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Sutra: ;
At that time I and the Sangha assembly £
All appear together on Magic Vulture Mountain,
Where I say to living beings

That I am always here and never cease to be.

But using the power of expedient devices
I manifest “cessation” and “noncessation.”
Commentary: B |
When people get to the point that they do not even care about their own lives, they
are so intent on seeking the Buddhadharma, at that time there is a response of t_hq
Way because of the extreme earnestness in the minds of these living beings. I, Shakya-
muni Buddha, and the Sangha assembly of Bhikshus and Bhikshunis all appe:gr'
together on Magic Vulture Mountain. Thus Great Master Zhizhe of the Tiantai.
School entered the Dharma Flower samadhi when reciting the Dharma Flower Sutrh
and he personally saw the Dharma assembly on Magic Vulture Mountain still takmtﬁr
place; it had not dispersed. He obtained the “Dharani of a Single Revolution.” That
proves that even now the Buddha is still present on Magic Vulture Mountain, speaks
ing the Dharma, teaching and transforming living beings.

Where I say to living beings / That I am always here and never cease to b ‘

/ But using the power of clever expedient devices / I manifest “cessation” an
g :

“noncessation.” I only manifest the appearance of cessation; actually I do not cease

to exist. This is “the cessation of noncessation,” “the production of nonproduction.”

Sutra:

For living beings in other lands,
Reverent, faithful, and aspiring,

I speak the supreme Dharma;

But you who do not hear this

Think that I have passed into cessation.
I see living beings

Sunk in misery,

And to cause them to look up in thirst, ¢
I refrain from manifesting for them. ¥

AR

Then, when their minds are filled with longmg,
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I emerge and speak the Dharma.

Commentary:

For living beings in other lands, those who are reverent, faithful, and aspiring,
/ I speak the supreme Dharma. / But you who do not hear this / Think that
I have passed into cessation. All of you have not heard this doctrine, and you
think I entered cessation. For me there is neither cessation nor noncessation. For
me there is no production or cessation, although I speak of it.

I see living beings / Sunk in misery. They are drowning in the five desires:
wealth, sex, fame, food, and sleep. The five desires are “misery.” Since they are
greedy for the five desires, I refrain from manifesting for them. I do not manifest
and speak the Dharma for them. Why not? Because I want to cause them to look
up in thirst. / Then, when living beings all appear very thirsty and their minds
are filled with longing, / I emerge and speak the Dharma. I reappear and speak
the Buddhadharma for these living beings.

Sutra:

With such powerful spiritual penetrations,
Throughout asamkhyeyas of eons,

I remain always on Magic Vulture Mountain

And also dwell in other places.

When beings see the kalpa ending

And ravaged by the great fire,

My land is peaceful and secure,

Always filled with gods and humans,

Gardens and groves, halls and pavilions,

And various precious adornments.

There are jeweled trees with many flowers and fruits
Where living beings roam in delight.

The gods play celestial drums,

Always making various kinds of music,

And mandarava flowers

Are scattered on the Buddha and the great assembly.

Commentary:

With such powerful spiritual penetrations / Throughout asamkhyeyas of
eons / I remain always on Magic Vulture Mountain / And also dwell in other
places. Why is it that some living beings see the Buddha and others do not? Why
is it that the Buddha says he is entering cessation and then does not? These are all
transformations worked by the power of the Buddha’s spiritual penetrations. So
we say, “There is production and yet no production. There is cessation and yet no
cessation. Those who have affinities with the Buddha can see him any time; those
lacking affinities never get to see him.”

You say, “If I have no affinities with the Buddha and cannot see him, then what
should I do?” Plant good roots, create affinities with the Buddha by making offer-
ings to the Triple Jewel—the Buddha, Dharma, and Sangha. If you cultivate merit
and virtue before the Triple Jewel, after a while you will naturally have affinities
with the Buddha. If you do not plant good roots, you will never have affinities

with the Buddha.
s> To be continued



