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A talk by Bhikshuni Heng CR’ih at
the Dharma Realm Buddhist Books
Distribution Society in TaiPei

on June 2 > 2012
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Views of a body. This refers to attachment to our bodies. We assume that our
bodies are us and that everything we have belongs to us.

Prejudice views. These do not accord with the Middle Way. These views fall
to one extreme or the other—either nihilism or eternalism. Those who attach to
nihilism say that when we die it’s like a lamp being extinguished—it’s all ended.
There isnt any soul and there isn’t any rebirth. Those who attach to eternalism
say that anyone who is human this life will be human in the next life and in the
life after that. They will not become animals. People will always be people. That’s
attachment to eternalism.

Views of prohibitive morality. Those with this view take what is not a cause
to be a cause. Like those sects in India who restrain themselves to follow the
behavior of cows, or of dogs. They learn to do what cows do and what dogs do.

Views that grasp at views. Those with this view take what is not a result to
be a result. Such people have attachments within attachments. Their actachment
to attachments is extremely strong. People with this kind of view are profoundly
egotistical.

And finally there are deviant views.
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These

Bodhisattvas do not manifest strange appearances or display their own

What are the precepts of being without greed or seeking?

virtue. It is only for the sake of perfecting the Dharmas of escape that
they hold the precepts.

The Master says: “Bodhisattvas hold the precepts for the sake of holding
precepts. They won't act like they are special or infer that they have some type
of virtuous conduct and cultivation. ”

For example if someone has agreed to bring you medicine and then you
refuse to open the door when they arrive. But this goes even further to include
showing some special style—usually because one is hoping for offerings, or if
not for money, then for recognition. Do something special with the hope that
people will think one has skill in practice, that one is unusual. That is called,
“showing some special style.”

‘We monastics must be very careful when it comes to this. People will
sometimes say to me, “Ahhh. You are truly a Bodhisattva come again!” Now
how does one respond to that? According to the Bhikshuni precepts, if one
uses even some body language to affirm such a statement, then one makes
a serious violation. But if when someone says, “Ahh. You are a Bodhisattva
come again!” and one says something like, “No, I'm not.” It comes across
as begging the question—with the possible implication that saying I'm not
really means I am. But if one doesn’t say, “No, I'm not.” If one says nothing
when addressed that way, then even more that implies that one agrees with
the statement. Just like Shakespeare said: “Me thinks thou doest protest too
much.” The best solution is that people do not say things like that which put
us in a quandary and leaves us at a loss for words.

Heng Yun Shi: That is why the Master said, “We should not mutually call
each other ‘Bodhisattvas’. We should try to be true in all that we do. Just call

each other Upasaka or Upasika.

Heng Chih Shi continues with the explanation:
Yes. You can address each other as dharma brothers and dharma sisters.

That’s best.

What are the precepts of never erring? These Bodhisattvas do not
aggrandize themselves and say, ‘I hold precepts.” When they see people
who have violated precepts, they do not slight or slander them or cause

them to feel remorseful, but they simply singlemindedly hold the precepts.

How fine that is! We ordinary people will all have things we did wrong,
mistakes we made. But these Bodhisattvas hold their precepts without any
outflows. They hold them solidly. They are those who ‘never err’. That means
even though they hold the precepts well themselves, they would never criticize
others or look down on others, or embarrass others—causing others to lose

their resolve for Bodhi.
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What are the precepts of never making violations? These Bodhisattvas
have eternally severed killing, stealing, inappropriate sexual behavior,
false speech, double-tongued speech, harsh speech, unprincipled speech,
greed, hatred, and deviant views. They thoroughly uphold the ten good
deeds.

They hold the ten good deeds without committing violations, without

making mistakes. The sutra has more a more detailed explanation of these.

When those Bodhisattvas uphold these precepts of never making
violations, they have this thought, ‘All living beings violate the pure
precepts because they are upside down. Only the Buddhas, World Honored
Ones, can know the causes and conditions that make living beings upside
down so they violate the pure precepts. I should accomplish Unsurpassed
Bodhi and extensively proclaim true and actual Dharmas for living beings

so they can separate from being upside down.’

This is stated quite clearly: He can hold the precepts himself quite well.
But when he sees someone who is not able to hold the precepts as well, even to
the point of occasionally making mistakes, or violating the precepts, or even
breaking a precept, he does not criticize such a person. Instead he thinks: It’s
because that person is upside-down and only the Buddhas can really know
why he is upside-down. Therefore, I dare not allow my thoughts to wander
into how he is upside-down. And if he violates precepts, I do not know why
he is upside-down. All T can only tell myself: “Well! I must continue to not
violate them and I will eventually become accomplished. Once I am, then I
can come back and then I will understand why that person is upside-down.
I will be able to help him then.” Thus, he does a great job of keeping his
thoughts lofty.

This is the second, the Bodhisattvas Mahasattvas’ Treasury of Precepts.

In the Dharma Flower Sutra, the Devadatta Chapter, the Master explains
ten advantages of holding precepts. And in the Avatamsaka Sutra, the second
of each list of ten—such as the Second Dwelling, the Second Practice, the
Second Ground—all discuss the precepts or describes what kind of behavior
we should have or tells us how to nurture our virtue. If you have interest in
precepts, you can read those passages. The Second Ground in the Avatamsaka
Sutra explains precepts very clearly in terms of ten good Dharmas and lists
what retributions pertain to violation of each precepts. Probably you have all
read that. &
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All present living beings are our parents of past lives, Buddhas in the future lives.
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