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 Introducing a Good Book for Investigating
 the Shurangama Mantra  (Part II)

BY WANG QINGNAN, PH.D.

 ENGLISH TRANSLATED BY BHIKSHUNI HENG YI

The first section of the book Annotation on the Shurangama Mantra
is “The Expedients of Holding the Mantra.” For the sake of those
who seek making achievements in this life, here we explain the cer-
emonial rites of  setting up a mantra platform. If  there are monastic
and lay people who decide to hold the mantra at random [without a
Way place or a platform], then it is most important for them to be
sincere and reverent. The Shurangama Sutra says, “If there are liv-
ing beings who have scattered minds, who are not in samadhi, but
who recollect the mantra from their minds and hold it with their
mouths, then the Vajra Kings will constantly attend upon these
good people. How much more will this be so for those who are
firmly resolved on Bodhi?”

Moreover, the Sutra says, “Even if such people did not establish a
platform, nor enter a Way place or practice the Way, but only re-
cited and held the mantra, their merit and virtue would be no differ-
ent from that of  entering the platform and practicing the Way. The
same applies to reading, reciting, copying, or writing out this mantra,
or carrying it, or placing it in their villages, homes, gardens, or
lodges. Their accumulated karma will be dispersed effectively just

MWO    HE     SA      DAN    DO     BO     DA        LA     TWO     LO        NI          JOU
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like snow melted by hot water. In the near future they will en-
lighten to patience with the non-existence of people and things.”

In brief, there must be a resonance among the Three Secret Practices.
That is,

1. With the mouth, reciting the spiritual mantra,
2. With the mind, contemplating the Sanskrit letters, and
3. With the hand, making the mudras.

This is called the three platforms.
Then the author explained the details of  the following three platforms.
1. the syllables of the mantra
2. the mental contemplation
3. the mudras

The  second section explains the verse that precedes the mantra texts.
The wonderful deep dharani , the unmoving honored one,
The foremost Shurangama king is seldom found in the world.
......
I pray that the World Honored One will now witness,
As I vow to first enter the five turbid evil realms.
As long as even a single being hasn't become a Buddha,
I will never seek for the attainment of  nirvana.
We should not ignore these verses simply because we see them often. With

the interpretation on the “Implicit Commentary on the Dharma of  Great Buddha
Summit,” we will gain new insight on these verses. For example, the foremost
Shurangama King means ultimately solid and firm in everything. It is the gen-
eral name of the great samadhi, which can encompass all other samadhis. What
is its specific content? For those Bodhisattvas who enter the world of  five
turbidities, what really happens? If we vow to cross over living beings for
kalpas while on the Bodhisattva Path, why is the burden heavy and the course
long?

The third section explains the mantra text.
At first, Dharma Master Xu Fa explains the name of  the mantra. Then he writes
a long section called “The Subtle Principles of  Mantra Translation” The content
of the section is very rich. Roughly speaking it contains the following subjects:

1. What’s the reason for not translating the mantra? Where does the power
of mantra come from? Not translating mantras is one of the basic principles
of  Buddhist text translation since ancient times. Dharma Master Xufa explains
this principle in detail by referring to the work of ancient commentaries (Zheng
Mai, Bu Yi) and the views of  several Dharma Masters (Changshui, Gushan,
Youxi). Here we present one of  the points.

According to the Tiantai school, there are four reasons for not translating
a mantra. One is the following :

The mantra is ‘the secret language of all Buddhas, and only
sages know about it. This is likened to when a king gives the
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order for saindhava, which is really one name for four things:
salt, water, a vessel, and a horse. When the King calls for
saindhava, the multitude does not know what he wants. Only
the wise officials know.

The following explanation comes from Shurangama Mantra Verses
and Commentary by Tripitaka Master Hua: When the king says he wants
saindhava, what does he want? He might want salt, or water, or a chamber
pot, or a horse.  He just says, “I want a saindhava ,” and so most of the
courtiers do not have the faintest idea what he wants. Only the wise offi-
cials can figure it out. How do they do it? Say, for instance, the king is
eating, and he says, “I want some saindhava.” “Probably the king would
like some salt,” his attendant decides. That’s how the ones with wisdom
figure it out. When the king is finished eating, he again calls for saindhava.
After eating, of course, what the king really wants is some water to rinse
his mouth with. The officials with wisdom can figure that out. After a
while the king decides to go out, so he says, “All right, bring in the
saindhava.” Anyone with some brains would surmise, “The king wants to
go out now. I should bring in a horse.” Because this one name refers to
four different things, one has to look at the situation that the king is in to
figure out which one of the four things he wants. One has to know what
the circumstances are in order to figure out what’s appropriate to bring
him.

This is an analogy to explain how just one phrase of  the mantra can
mean many different things. (The ghosts and spirits know what is meant in
any given circumstance.) A single phrase of the mantra possesses many
different powers: Curing an illness, destroying an offense, producing good
in according with the Way and entering into the primary truth. Mantras
have four benefits, just like saindhava has four meanings.

2. In ancient times, there were also Dharma Masters who translated
mantras, including: Venerable Zhu Fa-hu, Venerable Tripitaka Master Vajra
Wisdom, Master Bu Kong, Tripitaka Master Gunavriddhi and National
Master Xian Shou. Therefore, we know that mantra can be translated and
understood.

Furthermore, Dharma Master Xu Fa pointed out the structure of  the
Shurangama Mantra.

In the Shurangama Mantra, prior to DWO JR TWO are the true
words of the five sections. The heart of the Shurangama Mantra is
after the character NAN.

3. There are 24 benefits of translating and explaining the Shurangama
Mantra. If one just translates and explains the heart of the mantra, there
are six benefits.

 In brief, these are the 24 beneficial points of translating and
explaining the mantra: (the explanation comes from Shurangama Man-
tra Verses and Commentary by Tripitaka Master Hua.)

l) We will know the names of  all Buddhas, as in the section in the
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beginning, which is filled with names of Buddhas. When these names
are recited, we can constantly see the Buddha’s body.   If we con-
stantly recite the Shurangama, we can constantly see the Dharma-
Body of all Buddhas.

2) We will know of  the original Triple Jewel--the Buddha
Jewel, the Dharma Jewel, and the Sangha Jewel--and can rely on
their awesome virtue for aid and support.

3) We will know of  the Vajra Generals. We can know their
names: BA SHE LA (Vajra); SHANG JYA LA (Shrinkhala)--these
are all Vajra Generals. And all the deviant demons will take ref-
uge and surrender--all the heavenly demons and external ways will
return and come under control.

4) We will know of  the Kings of  Gods and Spirits. Their
groups and divisions offer protection, and there will be no
misfortune.  If we know of the leaders of the ghosts and spirits,
then their retinue will be respectful towards us. They won't dare to
bother or harm you.

5) We will know the Mantras of  the Buddhas, the foremost,
honored, and Superior Ones of the Five Divisions. The five
Divisions are: the Central Division is the Buddha Division with
Vairochana Buddha as the host; in the South is the Jewel Division,
with Jewel Production Buddha (Ratnasambhava) as the Host. In
the east is the Vajra Division, with Akshobhya Buddha as the Host-
-this is Medicine Master Buddha, who dispels calamities and length-
ens life; in the West is the Lotus Division, with Amitabha Buddha
as the Host; in the North is the Karma Division, and the Buddha
of Accomplishment (Amoghasiddhi) is the Host.

6) We will know the Summit Mantra. The sixth is to know
that the light from the Buddha’s summit is this unsurpassed spiri-
tual mantra (MWO HE SA DAN DWO BWO DA LA). Upon
reciting this, all Buddhas anoint the crowns of our heads. When we
recite the Shurangama Mantra all the Buddhas of the ten directions
come and anoint the crowns of our heads.

7) We will know the magical penetrations of  this spiritual
mantra. We receive strength from a response that is inconceivable.

8) We will know that this mantra gives rise to great wis-
dom and light.

9) We will know this King of  Mantras is the King among
all mantras.
                 F To be continued


