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LIVES OF THE PATRIARCHS
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LECTURED BY THE VENERABLE MASTER ON APRIL20, 1985

 TRANSLATED BY THE INTERNATIONAL TRANSLATION INSTITUTE
REVISED VERSION
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Essay:
The Master was a son of the Wu family of Xuzhou. Once
when he was still a child, his mother was washing a skin
infection on his hand. She asked him, “What is this?”

The Master replied, “My hand is just like the Buddha's
hand!”

While he was growing up, he lost both parents, and
then he went to Changlu Monastery to study with Dhyana
Master Zhen Xie. At that time the head monk, Dhyana
Master Da Xiu, regarded him highly.

The Master hid his tracks at Xiang Mountain. The
myriad bizarre phenomena that he encountered failed to
cast their spell on him.

Deep in the night, he attained enlightenment.
Afterwards, he met Dhyana Master Da Xiu and obtained
the “mind-transmission” from him. Then he entered the
Dharma-hall and remarked, “The World Honored One im-
parted secret words. Kashyapa did not conceal them. Rain
fell all night long, and the flowers came tumbling down.
The whole city was filled with perfumed water.”

Commentary:
Patriarchs of the forty-ninth generations: Dhyana Master
Zhi Jian of  Xuedou Monastery.  The Master was the abbot
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of  Xuedou Monastery located in Fenghua County,
Zhejiang Province. His name was Zhi Jian, Wisdom Mirror.
His wisdom was penetrating and clear, reflecting things
when they appeared, and being still otherwise.

The Master was a son of the Wu family of
Xuzhou prefecture in Jiangxi Province. Once when he
was still a child, he wounded his hand, and the hand got
infected. While his mother was washing a skin infec-
tion on his hand, she wanted to test the boy to see how
well he understood things, and so she asked him, “What
is this?”

Without thinking it over twice, the Master, who was
still a young boy, replied, “My hand is just like the
Buddha’s hand!”

While he was growing up, he lost both parents.
The Book of Odes says something like this: “I ascend that
tree-clad hill, and look towards (the residence of) my
father. I ascend that bare hill, and look towards (the resi-
dence of) my mother. It means that I climbed to that high
place to see where is my father, I go to that elevated place
to see what my mother is doing. Our parents are our
source of support and protection. How did this young
boy lose his parents? He naively thought they were going
to protect him forever, but nonetheless, they died.

Since he had been preoccupied with the Buddha's
hand when he was still a child, he proceeded to look fur-
ther into the Buddha’s hand and then he  went to
Changlu Monastery to study with Dhyana Master
Zhen Xie Qing Liao (Truly Putting to Rest and Com-
pletely Clearing Things Up). Seeing that he was an orphan,
Master Zhen Xie allowed him to go forth from the home-
life. At that time, the head monk of Changlu Monas-
tery was Dhyana Master Da Xiu (Great Rest). He was
next in line to succeed the abbot, and he regarded him,
the Master, highly.

The Master hid his tracks at Xiang (Elephant)
Mountain, next door to Tiantong Mountain. He went
into seclusion and hid, not revealing where he went. His
only intention was to cultivate the Way. He wasn’t like
some old cultivators who live up on the mountains and
tell people, “Here I am cultivating. Come visit me, and
bring me some peanuts, oranges, mangoes, and
avocados.” Such behavior is really muddled. By “hiding
his tracks,” the Master did not socialize with anyone. He
was removed from the world. He did not engage in chit-
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chat and messy involvements with people.
A certain monk in Malaysia, who is now deceased,

used to brag about how he lived up in the mountains. He
told people about it. One time while he was false-thinking
about laundry detergent, some lay people brought several
boxes of it up to his cave. He thought, “That was a true
response! The thought of detergent had just occurred to
me, when somebody brought it up the mountain.”

He came to the City of  Ten Thousand Buddhas, not
with the intention of cultivating, but with the wish to ad-
vertise himself. I scolded him, “You were spineless! Why
did you entertain such petty wishes? You should have
wished for a 50,000-carat diamond ring, and then some-
one would have brought it up there. Wouldn’t that have
been great?” For people to bring you a diamond counts as
a real response. You take laundry detergent to be a re-
sponse--what’s the use of that? This is shameless. All of a
sudden, he didn’t know what to do. Then he returned to
Malaysia, and he passed away soon after.

Why? A fox spirit had been following him around
and was behind many of these “responses.” The monk
would wish for something, and the fox spirit would find a
way to make those wishes materialize, and then take over
his mind. But the monk was deluded into thinking that he
had obtained spiritual responses. When I scolded him, I
was actually scolding the fox spirit. The fox just crouched
there and remained quiet, not daring to protest.

Another monk who left the home-life in Thailand came
to visit. He also had several fox spirits surrounded him,
and they made him feel very special and smug. He be-
lieved that his cultivation excelled that of others, but even-
tually he had to leave because the fox spirits found it im-
possible to stay at the City of  Ten Thousand Buddhas.
Later, the fox spirits lured him away, taking him to Toronto,
Canada. A few days ago he called here, saying that both
his father and mother were sick, that he wanted to learn
the “Medicine Master Buddha’s True Words for Anoint-
ing the Crown” and asked me how to recite it. Look! This
is called digging a well when one is thirsty--this is truly
pathetic!

Let me tell you: You don’t know it, but demons and
evil spirits are constantly trying to destroy the City of  Ten
Thousand Buddhas so that they can freely do what they
want. Once we establish this bodhimanda, the City of  Ten
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Thousand Buddhas, they will behave and lose their powers. Al-
though they now create some mischief, their mischief isn’t that
impressive.

When Master Zhi Jian was living in seclusion, the myriad
bizarre phenomena that he encountered failed to cast their
spell on him. The bizarre forces conjured up both pleasant and
adverse states to possess the Master. Sometimes a demon, a ghost,
or a fox spirit would transform itself  into a beautiful woman to
seduce the Master, but he could not be moved. Sometimes a
tiger spirit would transform itself  into a horrifying ghost with
saw-like fangs, and threaten to devour the Master. But he re-
mained undisturbed. They all tried to possess him in every way
possible, employing all of their devices, but he was not confused.

Deep in the night, he attained enlightenment. After he
was enlightened, he wanted to seek verification of his
enlightenment. Afterwards, he met Dhyana Master Da Xiu
and obtained the “mind-transmission” from him. Master Da
Xiu certified the Master’s attainment, and said, “You’re right. You
were thus, thus unmoving; constantly clear and bright; and so, the
demons and ghosts were not able to possess you.”

The Master did not pay money to get this kind of certification.
Rather, he was certified by an expert, which is someone who has
been through the process himself.

10 (Continued from page 10)
     Question: What is meant by “irreversible”?
     Answer: From the perspective of  the levels of  Great Vehicle
Bodhisattvas, irreversible position means not retreating to the levels
of  the Two Vehicles. Irreversible mindfulness means never re-
treating from the committment to attain Bodhi. Irreversible prac-
tice means progressing in cultivation so that you are always dili-
gently advancing and never turn back or retreat. You can’t culti-
vate for a while and then get lazy. Nor can you cultivate for two
and a half days, not even three, before you start asking why you
haven’t become a Buddha yet and then decide to turn back. Hav-
ing committed to Bodhi, they will always adhere to that
committment and the vows they have made in their cultivation.
Irreversible practice means never being lazy.

    To be continued




