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REFLECTIONS IN THE WATER-MIRROR: TURNING THE TIDE OF DESTINY

LR

Dharma Master Ju Xing

(continued)
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Lectured by the Venerable Master Hsuan Hua on October 10, 1987
English translation by Jennifer Sun and James Lin
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The other monks at the temple reported this incident to Master Xuyun, who was
overseeing renovation at Yunqi Monastery in Yunnan Province during that time. Tang
Jiyao, the Governor of Yunnan Province, came to pay respects to the Buddha and visit
Master Xuyun. People at the monastery told them that a monk had immolated himself,
but his body was still intact. Master Xuyun said to him, “Ju Xing has done something
truly rare. Go and see what you can do for him.” And so Tang went.

When Tang arrived, Master Ju Xing’s body was still sitting there, with his face, body,
and even clothes all undamaged, as if he was still alive. Tang approached and touched
the body with his finger, and it immediately collapsed into a pile of ashes. Later, Tang
organized a memorial service for Dharma Master Ju Xing. During the ceremony, Tang
issued an order that banned killing for three days throughout the entire Province of
Yunnan. By virtue of this experience, Tang became a sincere Buddhist and influenced
many people to follow the Buddhadharma. In conclusion, only diligence in cultivation
will garner a response.

Just now, we said that even after death, he was still sitting straight and tall. Think
about it. If an ordinary person were to be burned by fire, he would not be able to sit
still. For instance, you would jump if a burning incense rod touched your leg. How
high would you jump if a lit match was held to your skin? How is it that he did
not collapse or jump around when he was burned? This is because he had attained
the “soul” in Confucianism; the “original spirit” in Taoism; or the inherent nature in
Buddhism. If your cultivation is successful, you have returned to the Buddha nature. If
not, it is called the consciousness.

If you succeed in your practice, you will gain self-mastery and be able to go wherever
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you please. That is the reason he was able to activate the true fire of
samadhi with a small amount of fire, and immolate his own body.
The inherent nature cannot be drowned by water or burned by fire.
For this reason, his body did not collapse.

His practice is “perfection in conduct.” What does “perfection
in conduct” mean? It means he had no desires, making it possible
to perfect the Six Paramitas and the myriad practices. Cultivators
will definitely succeed if they are free from desires. Most people
have yet to succeed in their practice because they are suffocated
by their desires. They are entangled in their emotions and worldly
attachments. Because of desires, you are covered and controlled by

the mountain of the five skandhas.

A praising verse says:
Though he was completely uneducated,
this man knew how to read the real sutra.
He planted vegetables, patched clothes,
bowed to the Buddha, and respected the Sangha.
He made a pilgrimage to the Sacred Mountains,
and obtained great spiritual responses.
His self-immolation to repay,

the kindness of the Buddhas caused Buddhism to flourish.

The verse of praise reads:

Though he was uneducated,

this man knew how to read the real sutra.

What is a real sutra? It is a sutra without words. Does that mean
that sutras with words are fake? Of course not! The wordless sutra is
known without needing to study it, for it is contained within your
inherent nature. What is this real sutra? It is the absence of desires.
If you have no desires, you know how to read the real sutra. If you
desire something, all sutras you read are mere black ink on white
paper. When the Patriarch Bodhidharma came to China and asked
Dharma Master ShenGuang, “The sutras you lecture on consist of
words on white paper written in black ink. How can you end the
cycle of birth and death?” This is what he was referring to.

Whoever can end desires and cut off emotions knows how to
read the real sutra which does not have a single word. If you cannot,
the sutras you read are merely black words written on white paper.
You can read those sutras, but you still have to work towards this

goal. If you are truly able to read the real sutra, then:

The Grear Way is without a word and beyond any description,
and needs neither description nor explanation.
The Great Way is formless ,

1t neither leaves a print nor illustrates an image.
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If you describe it as emptiness, you are attached to an appearance of
emptiness. It is the same if you say that it has a form. Hence, emptiness
and form are non-dual. It is empty, yet exists;. it exists, yet is empty. Do
not be attached to either side.

The essence of the Buddhadharma lies in practice. To truly practice is
to perfect one’s practice (Ju Xing). If you don’t put cultivation into action,
then there is no perfecting of practice. That is a small but critical point,
but when you understand it, then succeeding in cultivation is as easy as a
flip of the hand. By indulging in emotion and desire, you will be subject
to afflictions, but if you refrain from emotions and desire, then you will
be free from afflictions. Therefore a verse says: “Afflictions are limitless; I
vow to eradicate them all.” When you are free from emotions and desire,
you are truly learning the Buddhadharma. You will be capable of rescuing
all beings, and you will definitely attain Buddhahood. This is the key! If
you can do it, then you turn over a new leaf. If you don’t, you will remain
submerged in the sea of suffering and forever lose the way to finding the
truth.

No matter how many Dharma talks you listen to, only if you recognize
this principle will you truly understand the Buddhadharma. Otherwise,
no amount of studying will help. With a true understanding, you will be
able to cut off desires and cast out emotional love.

You must genuinely cut off desires and cast out love, not just talk
about it. “Hey, I have gotten rid of desire and emotional love.” But when
something delicious is served to you, one bite is not enough; you need ten
bites to fill your insatiable appetite. As for wealth, no amount of money is
enough. No matter how much you make, you always want a little more,
so you say, “Just a little more, and then I will cultivate.” It will never be
enough.

The same goes for lust. One wife is not enough, so a husband goes for
a second one. Not satisfied with two wives, he seeks a third. His desire for
lust is like that of an emperor, who is not content even with three thousand
concubines living in his harem. He still wants more.

As for fame, you say: “I won’t stop until I am world famous,” but you
probably wouldn’t be happy even if every person in the world knew your
name. The same goes for food and sleep. You think: “Eight hours of sleep
today and twelve hours tomorrow will be enough.” In fact, when you do
sleep twelve hours, you will want to increase it to thirteen. Desire will
never be satiated. However, if you know the importance of cutting off
desire, then there should be no problems.

He planted vegetables, patched clothes, bowed to the Buddha, and
honored the Sangha. In the monastery, he did all the arduous chores,
making clothes for others and working in the fields. Instead of resting, he
used his spare time to bow to the Buddhas and learning Buddhist sutras.
He always paid respect to the Three Jewels of the Buddha, Dharma and

Sangha.
0 7To be continued
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