the bottom. In an
instant, you understand. “The source is not completely exhausted”: “To exhaust”

means to completely use up. However, that kind of skill in exhausting the original
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lllustration: Transformation of the Buddha from the Lotus Sutra
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source has not reached its ultimate point.

“The moon still appears somewhat hazy”. The moon still seems
to be hazy. You may say that he has not seen the moon, and yet
he has. You may say that he has seen the moon, yet he was unable
to see it clearly. It is as if the moon was covered by clouds. It was
hazy, indistinct and dim. He knows that the moon is there, but
he is unable to see it clearly. So this Identity with the Buddha in
Progressive Realization has not been completed. It has not reached

the point of Identity with the Buddha in Ultimate Buddhahood.

6. Identity with the Buddha in Ultimate Buddhahood.
Now this “Identity with the Buddha in Ultimate Buddhahood”

means truly becoming a Buddha. The verse says,

All that is real was always false.
Today, all that was false is real.
Simply return to the original nature;

There is not a single dharma that is new.

Since beginningless acons ago, we have taken what is real to be
false. We turn away from enlightenment and unite with the dusts,
and become muddled. When we are muddled, the false arises from
the real, giving rise to ignorance. As it is said, “One unawakened
thought produces the three subtleties™: the real follows the false
and runs off. “Today, all that was false is real”: Now one becomes
a Buddha. Although it was the false in the past, it has returned
to the origin and gone back to the source. It has turned away
from confusion and returned to enlightenment. It has turned
away from the dusts and united with enlightenment. It has been
restored to its original appearance. And the false has become real.

“Simply return to the original nature”: This is nothing other
than returning to the origin and going back to the source. Then
you can go back to your original inherent Buddha nature. “There
is not a single dharma that is new”: There are no special clever and
innovative means. Fundamentally, our basic nature is replete with
everything. The Buddha is also fundamentally complete within
our nature. So even becoming a Buddha means to accomplish
our original Buddhahood, which does not come from outside, it
fundamentally belongs to us.

Regardless of where you go and speak the Dharma, at the
minimum, you should know some Buddhist terminology. When
you mention them, they will be new to the ears and eyes of the
audience, and their ears and eyes will be refreshed. Why? Because
they may not have heard them before. Once you speak for them,
they hear them and think, “This is not bad!” They will begin to
study Buddhism, and get enlightened. &
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