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REFLECTIONS IN THE WATER-MIRROR: TURNING THE TIDE OF DESTINY
THE GREAT LORD FU conmmunn
EnrLABEA—HIASEFF+—_A+=18
LECTURED BY THE VENERABLE MASTER HUA ON DECEMBER 12, 1986
H ¥ 3#3F ENGLISH TRANSLATED BY PEI LING OOI
Nt s 5 T iEs ) ESdr T i Zhou Guo Li, we should change “cultivating our mind” to “cultivatin
ILH == it I g g g
o [EseEpvRLiE L) lﬁ Zrhlfis  our nature”. Confucian principles talk about cultivation of the body; Daoism
Lo PVERLISTE § GERLIE « L s 2] emphasizes cultivation of the mind, whereas Buddhism teaches cultiva-
to: A 7 B Z:IF;4 By B i tion of our nature. This is nature, mind, and body. You all did not think to
LR o [ f; P53 I* EE edit this. There is a need for editing, because there are no fixed rules to
‘_E : b7 lﬂ i p i—t‘ ; " g language. It is subject to discussion. Therefore, if you see that any section
s L[t . I . -
lﬁiiﬁﬂ’t A R P AR TR I is not approptiate, you can revise it at anytime.
B ﬁ'?-’{ ’ @ﬁﬁﬂ IRRESIEE In this way, the Great Lord Fu implied that he used the Confucian
ﬂﬂ’ﬁf &l l_ﬁ = ﬁ‘}*ﬂ% SN principles to cultivate or regulate his body. How can one cultivate one’s
s A sy > j"[ FIput) o &  body? One can do so by the virtues of humaneness, righteousness,
ﬁﬁi[% PP 2 iEpLE IFF EE ] FI:I propriety, wisdom, trustworthiness, filial respect, love and respect for
E o F R AR PRI kL siblings, loyalty, faith, integrity, and a sense of shame. One should not give
! TN~ ’
[! . A [ e e g v . rise to wandering thoughts and false thinking so as to regulate the body.
e CROFE G fEL 0 HRE [ oo X : .
7, {1;7'* i g B lﬁl - j; o f Once one has built a solid foundation, one can subsequently cultivate one’s
I o > H- 1 JEI FF R X
E‘L ] HA = mind using the Daoist teachings. Daoism talks about cultivating the mind
o X, IS‘ = N ) . P . . . .
R PR~ T :gz in order to attain immortality, which comes from the mind. Buddhism
=% T YA RLIE S o vy o PIFRL teaches about cultivation of our nature, so that we will be enlightened and
ZE > pLP e fLlfE 5 zf = El WL see through our nature. In Daoism, the mind is of the utmost importance.
S EE | P tr'} MRl i&ﬂ;ﬁﬂ A person cultivating the mind is still attached to phenomena, because there
@ELEEJ/ o ﬂﬂlﬁtléj SRLISTE > AL PRy are still attachments in the consciousness of the mind. Buddhism on the
g{di PRl o £ o *J[J = oy PR other hand is about cultivating one’s nature. In this way, he was represent-
- - — - / s —_
et %:Ezj 5, [,yjﬂ Iﬁa xo, ’U‘JJJECI_T % ing the dharma of the nature, mind, and body. A few days ago you all
- e :\ g e 52 57 heard about the Elder Wang Fengyi. He was an illiterate farmer—more
A f =7 " #” ! o ot less like the Great Lord Fu. He invented the theory of the three realms—
I*[j f JLF; R R ) o [ N AN E nature, mind, and body. He also talked about the four realms—aspiration,
L = H s N E PR (O i i i ;
j‘ﬁ & [l G2 intention, mind, and body.
o Epe The Great Lord Fu lived to the age of seventy-three. The day before
ﬂﬂjﬁzjﬁ i iﬁ Rl B his departure, he told his students and disciples, “Do not move my bed
!‘%’? T EERE D HIJ# = H’jﬁﬁ‘[ =74 Eg%ﬂ,él- }:l:[ after I enter the ‘stillness.” What is the reason? Because someone will de- ,.;‘i
I‘? B i J:LH”&[[% = F|' % G i liver a picture, and you should set it up on my bed.” Seven days after his :%
"Lg"&‘ﬂ o ‘Qpﬁgya
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departure, there indeed came a monk who gave them an embroi- &

dered picture of Maitreya Bodhisattva. After receiving the picture,
they set it up and made offerings to it. The monk who gave them the
picture then suddenly disappeared. This incident was an inspiration
from him after his death so that everyone knew what he was all about.

A verse in praise says:
He came empty-handed, and left at ease.
Carefree within, he went east or west as he pleased.
Not knowing north or south, he was muddled about above
and below.
When asked about his learning, he simply followed the
middle path.

Commentary:
He came empty-handed, and left at ease. He came to the world
without anything. He came to learn to fish, and later to till the fields.
Although he was seemingly doing those things, he was not attached to
them. He did not intend to kill, nor did he wish to make a fortune.
Since his mind was free of greed, he was at ease and relaxed when he
passed away. He even knew the time of its leaving in advance.
Carefree within—he cultivated the Way such that he was not
bound by anything. He went east or west as he pleased—if he
wished to go to the east, he would go east; if he wanted to go to the
west, he would then go west. Not knowing north or south, he was
muddled about above and below. He just let nature take its course,
with no regard to the south or the north. He went to the south or the
north according to conditions—he had no concern or worty about
this. Going south, he was not concerned about the heat; going north,
he cared not about the cold. Going west, he did not bother about
exposure to the sun; going east, he did not think about the coolness.
Therefore, he was free of any emotional attachment. And he was said

to be muddled about above and below: it was as if he was con-

fused about everything, even above and below. But actually, he knew
everything. Even though he knew everything, he was not attached to it.
He neither stuck to the notion of the four directions, nor adhered to
the view of above and below. Everything was unified and equal.
Therefore, he was said to be muddled or ignorant of the south and
the north. He was not actually ignorant; he simply was not attached to
the east, west, south and north. He felt at home whatever the circum-
stances were; there was not a single place where he was not at ease.
Anywhere he went was a great place. “The red dust of the mundane
world and the white breakers are both boundless; to endure patiently
and gently is a wonderful prescription. We spend the years and the
months according with conditions everywhere, we likewise live each =
moment being content with our lot and behaving ourselves.” This is a
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to them, in which all attachments—attachment to self and attach-
ment to dharma—are dissolved. Therefore, when asked about
his learning, he simply followed the middle path. He did not
adopt either extreme—emptiness or existence; he stayed in the
middle. That was a state of liberation and ease without any afflic-
tion or ignorance. There was no fighting, no greed, no selfishness,
no pursuit of personal advantage and no lying. These are the six
great principles that we learn from the Great Lord Fu. In this way
he stayed on the middle path. Since his faith was genuine, he always
held on to the middle path and did not succumb to emptiness or
existence, or to excess or deficiency.

After looking at the eight awkward lines of the verse above, we

then look at another verse of praise.

Another verse says:
The great Bodhisattva manifested himself in the
world of the “five turbidities.”
As a layman he proclaimed the teaching and
propagated Chan.
Catching fish playfully, he let them come and go
as they pleased.
Tilling the fields to make a living, he nurtured the Way
in his mind.
He lived a simple life to clarify his aspirations and his
lofty and refined disposition.
Before his death, his last words were to not move his bed.
Then there came Maitreya Bodhisattva laughing heartily.
“What would you say I came here for?”

Commentary:

The great Bodhisattva manifested himself in the world of
the “five turbidities.” The verse of praise is on the manifestation
of a great Bodhisattva in the world of the “five turbidities.” He
originally was a great Bodhisattva who, out of compassion, re-
turned to the wotld of the five turbidities. What are the five
turbidities? They ate the turbidity of £a/pa (time), the turbidity of
views, the turbidity of afflictions, the turbidity of a lifespan, and the
turbidity of living beings. What is called the turbidity of kalpa? The
era of time we are living in is defiled; we are born in this era of
time. You can see that there is pollution everywhere—even the air is
polluted. This is a turbid age. The turbidity of views means even
our views are defiled. Our views atre so defiled that whatever we
see, we give rise to greed and fight for it. This is a kind of turbidity.
The turbidity of afflictions means that our afflictions are not clean.

state in which we can do things accordingly without being attached X
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Yet everyone is fond of afflictions; if you tell someone to cut off E’j
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his afflictions, he is not able to do so. After he dies, he has no choice (—:’

but to cut off his afflicions. His afflictions naturally end after he dies. “
At that point, after he dies, even if you kick him or beat him he will be
patient and quiet. If you punch him, he will not even make a sound.
By that time, his virtue of patience is excellent, yet it is too late and of
no use. It would be better if you are not afflicted when alive. When
someone beats you once, you should think that you have just bumped
into a post because you did not see it clearly. Surely you will not punch
the post in return. If you do, your hand will hurt. Therefore, when
someone punches you, you simply think that you have just bumped
into a post, then everything will be fine and you will not be afflicted.
If someone beats you, and you want to strike back at him, thinking,
“If others did not offend me, I will not bother to offend others; but if
someone offends me, I must retaliate.”” Such is the attitude of an asura.
Therefore it is said this is a world of the turbidity of afflictions. As for
the turbidity of living beings, you see that everyone dresses neatly and
stylishly. They look cultured and refined, yet inside they are extremely
ugly. At all imes they think about harming others, not benefiting others.
Then one might say, “Oh, you are wrong. I want to benefit others.”
Yet your intention to benefit others is not as strong as your desire to
benefit yourself. Therefore it is said to be a turbidity of living beings.
As for the turbidity of a lifespan, now our life is a turbid one. If it
were not turbid, we would not have been born in this era. If we were
to talk about this matter in detail, we would not be able to finish. So
this great Bodhisattva has come to the world of the five turbidities.
He saw that living beings were having fun in this world; therefore he
wanted to join in. He came to the world to mingle with living beings.
He played frivolously, danced around, caught some fish, sang, and
mingled with others.

As a layman he proclaimed the teaching. What did he do
exactly? He was speaking Dharma for living beings. He taught every-
one the principles of being a human, and then ways of cultivating the
wotld-transcending Dharma. He further propagated the teaching of
the Chan School. Catching fish playfully, he let them come and
go as they pleased. Even though he caught the fish, he would put
them back in the water and tell them to stay or swim away as they
pleased. I believe the fish were not as stupid as he was. He caught the
fish and then let them go. In the end, he probably went home empty-
handed. Therefore it is said, “He came empty-handed and left at
ease.” Since he did not end up catching any fish, he was relaxed and
burden-free. He also did not have to bear the killing karma for catch-
ing the fish; he was indeed carefree and at ease. He caught the fish and
frolicked around to speak Dharma. He was in fact speaking Dharma
when he caught the fish and then let them stay or go as they wished. If

he were not speaking the Dharma, he would not have liberated them ,f%

after he caught them.
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Tilling the fields to make a living, he nurtured the Way in
his mind. He also worked in the farm to make a living. He
tilled the farm and planted the seeds; he likewise cultivated
his mind at the same time. He thus maintained his life and his
physical body.

He lived a simple life to clarify his aspirations and his
lofty and refined disposition. He lived by himself, indifferent to
worldly concerns and without any extravagance. He ate simple and
lowly fare, put on humble garments, and was meek and modest
when he spoke. This simplicity in everything showed his noble and
lofty aspiration. Since he did not fight and was not greedy, he was
morally upright and lofty. His disposition was refined.

Before his death, his last words were to not move his bed.
When he was approaching the end of his life, he could not put
down his bed. Therefore, he told his disciples, “Do not move the
bed that I sleep on. Why? Soon someone will send a picture, and so

1>

do not move the bed!” Seven days after his passing, a monk came
by to offer a picture of Maitreya Bodhisattva embroidered with
silk thread. The cloth was probably red in color, and the image was
embroidered with white and yellow threads. The mouth was em-
broidered with red thread, whereas the head yellow thread. The
belly was big and the eyes were long—ijust like Maitreya Bodhisattva
who was beaming with smiles so that he could neither open his eyes
nor close his mouth. After offering the picture to them, the monk
suddenly disappeared. Just now some of you said that the picture
suddenly disappeared. This was not the case—the picture did not
disappear. Such was the state of a Bodhisattva that was inconceiv-
able to ordinary beings.

Then there came Maitreya Bodhisattva laughing heartily.
He asked others not to move his bed but to wait for someone to
send them a picture. In the picture, Maitreya Bodhisattva was shown
laughing heartily. Then he said, “What would you say I came
here for?” “What do you think I’'m here for? What am I here to
dor” He asked us to guess. This is to gauge the state of a Bodhisattva.

Just now Mr. Zhou mentioned the “unrestricted great assembly”.
Why is it called that? Unrestricted means free from obstructions.
One can come or go as one pleases. In Buddhism, the unrestricted
great assembly is open to everyone. Whoever comes is provided
free meals. Therefore, an unrestricted great assembly is not a profit-
making business. There is no secret in it. Anyone—from the nobility
of the imperial court down to beggars can attend. Whether monas-
tic or lay, everyone is offered food and a place to sit. There are no
prerequisites to join such an unrestricted great assembly. After hear-
ing this, you laypeople should learn from the Great Lord Fu. You
should not fight and be greedy, or be crazy about making a fortune.
You should not buy lottery tickets hoping to get some windfall or
to reap without sowing. This is not allowed.
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