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Chinese Translation by Editorial Staff

“What is the color of his skin, from which village,
town or city he comes. I will not allow this arrow to
be removed until I know with what kind of bow it was
fired, what sort of feather was used on the arrow and
what material was the tip of it.” How can this end,
Malunkyaputta? The man would die without knowing
all these things.”

(Cula-Malunkya-sutta, n. 63 of the Majjhima Nikaya.
Cited by RAHULA (1978), pp. 31-4)

But, did the Buddha have any answer to these
metaphysical questions? The texts tell us so, because being
a Buddha means wisdom, but not all wisdom is suitable
on the path to Nibbana. Once, the Buddha, after taking

a bunch of simsapa leaves, told the monks:
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“Now what think ye, brethren? Which are more, these few
simsapa leaves that I hold in my hand, or those that are in the
simsapa grove above?”

“Few in number Lord, are those simsapa leaves that are in the
hand of the Exalted One: far more in number are those in the
simsapa grove above.”

“Just so, brethren, those things that I know by my super-
knowledge, but have not revealed, are greater by far in number
than those things that I have revealed. And why, brethren, have I
not revealed them?”

“Because, brethren, they do not conduce to profit, are not
concerned with the holy life. They do not tend to repulsion, to
cessation, to calm, to the super-knowledge, to the perfect wisdom,
to Nibbana. That is why I have not revealed them.”

(Cited by HUMPHREYS (1977), p. 58)

We should reiterate, what it is appropriate or not depends on the
purpose. This teleological sense organizes knowledge and search,
understanding and meditation. In summary, in opposition of the
metaphysical attitude of the wise men of his time, the Buddha said
that this did not resolve the issues of human suffering, dissatisfaction,
personal and social distress, or inner peace. That is, happiness is not

obtained.

Absence Of Authority

The knowledge that Buddha Gotama attained did not make him
an authority who forced his disciples to accept the truth. At the end
of his days, he did not even leave a master as his successor, but only
the Teachings (Dhamma) and the Rules of Discipline (Vinaya) as
teachers (Mabaparinibbana suttanta, VI, I). Moreover, he asked that
everyone should be a refuge for himself (Mahaparinibbana suttanta,
11, 26. See RUY (1953)).

He himself constantly motivated his disciples to seek the truth for
themselves. The most representative text is the Sutta of the Kalamas,
which although was not addressed to the monks, shows to the
habitants of Kalama how they should act in face of the world of ideas.

The Kalamas said to Buddha:

“There are some monks and brahmins, Venerable Sir, who visit
Kesaputta. They expound and explain only their own doctrines;
the doctrines of others they despise, revile, and pull to pieces.

Some other monks and brahmins too, Venerable Sir, come
to Kesaputta. They also expound and explain only their own
doctrines; the doctrines of others they despise, revile, and pull
to pieces.

Venerable Sir, there is doubt, there is uncertainty in us against
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concerning them. Which of these reverend monks and
brahmins speak the truth and which falsehood?” (Sutra de los
Kalamas, Anguttara Nikaya 3,7,5; translation of Dragonetti
1991-1992, pp. 156-7. See DRAGONETTI (1992))

This appears like a contemporary text because they were
repeating the same attitudes in today’s intellectual world. Facing

this diversity and these critical ideas, the Kalamas are perplexed

and wanted to know who had the truth. The Buddha said:

“It is proper for you, Kalamas, to doubt, to be uncertain;
uncertainty has arisen in you about what is doubtful.

Come, Kalamas. Do not go upon what has been acquired
by repeated hearing; nor upon tradition; nor upon rumor;
nor upon what is in a scripture; nor upon surmise; nor upon
an axiom; nor upon specious reasoning; nor upon a bias
towards a notion that has been pondered over; nor upon
another’s seeming ability; nor upon the consideration, “The
monk is our teacher.’

Kalamas, when you yourselves know: ‘These things are
bad; these things are blamable; these things are censured by
the wise; undertaken and observed, these things lead to harm
and ill,’ abandon them.” (Sutra de los Kalamas, Anguttara
Nikaya 3,7,5; translation of Dragonetti 1991-1992, p. 157. See
DRAGONETTI (1992))

The truth of a matter is not obtained only by listening to
someone or tradition or because it is written in books or because
of the ability to argue or because it is what the authorities say.
All these are still ways people assume that something is true,
even in the intellectual world. Buddha called for self-knowledge,
but dialogically obtained. For that reason, what followed in the
text — similar to the Socratic maieutic — is a dialogue with the

Kalamas so they will perceive what is correct and what is not.

Search For The Truth:

The previous texts tell us that the truth must be sought by
oneself; no one can give it to us. The Buddha states that he
cannot give the truth because it has to be experienced, discovered
by oneself. Once, the monks heard that some people spoke
badly and others well of the Buddha, of the Doctrine, and of the

Community. Then, the Master said:

“If, bhikkhus, others speak in dispraise of me, or in
dispraise of the Dhamma, or in dispraise of the Sangha, you

should not give way to resentment, displeasure, or animosity
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them in your heart. For if you were to become angry or upset in such
a situation, you would only be creating an obstacle for yourselves. If
you were to become angry or upset when others speak in dispraise
of us, would you be able to recognize whether their statements are
rightly or wrongly spoken?”

“Certainly not, Lord.”

“If, bhikkhus, others speak in dispraise of me, or in dispraise of
the Dhamma, or in dispraise of the Sangha, you should unravel what
is false and point it out as false, saying: ‘For such and such a reason
this is false, this is untrue, there is no such thing in us, this is not
found among us.”” (Brahmajalasutta del Digha Nikaya I, 1. Translation
of Dragonetti 1977, p. 34. See DRAGONETTI (1977))

Passions can cloud the mind in its activity of understanding. So, if we
are unhappy with what others say, how can we see the truth or falsity of
these statements? With some distance, we can realize what is true and
what is false. So, meditation, in giving peace to the mind, is the basis for
understanding in Buddhism.

The search for truth for yourself teaches one not to quickly accept the
beliefs and doctrines of the time. After all, the truth is more complex
than our simple statements about reality. This is what is taught in one
of the most effective Buddhist parables, that of the blind men and the
elephant. The context of this parable is the various arguments which took
place between monks, brahmins and beggars of different sects, which
“supported various theories that accepted different beliefs, expressed
different tendencies, and which adhered to different doctrines” (Udana,
VI, 4, Dragonetti 1971, p. 191). And again, the themes of discussion are
metaphysical topics about the world, the soul, etc. The disciples told the
Buddha about all of these beliefs and added: “And so they fight, argue,
quarrel and live assailing each other with hurtful words: “The truth is
so, the truth isn’t so; the truth isn’t so, the truth is so.” (Udana, VI, 4.
Dragonerti 1971, p. 193. See DRAGONETTI (1971))

In this context, Buddha tells them the following parable: the king
of Savatthi ordered his people to look for all who had been blind since
birth. After gathering them together, they were shown an elephant.
Each one touched a part of the elephant. Then the king asked them to

define the elephant. Buddha continues the story saying:

“Oh bhikkhus, the blind men who have seen the elephant’s head
said: “The elephant, your majesty, is just like a water jar.” The blind
men who have seen the elephant’s ear said: “The elephant, your
majesty, is just like a winnowing basket.” The blind men who have
seen the elephant tusk said: “The elephant, your majesty, is just like
an iron rod.’ The blind men who have seen the elephant’s trunk
said: “The elephant, your majesty, is like a pole of a plow.” The blind
men who have seen the body of elephant said: “The elephant, your
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majesty, is just like a granary’...

And saying this: “The elephant is like this, it’s not like that. The
elephant’s not like that, it’s like this’, they struck one another
with their fists.” (Udina, VI, 4. Dragonetti 1971, pp. 194-195. See
DRAGONETTI (1971))

And the Buddha ended with the following udana:

“Some monks and brahmins

are committed to this kind of dispute

— men who only see a part of the truth,

are fighting each other attached to it.”

(Uddna, VI, 4. Dragonetti 1971, p. 195. See DRAGONETTI (1971))

This story shows the level of argumentation which existed in India at
the time of the Buddha. Each teacher became attached to his truth and
rejected that of others. Moreover, they attacked each other for defending
their beliefs. They assumed they had the truth without knowing what
was good, so that it lead them to commit incorrect acts. Our human
condition cannot fathom the whole truth, but only partial truths.

It is not worthy of a Buddhist to say: “I have the truth, the others
are wrong.” The complexity of the truth requires that we be tolerant to
expand our framework of understanding. An open mind, plus a correct

behavior, creates a tolerant spirit, that is willing to continue learning.

Detachment From The Doctrine

"The tolerance of the opinions of others, is based both on the search
for truth, and in the detachment from the doctrine. Buddhist teaching
is not a doctrine to provide intellectual security or to provide an answer
to every question, but is a means to achieve a goal, to reach the other
shore. The words themselves are not the truth, let alone a reason for
which you should live or die.

Thus is the famous parable of the raft: if a man builds a raft to cross a
dangerous river and after crossing the river, the man carries the raft on
his back because it was useful, that man would not act properly with

regards to the raft.

“By doing that, would he be able doing the right thing with the
raft2 Bhikkhus, the man who has crossed over might think thus:
“This raft was of great service to me. I safely crossed over to the
other shore by boarding it and putting forth effort with my hands
and feet. What if I pulled it up to dry ground, or sink it in the water
and go where I like” A man doing that would be doing the right
thing.

Just so, bhikkhus, my Teaching is comparable to a raft for the
purpose of crossing over and not for getting hold of (lit. “attached
to it”).” (Majjhima Nikaya 22, cited by RAHULA (1978), pp. 29-30)
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Since the “self” is an illusion, then the attachments are meaningless.
But it is not just attachments to the things of the world and the
pleasurable sensations, but also attachment to the creations of the
mind itself. Therefore, the Buddha advised against getting attached
to the Doctrine, as it itself is a raft, a useful tool that helps us to cross

over, to go through the course of life.

Conclusion

How many people have we, human beings, killed because we cling
to our own ideas (and their concurrent emotions)? Nowadays, we
talk about tolerance, but usually in a negative way, saying, “I have
my truths and since I cannot exterminate the other person, I have
to bear it.” After all, it is a selfish tolerance, which at any time can
explode into violence. The mind does not flow with its creations, but
everything is measured by the center — created by the mind itself —
which is the “self.” From there it measures the properties of the ego:
images, thoughts, feelings, ideas, theories, doctrines, etc., whatever
they are. And in a world, where everyone wants to defend his property
and wishes for more property, violence always will be present.

The positive tolerance of Buddhism teaches non attachment to
mental creations, even if they are true, beautiful, profound, original
or useful. It is based on an understanding of the interrelation of all
beings, that enables us to have a heart that is open, joyful and ready to
help. It is therefore an active tolerance, which is not locked within its
properties, but willing to act for the sake of others. After all, as stated
in the Dhammapada, the message of the Buddhas has always been:
“Do good, avoid evil, purify ones mind.” #
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