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The Preface to A General Explanation of  the
 Vajra Prajna Paramita Sutra

Commentary:
In the past, fi ve hundred bhiksus became doubtful and 
disbelieved when they heard the prajna teaching regarding 
emptiness. In the past, there were fi ve hundred bhikshus. What 
do you suppose they did when they heard the Mahayana Dharma? 
They all went crazy. These fi ve hundred bhikshus stopped up their 
ears and ran far away without any desire to listen to the Dharma 
being spoken. They did not want to listen to the Dharma of 
emptiness (wondering how can dharma be empty?) As a result, they 
ran away.

Arising from their seats, they departed. When these fi ve 
hundred bhikshus heard the prajna dharma of emptiness, they were 
doubtful like foxes with doubts. They got up from their seats and 
left. Fox spirits are always suspicious. Every step they walk on ice, 
they listen to see if there is a cracking noise. Why is that? They say, 
“If the ice cracks, I will fall into the river.  If the ice does not crack, 
it means the ice is thick and frozen, and the fox will not fall.”  This 
is considered being suspicious.  Therefore, whatever Dharma you 
speak to it, it will not believe in it.  This is “being suspicious like 
foxes.”       

The Bodhisattva Net Brightness instructed the Brahma 
God Benefi cial Consideration to devise an expedient means to 
instruct them. At this time, there is a Bodhisattva Net Brightness 
who causes the Brahma God Benefi cial Consideration to devise 
skillful means and says, “Go and take a look to see what they are 
doing.  Why have all of them left?” This is an expedient. The 
Brahma God replied, “Good man! Even if they were allowed 
to depart for as many kalpas as there are grains of sand in the 
Ganges River, they could not escape this truth. This Brahma 
Gold gave an analogy and said, “Although these fi ve hundred 
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bhikshus have left for eons as many as sands in the Gange’s River, 
they will not be able to leave the Dharma door of emptiness. Since 
the dharma door of emptiness includes everything, there is no way 
one can escape from it. 

Now, there is an analogy.  What do these people resemble? They 
are like a fool who, fearing emptiness, tries to walk away from 
emptiness. They are just like a fool. What are they afraid of? They 
fear emptiness and say, “Ah, emptiness. That is what I am afraid of!  
Empty space is the worst. I want to leave this space!” He renounced 
empty space and ran, and ran, and ran. No matter where he goes, 
he does not leave emptiness behind. He ran until he was exhausted 
and could not run anymore, mistakenly thinking empty space is no 
longer existent but he is still in it. He ran again and again until he 
couldn’t move. Looking again, he is still in empty space. You see, he 
never left empty space.

 Those bhiksus are just like that. Those bhikshus who ran away 
upon hearing the prajna dharma of emptiness are like stupid people 
fearing empty space. They ran away but could you escape the empty 
space. No, you cannot. Although they may go a long way, they 
cannot leave the mark of emptiness. Though they can run far away, 
they still cannot escape the boundary of empty space. You are afraid 
of empty space and want to leave it. But can you actually run away 
from it? They cannot leave the mark of emptiness, nor can they leave 
the mark of nothingness, nor leave the mark of effortlessness.

 They are also like a man who seeks emptiness. There is another 
analogy. It’s like another person not fearing emptiness but desiring 
emptiness and looking for it all over the place. Racing east and west. 
He runs to the east and the west, saying, “I want to fi nd empty space.” 
He says, ‘I want emptiness! I want emptiness!’ He says, “I wish 
to attain emptiness; I wish to attain emptiness. Who can give me 
emptiness?” That man merely says the name of emptiness; he does 
not perceive emptiness. This person wants to look for emptiness and 
speaks the name of emptiness. Since he does not recognize emptiness, 
he cannot attain it. He walks in emptiness but does not perceive it. 
He actually walks in space and yet does not see empty space.

Those bhiksus are also like that. Those bhikshus who ran away 
are just like this person. Do you say this is a clever person or a stupid 
person? Desiring to attain nirvana, they practice in the midst of 
nirvana and do not attain it. You wish to obtain the certifi cation 
of nirvana. Although you cultivate in nirvana, you don’t know this 
is nirvana.

For what reason? What are the reasons? Nirvana is merely a 
name, and just like emptiness which is merely a name, it cannot 
be obtained. Therefore, nirvana is just a name, and its dharma has 
no substance. Just as all dharmas are like emptiness, so is the dharma 
of nirvana. Although you say you can realize nirvana, it is only a 



24

name. You cannot say, “I can show you emptiness! I can show you 
nirvana!” What can you show?

 We who investigate the Buddha’s teaching should know that 
the Buddha’s teaching is the teaching of the Dharma Realm. 
Those of us who investigate Buddhism should know that Buddhism 
is the teaching of the Dharma Realm. To the ends of empty space and 
extending throughout the Dharma Realm, all is the manifestation 
of Buddhadharma and nothing is beyond Buddhism. Exhausting 
empty space and pervading the Dharma Realm, every place is fi lled 
with Buddhism! It is not differentiated into national traditions. 
There is no distinction among Buddhism from Japan, China, India, 
Sri Lanka, Burma, or Thailand. Buddhism does not belong to any 
country. There is no distinction among any nationality.

The Buddha’s teaching is the teaching of all people; it is 
not divided by family interests. Buddhism belongs to everyone. 
Therefore, one should not discriminate and say, “Buddhism belongs 
to my family and it’s my own! It’s private!” The Buddha’s teaching 
is the teaching of living beings; it is without racial prejudice. 
Buddhism is also known as the teachings of living beings. Therefore, 
it does not belong to any ethnic group. It does not belong to 
Caucasians, Asians, or African Americans. There is no ethnic bias. 
There are no such viewpoints.

The Buddha said, “All living beings have the Buddha-nature. 
All can become Buddhas.” Therefore, whether you believe or not 
makes no difference because eventually you will come to believe. It 
is only a matter of time. It is just an issue of time whether you believe 
in Buddhism or not. Since nothing can go beyond the Dharma 
Realm, everything is equally enveloped by the Buddhadharma. 
Since you cannot run outside of the Dharma Realm, everyone is 
included in the Buddhadharma regardless of who you are. What 
more is there to say? There is no need to debate this issue.

On the advent of the fi rst publication of this English 
translation of A General Explanation of the Vajra Sutra.” Now 
is the occasion of the English translation of the General Explanation 
of the Vajra Sutra. From now on, the commentaries I make on any 
sutra will be called “general or brief explanations.” I have judiciously 
added these few words of preface. For this initial printing of the 
commentary, I have added a few extra words as a preface.


