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There was the sound of dana paramita,
the sound of shila paramita, the
the

sound of virya paramita, the sound

sound of lkshanti paramita,

of dhyana paramita, and the sound
of prajna paramita. There was the
sound of compassion, the sound of
joyous giving, the sound of liberation,
the sound of no outflows.

‘What are sounds? They are what we
drink in. How so? When we understand
a sound, it is as if we had drunk it in.
Sounds can also be defined as unseen.
Some are louder and some are quieter,
some half muted and half apparent.

The Buddhas state is incredible;
when he speaks, living beings hear
what he says differently. You hear it as
this kind of voice, and he hears it as
another kind of voice. Although he uses
one voice, different beings will hear the
voice differently.

How far can the Buddha’s voice
reach? Mahamalgayayana was foremost
in spiritual penetrations. Once he tried
to find out how far the Buddha’s voice
reaches. He used his spiritual powers
to go east, crossing through as many
worlds as sands in the Ganges River.
After traveling beyond all those worlds,
he found that the Buddha’s voice was
still as loud as it was when he was in
front of the Buddha. So the Buddha’s
voice is inconceivable.

The Buddha now emits so many
kinds of voices, not just one kind. How
many kinds in total? There was the
sound of dana paramita. Dana is a
Sanskrit word that means giving. We
have said this many times before: there
is the giving of wealth, the giving of
Dharma, and the giving of fearlessness.
Although everyone understands, we can
explain the meaning of giving in more
depth now.

Giving without being attached to
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the outer signs of giving is real giving. Giving while attached to the outer
signs of giving will result in becoming reborn in the heavens. Giving without
being attached to the outer signs of giving brings rewards that are free from
outflows. Not being attached means not remembering it. For instance, I
gave someone some money, but if I keep thinking, “Ah, T will reap some fine
reward for making this donation.” In the end, there is either no reward or the
mere reward of becoming reborn in the heavens. There will not be a reward
free from outflows.

What does it mean by giving without being attached to outer marks?
One must be empty in three aspects: there is no giver, nothing given, and no
receiver. What is giving? What is being given? Recalling that there is a giver is
a sign that there is a self; one cannot forget one’s self. For example, thinking,
“I have a donation to contribute to building a monastery, to building Buddha
images or to printing sutras.” is an attachment. What is the mind attached to?
It thinks, “I am a donor; I can give $50,000.” That’s an attachment to being
the donor. Then there’s attachment to the gift. “That $50,000 I donated,
whether for building a monastery, sponsoring Buddha images or printing
sutras, will earn me some merit. I offered a gift.”

“I am the donor; I gave a gift.” Now, besides the donor and the gift,
there is a receiver. There is a subject and object to the receiver. The subject
of the receiver is someone who receives that donation of $50,000. The object
received is the gift the donor gave. Without a giver and a gift, there would be
no receiver and nothing received. These are the three aspects of emptiness in
giving, which is about not being attached to the outer marks of giving.

Paramita is a Sanskrit word. It is translated into Chinese with three
characters that mean “reaching the other shore.” That’s the Chinese phrasing.
The Sanskrit phrasing is more like, “the other shore is reached.” Sanskrit
grammar is more like English grammar. So whereas the Chinese characters
read, “reaching the other shore,” the Sanskrit and English phrasing would be
“the other shore is reached.” In other words, Chinese is a bit different from
Sanskrit and English.

What other shore is this? Arriving at the other shore means we have
succeeded with what we want to do, fulfilling our wishes and reaching our
goals. For instance, we want to become liberated from the cycle of birth and
death now. Birth and death is this shore; nirvana is the other shore. When we
have passed from birth and death through the flow of afflictions and reached
nirvana, then we have reached the other shore.

We who want to go from this world to the Buddhas” Land of Perpetual
Stillness and Light must begin now and in the future we can reach that other
shore; we who want to go from being an ordinary person to being a sage,
then upon attaining the fruition of sagehood we have reach the other shore.
Before, we did not understand Buddhism, but now we understand Buddhism.
That, too, is reaching the other shore. However, there is a distinction between

a non-ultimate other shore and the ultimate one.

52 To be continued

OcToBER 2012 VAJRA BopHI SEa |11

[Eag=] ‘ V3G VINNVH(] ¥3d0¥d



