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AFTER RECEIVING THE BODHISATTVA PRECEPTS,
                ARE YOU A BODHISATTVA? (3)

 
ENGLISH TRANSLATED BY PEI LING OOI

                             COMPILED FROM THE VENERABLE MASTER HSUAN HUA’S TALKS

If you want to cultivate the path to the heavens, you must practice
the Ten Wholesome Deeds. If  you want to cultivate in the human
realm, you must hold the Five Precepts. If you want to cultivate the
path of asuras, just think about fighting all the time. Now in the
Dharma-ending age, fighting is prevalent because belligerent asuras
have been born in this world. If you wish to cultivate to be a hun-
gry ghost, be deluded and stingy. Misers will become hungry ghosts.
To cultivate the path of  animals, be ignorant, hold wrong views
and do not practice giving. Eventually, you’ll become an animal.
Those who kill, commit arson, and do unlawful things will fall into
the hells. The causes or seeds that people plant will bring the corre-
sponding results. As it is said, “As a man sows, so he shall reap.”

Why do we have this kind of anguish? In past lives, we planted
the causes and conditions for suffering and so we reap the bitter
consequences in this life. “If you wish to know what you did in the
previous lives, look at what you receive now.” What you receive in
this life results from what you did in your previous lives. “If you
want to know what will result in your next life, look at what you are
doing in this life.” You will reap what you sow. If  you plant good
causes, you will reap good consequences; if you plant bad causes,
you will harvest evil consequences. When such consequences are
ripe, you may become afraid and think: So much suffering! Because
you had planted such causes, you receive this bitter fruit in this life.

Bodhisattvas are afraid of causes but not consequences. In
contrast, living beings are frightened about consequences but not
causes. A Bodhisattva is cautious when planting a cause. He does
not plant the causes for suffering, so he has no bitter consequences.
If, however, he had planted a cause when he was not clear, he will
willingly accept the suffering when it comes. Therefore, sometimes
a Bodhisattva suffers, yet he is happy to bear the suffering. He thinks:
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 ********

“To take suffering is to end suffering.” If  you endure the suffering,
it will be ended. “To enjoy blessings is to exhaust blessings.” If  you
enjoy a blessing, it will be finished. As for living beings, they are
afraid of the consequences but not the causes. When planting causes,
they plant them recklessly and don’t care if they are wholesome or
unwholesome. “No big deal! This is a small matter,” they say. Think-
ing this way, they plant causes out of carelessness and imprudence.
When the consequences is received, they are scared and say: “Oh! I
can’t take this! Why do I have to go through such an awful situation?
It’s so painful!” They are afraid of this suffering. If you are afraid
now, you should not have planted the cause in the first place. A
cause for suffering was planted, so you must bear the bitter fruit.

 ********
The Bodhisattva often gives rise to joy from his nature. He of-

ten lives joyfully, and therefore can cause all living beings to be happy.
Because the Bodhisattva is joyful, at the very sight of him all living
beings give rise to joy and are not at all worried. What is this like? It’s
like a great, round mirror. The great, round mirror appears in front
of you; if you are happy, the person in the mirror will be happy; if
you are sad, that person will also be sad. The Bodhisattva originally
is illusory, just like the person in the mirror. Influenced by him, all
living beings will be delighted just like the reflection in the mirror.

If you are unhappy with someone in your mind, there will be a
reactive or reflective effect. If you dislike someone, that person will
dislike you. It is as if you throw an object against the wall, that
object will rebound from the wall. This is how we create karma. If
you lose your temper at someone, that person will likewise lose his
temper with you. If you are joyful when seeing someone, that per-
son will also feel joyful upon seeing you. This is called a response,
reaction, or reflective effect. This kind of power is invisible. If you
have good intentions toward someone, even if you do not let him
know, he will eventually feel it. Therefore, it is said that when your
mind is sincere, there will be an efficacious response. When your
mind is sincere and genuine to the extreme, you will get a response.
A response is that rebound effect. It is also the path of wholesome
karma and bad karma that you create yourself.

Since a Bodhisattva is constantly pure and joyous at heart, living
beings are delighted to see him. This is also a kind of rebound
effect. Ghosts are always upset and pouting. That’s why humans
dread ghosts. They are terrified by the sight of them. This is also a
kind of rebound effect. When you throw a ball at a wall, it will
bounce back. This is that reflective power. To plant a seed that will
bear fruit is the same way. If you plant a wholesome seed, then the
rebound is wholesome; likewise, if you plant a bad seed, then the
response that bounces back is bad.



22

D
H

A
R

M
A
 T

A
L

K
 D

H
A

R
M

A
 R

A
IN

To cultivate the Path, one need not seek outside. As long as you
turn the light inward and reflect on your own self, constantly watch
yourself and avoid the ten evil deeds, you are cultivating the Path.

The ten evil deeds include three of the body, namely killing,
stealing, and sexual misconduct. To refrain from killing is not easy.
Even if you do not kill with your body, the causes, conditions,
methods, and karma of  killing still exist. The cause of  killing refers
to how, in the formative stage of  cultivation, one is unable to re-
frain from killing. Perhaps you do not kill, but your relatives or your
friends still kill. Your parents and ancestors have taken others’ lives.
In the past you have planted the seeds of killing and encountered
the conditions for killing, and thus it will be difficult to extricate
yourself  from the methods of  killing and the karma of  killing. The
same goes for stealing. Perhaps you do not steal, but if your rela-
tives or friends do, then you are involved in the karma of  stealing to
a certain extent. Perhaps your parents and ancestors have stolen
before. The causes, conditions, methods and karma of  stealing ex-
ist within you. It is likewise for sexual misconduct.

If we speak on a superficial and simple level, it is fine if you do
not commit offenses. Yet, if  we speak on a profound level, from
limitless eons ago up to now, everything is interrelated. It is not easy
to purify the karma you created. When we cultivate the Path, if  we
thoroughly understand the principle, we must refrain from killing,
stealing, and committing sexual misconduct. We must transform
the three evils committed by our bodies. Instead of killing, we should
liberate living beings; instead of stealing, we should practice giving;
instead of committing sexual misconduct, we should uphold the
precepts strictly. We must transform the three evils done by the
body into the three wholesome deeds.

There are also three kinds of evil done by the mind, namely,
greed, anger, and ignorance. Greed refers to insatiable avarice for
all material enjoyments: wealth, fame, sex, and the like. Even if you
covet something, you will not necessarily get it. When your wishes
are not met, you get angry. Once angry, you do not care about
anything—not even birth and death. You are not afraid of  heaven
and earth, nor of  cause and effect. You simply do not fear anything!
Since you fear nothing, you do foolish and unprincipled things. You
should transform the three evils. If  you are greedy, you should re-
nounce your greed; if you get angry easily, you should renounce
your anger and give rise to compassion instead; if you are ignorant,
do not submit to your ignorance, but transform it into wisdom.
You have to transform the three evils—greed, anger, and ignorance—
in your mind.

There are four kinds of evil created by the mouth. “Illness
finds its way in through the mouth, whereas disaster emanates
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from careless talk.” If we are careless, we tend to create offense
karma with our mouth. We slander, speak divisively, talk frivolously,
and lie. To slander is to curse or verbally abuse others, or speak
virulent words. To use divisive speech is to double talk and betray
others. When one is with A, he badmouths B, and when he is with
B, he badmouths A, creating dissension so that A and B are not
able to get along. To talk frivolously is to make irresponsible and
sarcastic remarks, to speak acrimonious or defiled words. To lie
means to speak untruthfully. A person who lies does not admit
what he did or said—he always twists the truth. He thinks that if
he does not admit it, no one will know that he lied. This is wrong!
Others are not as stupid as he is. The ancients said, “See what a
man does, observe the route he takes, and examine in what things
he rests. How can a man conceal his character? How can a man
conceal his character!” To see what a man does means to observe
closely this person’s conduct and character during his interaction
with others or behind others’ backs. To observe the route he
takes means to see what path this person usually takes. To exam-
ine in what things he rests means to examine this person’s real
motives. After such observation, others will find out whether he
lies or not. Thus there are four evils created by our mouth, which
when analyzed in more detail, reveals in actuality more than forty
thousand kinds of evil created by the mouth.
  We who cultivate the path must constantly be aware of  the
ten evils. We must at least refrain from committing these ten evils.
We must refrain from killing, stealing, sexual misconduct, talking
frivolously, lying, slandering, double talking, and we should eradi-
cate greed, anger and ignorance. We have to turn the evil into the
wholesome, and the Yin into the Yang. If  you could transform it,
then it is merit; otherwise it is an offence. Therefore the ancients
said, “There are the wholesome paths and the evil paths—some
cultivate the wholesome while others commit the evil.” There-
fore we must work on our conduct and behavior in our daily life.
We should not speak about the occult and mysterious, or speak
fancifully without putting our words into practice. We must culti-
vate the Path honestly. We must not mix even a hairsbreadth of
falsehood into our practice. Only if you can cultivate thus, will
you be able to create merit, receive a great response and open up
your wisdom. You should not harbor any selfish thoughts of
always giving yourself priority. Instead, you must sacrifice your-
self for others and truly bring forth a great Bodhi resolve. This is
the basic requirement for cultivation—to get rid of the ten evils.
You must transform them. If  you are unable to even transform
the ten evils, then it is futile to practice any other dharma method.

FTo be continued


