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Sutra:

Further, in his practice of samadhi, the good person’s mind is firm,
unmoving, and proper and can no longer be disturbed by demons. He
can thoroughly investigate the origin of all categories of beings and
contemplate the source of the subtle, fleeting, and constant
fluctuation. In this state where the skandha of formations remains,
but the skandhas of feeling and thinking are gone, if he begins to
speculate that there is both existence and nonexistence, thus
contradicting himself, he could fall into error with confused theories
that deny both existence and nonexistence after death.

Commentary:

Further, in his practice of samadhi, the good person’s mind is firm,
unmoving, and proper and can no longer be disturbed by demons. Again,
this refers to any good person who cultivates his samadhi power, making it
strong and solid. Although external demons cannot get at him, the demons of
his own mind are difficult to subdue. He can thoroughly investigate the
origin of all twelve categories of beings and contemplate the source of
the subtle, fleeting, and constant fluctuation. He observes the mind
which is elusive and fleeting. At this point there are still subtle movements in
the formations skandba.

In this state where the skandha of formations remains, but the
skandhas of feeling and thinking are gone, if he begins to speculate
that there is both existence and nonexistence, if he says that things both
exist and do not exist, thus contradicting himself... His own “self” is
obliterated. It no longer exists. If you were to say that things exist, then he
would also exist. If you say things don’t exist, then he doesn’t exist either.
When he contradicts himself, he is also destroying himself. He denies his own
theories.

He could fall into error with confused theories that deny both
existence and nonexistence after death. He says that after he dies, there is
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neither existence nor nonexistence. Then what is there? Is “neither existence nor
nonexistence” the Middle Way? No. He has no regard for the Middle Way, nor
has he attained the Middle Way. This is where he has gone wrong and become

confused.

Sutra:
Regarding form, feeling, and thinking, he sees that existence is not really
existence. Within the flow of the formations skandha, he sees that

nonexistence is not really nonexistence.

Commentary:

Regarding form, feeling, and thinking, the three skandbas that he has already
broken through, he sees that existence is not really existence. He perceives
a state of existence, and yet it is not really existence. Within the flow of the
formations skandha, he sees that nonexistence is not really nonexistence.
Within the subtle fluctuation of the skandha of formations, he sees that what
does not exist also seems to exist. Therefore, there is neither existence nor

nonexistence. He formulates this kind of theory.

Sutra:

Considering back and forth in this way, he thoroughly investigates the
realms of these skandhas and derives an eightfold negation of forms.
No matter which skandha is mentioned, he says that after death, it neither
exists nor does not exist.

Commentary:

Earlier he saw a situation in which the previously existing form, feeling, and
thinking became nonexistent, and the flowing of the formations skandha, which
could later cease to exist, was still existing then. Considering back and forth in
this way, he investigates this way and that, trying to discover the underlying
principle. He thoroughly investigates the realms of these four skandhas
of form, feeling, thinking and formations,
viewing them from all angles, and derives
an eightfold negation of forms. There
are eight cases, all of which deny the
existence of forms. No matter which
skandha is mentioned, he only has one
answer—he says that after death, it
neither exists nor does not exist. He says
that after death, the skandhas of form,
feeling, thinking, and formations are neither

existing nor nonexistent.



