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 DHARMA TALK BY THE VENERABLE MASTER HSUAN HUA ON THE AFTERNOON OF JUNE 14, 1958 
DURING A GUANYIN RECITATION SESSION AT WESTERN BLISS GARDEN, HONG KONG

ENGLISH TRANSLATED BY EDITORIAL STAFF

A Guanyin Dharma Banquet at Western Bliss Garden, Hong Kong

IV. To Repent and Reform Means to Change Our Faults
      and   

The Dharma-power of  the Buddhas is tremendous, and yet the 
karma of  living beings is equal to it. Thus, living beings are said to be 
“weighed down by karma and confused by emotions,” whereas the 
Buddhas “have ended their karma and emptied their emotions.” So 
the difference between a sage and a commoner lies in whether one 
can end karma and empty out     emotions. Another saying goes, 

Enlightened, one is a Buddha.
Confused, one is a living being.
As we mentioned earlier, since living beings turn their backs 

on enlightenment and unite with defi lement, being turned by the 
wearisome defi lement of  the fi ve desires, their karmic obstacles 
become deeper and deeper. On the other hand, the Buddhas can 
transcend the sordid defi lements of  the fi ve desires and avoid 
creating additional karma. Because living beings have such heavy 
karma, one who wishes to become a Buddha and realize the Way 
must fi rst repent of  his karmic offenses. If  one hopes to become a 
Buddha without being repentant, it’s like cooking sand and hoping 
to get rice. You can cook for as many eons as there are sands in the 
Ganges River, but you’ll never succeed. 

“Repentance” means repenting of  past errors, feeling a great 
sense of  shame and remorse for the transgressions we made in the 
past. “Reform” means turning away from future errors, resolving 
to turn over a new leaf, and never making those mistakes again. It 
is said,

Regard everything in the past as if  you died yesterday.
Regard everything in the future as if  you were born today.
If  we don’t repent with diligence, then the karma from the of-

fenses we committed will make us fall, and who knows when and 
where we will stop. All Buddhists should remember that when they 
fi rst took refuge, they stated their full name and then repented by 
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saying the following:
From time without beginning until the present life,
I have slandered the Triple Jewel, 
Been an icchantika,
Slandered the Great Vehicle Sutras, 
Cut off  the study of  Prajna,
Killed my father and mother, 
Shed the Buddha’s blood,
Defi led the Sangharama, 
Ruined the pure conduct of  others,
Burned and wrecked stupas and temples, 
Stolen the property of  the Sangha,
Held deviant views, denied cause and effect,
Been intimate with evil friends, 
Turned away from good teachers...

Now, to refresh everyone’s memory, I will very briefl y explain this pas-
sage of  repentance for everyone.

From eons without beginning, up to today, the karma from the offenses 
we have committed cannot be reckoned. First of  all, we have slandered the 
Triple Jewel: the Buddha, the Dharma, and the Sangha. Among these, the 
offense of  slandering the Sangha is the gravest, because the members of  the 
Sangha represent the Buddha in propagating and transmitting the Buddhad-
harma. Therefore, one is not allowed to eradicate the offense of  slandering 
the Sangha through repentance. What is an “icchantika?” It’s a Sanskrit word 
which means “incomplete faith” and “lacking good roots.” If  you try to 
speak the Dharma to these people, they don’t want to listen. They may even 
tell you straight out, “I don’t believe it.” Wouldn’t you say they’ve cut off  all 
their good roots? 

“Slandered the Great Vehicle Sutras” means, for instance, saying that 
the principles in the Buddhist Sutras are false, that the Great Vehicle Sutras 
were spoken by demon kings, and so forth. This sort of  offense cannot be 
pardoned through repentance. “Prajna” is also Sanskrit and means “wisdom.” 
There are three kinds of  Prajna: Real Mark Prajna, Contemplative Prajna, and 
Literary Prajna. If  you don’t study any kind of  Prajna, you will be deluded. 
The retribution of  delusion is that you will fall into the destiny of  animals. 

“Killed my father and mother” also includes the offenses of  killing an 
Arhat and killing a sage. One example is Devadatta killing a Fourth Stage 
Arhat. 

Next, “(deliberately) shedding the Buddha’s blood” is also an offense for 
which repentance is not accepted. Many people wrongly think this offense 
only means actually cutting the Buddha’s body with a knife when the Buddha 
was in the world. In fact, after the Buddha entered Nirvana, (deliberately) 
damaging Buddha images in any way also counts as this kind of  offense. 
This includes peeling the gold paint off  the Buddha images, ruining Buddha 
images, and so forth. Although this does not harm the Buddha physically, it 
is equivalent to cutting the Buddha’s body with a knife. 
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“Defi ling the Sangharama” means profaning the pure temple. An 
example would be if  married couples living on temple grounds engage 
in indecent activities, eat meat, kill living creatures, and so on. “Ruining 
the pure conduct of  others” means inducing left-home people who were 
pure and undefi led to break the precepts. Repentance is not allowed 
for this either. 

“Burning and wrecking stupas and temples” means setting fi re to and 
damaging Buddhist temples, just as Feng Yuxiang set fi re to White Horse 
Monastery and Shaolin Monastery in the past. “Stealing the property 
of  the Sangha” means using improper methods to seize the wealth and 
property of  the permanent dwelling. The people who do that all hold 
deviant knowledge and views. They think they are right, and they insist 
that there is no cause and effect. Acting rebelliously, they stop at no evil. 
There’s nothing they won’t do. How can they not fall? 

Finally, we’ll talk about “being intimate with evil friends, and 
turning away from good teachers.” In Confucianism, evil friends are 
called “harmful friends.” For example, we should not associate with 
tramps, gangsters, and so forth, because they are considered evil friends. 
Some people associate with such harmful friends and gradually stray 
onto the wrong road themselves. Refusing to listen to their teachers’ 
exhortations, they will do all kinds of  evil. They can’t tell the difference 
between right and wrong, and they act in confused ways. Wouldn’t you 
say they are pitiful?

The various offenses mentioned above are all extremely serious, 
yet very easy to commit. If  one has unfortunately committed them 
already, what should be done? Don’t be disheartened, because “Offenses 

may fi ll the skies. 
R e p e n t ,  a n d 
they disappear.” 
Offenses have no 
shape or form, 
and if  one is truly 
repentant, it can 
certainly be worked 
out. No one should 
give up on himself  
and be resigned to 
falling!  

If one is truly repentant, it can certainly be worked out.


