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                                                                                              REVISED VERSION

  CHAPTER FOURCHAPTER FOURCHAPTER FOURCHAPTER FOURCHAPTER FOUR : THE COMING INTO BEING OF WORLDS

Sutra:
The ocean of all beings’ roots and desires, the ocean of all Buddhas’
Dharma wheels, the ocean of  all three periods of  time, the ocean of  all
TathÁgatas’ vow-power, and the ocean of  all TathÁgatas’ spiritual
transformations.

Commentary:
Universal Worthy Bodhisattva contemplated the ocean of  all beings’ roots
and desires. Among beings there are those who have deep good roots and
those who have deep bad roots. People who have deep good roots want to
study the Buddhadharma and are filial to their parents, teachers, the Sangha,
and the Triple Jewel. Those with deep bad roots are not filial to their parents
and do not respect their teachers, the Sangha, or the Triple Jewel.

“Desires” here refers to the five desires, which are the desires for wealth,
sex, fame, food, and sleep. The first is the desire to get rich, the second is the
desire for beautiful forms, the third is the desire for a good reputation, the
fourth is the desire to eat good food, and the fifth is the desire for sleep. These
five kinds of desires are the five roots of the hells. These roots and desires are
one kind of obstruction that beings have, but if they are changed into good
roots they will be very helpful in their cultivation of the Path. All these roots
and desires, these faculties and inclinations, are different.

The Bodhisattva also contemplated the ocean of  all Buddhas’ Dharma
wheels. Beings have so many desires and so many faults! However, Buddhas
have just as many dharma doors with which to teach and transform them.
That is what is meant when we say they “turn the great Dharma wheel.” They
proclaim 84,000 kinds of  dharma doors to counter the 84,000 illnesses that
afflict beings.

Universal Worthy Bodhisattva also contemplated the ocean of  all the
three periods of time. The ocean of worlds spoken of previously includes
the worlds of the present time, but now the sutra brings up the worlds of the
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past, present, and future. There are limitless Buddhas in the past, in the present,
and in the future. The past, present, and future together make up the ocean of the
three periods of time.

He also contemplated the ocean of  all TathÁgatas’ vow-power. How is it
that all Buddhas realize Buddhahood? It is because they make vows. When they
achieve their vows, they become Buddhas.

Universal Worthy Bodhisattva further contemplated the ocean of  all
TathÁgatas’ spiritual transformations. When they become Buddhas, they at-
tain spiritual penetrations and the ability to create transformations according to
their intent. These kinds of differentiations are incredibly numerous and beyond
reckoning, and so they are called “the ocean of  all TathÁgatas’ spiritual
transformations.”

Sutra:
Having contemplated thus, he spoke to all the Bodhisattvas in the oce-
anic assemblies in all bodhimaÜÉa s, saying, “Disciples of  the Buddha!
The pure  wisdom that all Buddhas, World Honored Ones, have of  know-
ing the formation and destruction of  the oceans of  all worlds is
inconceivable. Their wisdom of  knowing the oceans of  all beings’ karma
is inconceivable. Their wisdom of knowing the oceans of arrangements
of  all dharma realms is inconceivable. Their wisdom in speaking of  the
boundless oceans of all Buddhas is inconceivable.

Commentary:
Having contemplated thus, after Universal Worthy Bodhisattva finished con-
templating all the previously-described oceans of worlds, he spoke to all the
Bodhisattvas in the oceanic assemblies in all bodhimaÜÉa s, saying, “Dis-
ciples of  the Buddhas! The pure wisdom that all Buddhas, World Hon-
ored Ones, have of  knowing the formation and destruction of  the oceans
of  all worlds is inconceivable. All Buddhas, the World Honored Ones, of  the
ten directions and three periods of time, have the wisdom of knowing how all
the worlds come into being and how they are destroyed. This kind of pure and
clear wisdom is inconceivable; you can’t use your mind to think of it or words to
describe it. All of you Bodhisattvas should further progress in your investigation
of  the Buddhadharma.

Their wisdom of  knowing the oceans of  beings’ karma is
inconceivable. All Buddhas possess the wisdom of  knowing the karma of
beings; knowing their causes and conditions and their retributions; knowing the
retribution that results from each kind of  karma. It is said, “As you sow, so shall
you reap.” If you plant melons, you get melons; and if you plant beans, you get
beans. Beings reap the retribution corresponding to the karma they create; that is
the “oceans of  beings’ karma.” All World Honored Ones have this kind of
wisdom. They know how confused beings are, how they leave home and then
want to return to lay-life; they return to lay-life and then want to leave home.
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They know beings don’t want to die, but still have to die because that’s
part of  their karma. Yet, beings continue to be confused, pursuing fame
and profit every day. Such confused thinking is really inconceivable!

Their wisdom of knowing the oceans of arrangements of all
dharma realms is inconceivable. Buddhas also have the wisdom to
know how all the dharma realms are successively arranged and come into
being.

Their wisdom in speaking of the boundless oceans of all Bud-
dhas is inconceivable. They are also able to speak of each Buddha in the
ocean of limitless Buddhas. Such wisdom is also inconceivable. Universal
Worthy tells the great assembly about those various kinds of  wisdom of  a
Buddha.

Sutra:
Their wisdom of entering the oceans of all desires, understandings,
and roots is inconceivable. Their wisdom of universally knowing in
a single thought all the three periods of time is inconceivable. Their
wisdom of revealing the oceans of all TathÁgatas’ limitless vows is
inconceivable. Their wisdom of manifesting the oceans of all Bud-
dhas’ spiritual transformations is inconceivable. Their wisdom of
turning the Dharma wheel is inconceivable. Their wisdom of  es-
tablishing the oceans of promulgation is inconceivable.

Commentary:
Their, all Buddhas’, World Honored Ones’, wisdom of  entering the
oceans of all desires, understandings, and roots of beings is
inconceivable. “Entering” means fathoming; penetrating and
comprehending. They understand all the various kinds of desires,
understandings, and dispositions that beings have. Their wisdom of uni-
versally knowing in a single thought all the three periods of time is
inconceivable. Within a single thought they have the wisdom of know-
ing all the events of the past, present, and future, and their causes and
conditions. Such wisdom is also inconceivable.

Their wisdom of revealing the oceans of all TathÁgatas’ limit-
less vows is inconceivable. They are able to display the oceans of count-
less vows made by all TathÁgatas throughout the ten directions and three
periods of time. The innumerable vows made by all Buddhas resemble a
great ocean and are inconceivable. Their wisdom of manifesting the
oceans of  all Buddhas’ spiritual transformations is inconceivable.
All Buddhas’ spiritual powers and transformations are also inconceivable.
Their wisdom of  turning the Dharma wheel is inconceivable. All
Buddhas, World Honored Ones, use this inconceivable kind of  wisdom
to turn the wonderful Dharma wheel. Their wisdom of  establishing
the oceans of promulgation is inconceivable. In establishing the ban-
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ner of  Dharma, all Buddhas set up bodhimaÜÉas everywhere and speak all
Buddhadharma, which is also inconceivable.

F o r
those who
had come
to the lec-
ture hall to
hear  the
su t r a ,  i f
they have
b u t  o n e
more share
of sincer-
ity, they will
obtain one
more share
of benefit
in the Bud-
d h a
d h a r m a .
I f  t h e y

have but one less share of sincerity, they will obtain one less share of benefit in the
Buddhadharma.  Those who are without sincerity will not gain any benefit.  Every
day when we recite the sutra, it too can show whether we are sincere or not. If
you can use your utmost sincerity to recite the sutra and bow to the Buddha,
if  you are not a least bit of  perfunctory, then it is certain you will obtain a
very big response.

Some people when they stay here to recite the sutra, they were actually striking
up false thoughts in their mind.  What kind of false thoughts? They are striking up
false thoughts of the kitchen: “What kind of tea should I drink later? I’ll wait for
a while and then go to the kitchen to boil some water to drink.”  These people are
totally without sincerity.  In particular, when they are listening to the sutra; I had
seen  several people after they had finished reciting the sutra, they would run
around while waiting for the dharma master to be seated.  This is totally without
a sincere mind. They absolutely cannot receive the Buddhadharma.

If  you want to receive the Buddhadharma, how can your mind be so
scattered and you ran off to different places? Ultimately, what do you hope
to gain? Can you stop running around? This is so unruly.  Having this kind of
habitual fault, do you think there is no problem? It won’t work if you go to
any Way-place of  the ten directions.  Even if  you are on your own Way-place,
you cannot be so dissolute and unruly.  Why can’t you finish up your business
ahead of time? Instead, you waited till you finished the sutra recitation and
you ran into the kitchen.  What are you up to?  If you have one share of
sincerity, you would not have done so.


