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The Sutra for Discernment of the Consequences of

Wholesome and Unwholesome Karma with Commentary

F16 £ A7 1971 Commentary by the Venerable Master Hua in 1971

Ak ## English Translation by Chin-Yi Chee
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Previously we discussed “Explanation of the Name”; now we will discuss the
“Description of the Essence.” To describe means to depict or portray. What
is being described? It is the essence of this sutra. Every sutra first has a name,
and once it is named, the essence is defined. This is an explanation according
to the Tiantai School. In recent times, Dharma Masters who lecture on sutras
commonly lecture according to the Tiantai School’s method.

The first of the Five Profound Meanings of the Tiantai School is “Explanation
of the Name.” Just like us humans, when you get to know a person, you must
first know his or her name; the sutra is the same way. The second of the Five
Profound Meanings is “Description of the Essence.” Just as humans have human
bodies, and sutras have “sutra bodies.” People’s bodies may be tall or short, fat or
thin; their facial complexions may be yellow, white, or black; their features are
all different. It is the same way with sutras; the essence of each sutra is different.

What is the essence of this sutra? Its essence is the true character of reality. The
true character of reality is the fundamental essence of this sutra. It is also known
as “the realm of a single reality,” which is a state that is true and authentic.

The true character of reality has many names: it is known as bodbi, as nirvana,
as true suchness, and as the nature of the Tathagata’s treasury. These are all the
character of reality. The essence of every Mahayana sutra is the true character
of reality. This sutra belongs to the Mahayana canon; it was spoken during the
Vaipulya Period. This was the beginning of the Mahayana teaching. Therefore
this sutra’s dharma-essence is the state of reality.

After the essence of the sutra is described, we need to Clarify the Principle
of the sutra. Merely reciting and lecturing on the sutra but not recognizing the
sutra’s principle, one has yet to know this sutra. Do not think you know the sutra
after reading it once or twice. Some people have not even read the sutra once

and yet claim to understand the Buddhadharma. They think the Buddhadharma
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is very easy to understand. That’s true. The Buddhadharma is very easy to
understand but one needs to learn it. If people say they understand the
Buddhadharma without first learning it, then they are simply lying.

What does this sutra rely on as the principle? It relies on the two
contemplations as its principle. What are the two kinds of contemplations?
The first is

consciousness,” where consciousness refers to the eighth consciousness. The

“the contemplation of everything as merely mind and

second is the contemplation of thusness.

What is the contemplation of everything as merely mind and
consciousness? Now we have lectured on this sutra for five days, we are
not even done with the title, so we can only discuss it briefly here. The
contemplation of everything as merely mind and consciousness involves
knowing that everything is false, illusory, unreal; there is no state that is real.
We humans have thoughts; when the previous thought is produced, the
next thought follows right behind. When the previous thought fades away,
the next thought arises. When that thought dies, the thought after that
arises. This is the impermanence of birth and death. This process cannot be
halted even for a moment. Therefore we contemplate it and realize the mind
is impermanent, and eventually we can achieve the samadhi of the stillness
of forms. Originally all phenomena are always in motion and characterized
by forms and attributes; however they all become still and unmoving. One
achieves this kind of samadhi through the contemplation of everything as
merely mind and consciousness.

The true contemplation of suchness refers to Chan investigation, which is
the cultivation of thought. What are we cultivating? We are contemplating
that the nature of the mind is unborn and undying. The true mind, the
Buddha nature, is not produced and not destroyed. Therefore, one will not
be attached to sights, sounds, or any kind of sensory awareness; furthermore
one can cut off all idle thinking, forever relinquishing all discursive thoughts.
Either one has no thoughts at all, or any thought one has is genuine, not
idle thought. For example, the wish to build a temple is not idle thinking; it
is true thinking. “I would like to build 2 Buddha” is not idle thinking either.
What is the idle thinking? It is basically just thinking without taking action.
There is no truth behind idle thought. Now when there is no more idle
thinking, we continue to contemplate and after some time we can achieve
the samadhi of the stillness of mind.

The name of this samadhi is the stillness of the mind. The previous
samadhi was the stillness of forms. This stillness of the mind means the
mind is still and unmoving. Although it is still and unmoving, it knows
everything. Being still and unmoving does not mean it’s as if asleep
and unconscious. It is unmoving yet it knows all states. This unmoving
stillness penetrates upon response, thus has a kind of spiritual penetration
from response. The samadhi of the stillness of mind results from the true
contemplation of suchness. These are the principles of this sutra; it takes
these two contemplations as its principles.

s> To be continued
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