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The Preface to A General Explanation of the Vajra Prajna Paramita Sutra

Commentary:
Let me tell you something. When I explain sutras, I do not dive into the 
profound meanings but just touch on the shallow parts. I lecture on the 
type of commentary that cannot be published. What can be published, I 
do not know how to speak. However, if people insist on publishing this 
commentary, I will pay no attention. If people mock this commentary, 
they are actually making fun of me, not you. Isn’t that right?  I will be 
responsible for this, not you. People will say, “It is not you who cannot 
translate, but the speaker who cannot give a lecture. It has nothing to do 
with your translation!” Does this make sense? This is my rationale; so, I 
will not put the blame on you.

This sutra says means what the Vajra Sutra entails. What does it talk 
about? It says: One’s mind should produce a thought without dwelling 
anywhere. It means that one’s mind should not be attached. When there 
is no attachment, this very thought is produced. The Sixth Patriarch, 
the Great Master Hui Neng, heard that sentence and awakened to the 
Way. The Sixth Patriarch was enlightened to the Way while hearing these 
two lines. However, those of us who have heard four lines are still not 
awakened. Any dwelling of the heart is no dwelling. The sutra says that if 
the mind dwells anywhere, then the mind is not dwelling, which is wrong.  
Therefore, the Larger Chapters say, If one dwells in phenomena, he 
does not dwell in prajna paramita. The Great Prajna Sutra says that if 
one attaches to any dharma, one is not abiding in prajna paramita. “Not 
abiding” also refers to not understanding prajna paramita. If one does 
not dwell in phenomena, he dwells in prajna paramita. Not being 
attached to any dharma is known as dwelling in prajna paramita. Then, 
one understands better about prajna paramita. That is why every one 
of the Great Prajna assemblies begins with an explanation of “not 
dwelling.” Therefore, every chapter in the Great Prajna Paramita Sutra 
starts with non-dwelling so that one is not attached and the mind dwells 
nowhere.

That sutra also says: At that time the World Honored One, using 
teachings which were not witticisms, discussed the marks of the 
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Tathagata. This is talking about genuine Dharma, not idle speculation 
or jokes, but rather, the general attributes of the Tathagata. For the sake 
of all Bodhisattvas, he proclaimed prajna, the profound principle 
and tendency of the method of pondering the word ‘wheel’, saying... 
The Buddha proclaimed the Dharma of wisdom, profound principles 
and doctrines, turning the wheel of prajna for all the great Bodhisattvas. 
Prajna belongs to the Dharma Method of the Word Wheel.

All phenomena are empty because they have no intrinsic nature. 
All phenomena are gone for they lack an intrinsic nature of their own; 
therefore, they are empty. All phenomena are devoid of marks because 
they are not any of the many marks. All phenomena have no attributes. 
Why is that? All phenomena are wishless because they cannot be 
found through seeking. A phenomenon (dharma) cannot have a vow 
or intention. However, you cannot say, “Oh, dharmas have no vows!” 
It is the phenomenon that is vow-less, not people. Dharmas do not say, 
“I wish to do such and such.” It is due to the fact that phenomena do 
not seek from people. When you cultivate the Dharma, you should not 
have the mindset that since phenomena have no vows, I will not make 
any vows. If you do not make vows, you will not realize Buddhahood. 
In actuality, phenomena, from the perspective of their substance, do not 
seek. Moreover, all phenomena are detached because they are free 
from attachments. 

All phenomena are still, because they are eternally quiescent. 
The appearance of all phenomena is quiescent. All dharmas, from the 
start, have always had the attribute of being still and extinguished. All 
phenomena are impermanent, because they are without a permanent 
nature. Phenomena will not last forever. All phenomena are without 
bliss because there is nothing about them that is blissful. From the 
intrinsic perspective, the phenomena have no joy.  All phenomena are 
without self, because they have no self-mastery. All dharmas are selfl ess 
and without attachment to self. All phenomena are devoid of purity, 
because they are apart from the mark of purity. The four virtues of 
Nirvana are permanence, bliss, self-mastery, and purity.  That is why 
we say all dharmas have no mark of purity since they are apart from 
all marks of purity. If dharmas had the mark of purity, they would not 
be considered to be markless and consequently, they would be defi led. 
Dharmas do not even have the mark of purity let alone the mark of 
defi lement. All phenomena cannot be obtained, because one may 
search for their mark but cannot fi nd it. There is no dharma to be 
attained: no wisdom and no attaining. You cannot fi nd the appearance 
of dharma. That explains the purport of the emptiness of the nature. 
The previous text explains the principle and doctrine that the dharma 
nature is inherently empty.

That sutra, the Great Prajna Sutra, also says: At that time the 
World Honored One, further using the storehouse of those who 
dwell in and maintain the Dharma, discussed the marks of the 
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Tathagata. The previous section talks about emptiness. Now, it discusses 
existence. Additionally, previously it talked about unconditioned 
dharma and now it relies on conditioned dharma. The Buddha used 
the conditioned dharma to outline the general appearances of the 
Tathagata. For the sake of all Bodhisattvas he proclaimed prajna 
paramita, the total pervasiveness of sentient beings who dwell in 
and maintain the Dharma, the profound purport of the supreme 
storehouse Dharma door. For the sake of all Bodhisattvas, the Buddha 
proclaims the dharma of prajna wisdom, that all sentient beings dwell 
in and pervade the Dharma treasury, of which the principle is profound 
and supreme. 

All sentient beings are the storehouse of the Tathagata. Why?  
Because Samantabhadra Bodhisattva’s own substance is all-
pervasive. Samantabhdra Bodhisattva is also one of the sentient beings. 
His substance pervades all living beings and therefore, the original 
substance of all beings is just the Tathagata’s Matrix. All living beings 
are the storehouse of vajra, because they are anointed by the vajra-
storehouse. All living beings are the beings of the vajra treasury, by 
which all beings are anointed with. Samantabhadra Bodhisattva and 
all Buddhas of the ten directions always use the Dharma of the vajra 
treasury to “irrigate” all beings. “Irrigate” here means using the vajra 
treasury to bless living beings. All sentient beings are the storehouse of 
proper Dharma because they rely on proper speech to bring about 
change. All living beings are the proper dharma treasury and change 
according to the proper speech. All sentient beings are the storehouse 
of wonderful karma because in deeds they rely on the additional 
practices. All living beings are the treasury of wonderful karma, which 
is inconceivable. All karma resulting from these matters relies on the 
additional practices, which adds to what one is cultivating currently. 
There are four additional practices, namely, the stages of “heating up”, 
“summit”, “patience”, and “foremost in the world”. By means of all of 
one’s karmic deeds, one may advance one’s cultivation to these four 
stages.

The previous passage explained that existent phenomena are 
nonexistent. The previous section discussed how some phenomena 
are nonexistent. Why do I use this as the preface?  Now, you have 
fi nished the translation for the Vajra Sutra but still do not understand 
its meaning. The essence of the Vajra Sutra is that everything is non-
existent and empty including the Dharma and the Buddha. Therefore, 
the previous part of this text also elucidates that some dharmas are also 
nonexistent. This passage explains that nonexistent phenomena are 
not nonexistent. The latter part then explains that nonexistent dharmas 
do not really not exist and what exists actually does not exist.  What 
does not exist is not really nonexistent. Things being both nonexistent 
and not nonexistent is the purport of the Middle Way. This actually 
fi ts the Middle Way. To be continued


