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Sutra:

Fourth, since this person has ended the source of thoughts, there
is no more reason for them to arise. In the state of flowing, halting,
and turning, the thinking mind—which was the cause of production
and destruction—has now ceased forever, and so he naturally thinks
that this is a state of nonproduction and nondestruction. As a result
of such reasoning, he speculates that this state is permanent.

Commentary:

Fourth, since this person has ended the source of thoughts, there is
no more reason for them to arise. Once he breaks through the thinking
skandha, the cause for false thoughts to arise is gone. He has samadhi
power over the thoughts in his mind. With an unmoving, clear, and proper
mind, he has no opportunity to entertain false thoughts. In the state of
flowing, halting, and turning of the formations skandha, the thinking
mind—which was the cause of production and destruction—has
now ceased forever. He no longer has false thoughts, and so he naturally
thinks that this is a state of nonproduction and nondestruction. As a
result of such reasoning, he speculates that this state is permanent
and unchanging,

Sutra:

Because of these speculations of permanence, he will lose proper
and pervasive knowledge, fall into externalism, and become confused
about the Bodhi nature. This is the second external teaching, which
postulates pervasive permanence.

Commentary:

Because of these speculations, these four theories of pervasive
permanence, he will lose the wisdom of proper and pervasive
knowledge, fall into externalism, and become confused about the
Bodhi nature. Once he starts following external teachings, he will not
be able to understand the Bodhi nature. This is the second external
teaching, which postulates pervasive permanence.
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Sutra:

Further, in his practice of samadhi, the good person’s
mind is firm, unmoving, and proper and can no longer
be disturbed by demons. He can thoroughly investigate
the origin of all categories of beings and contemplate the
source of the subtle, fleeting, and constant fluctuation. But
if he begins to speculate about self and others, he could
fall into error with theories of partial impermanence and
partial permanence based on four distorted views.

Commentary:

Further, in his practice of samadhi, the good person’s
mind is firm, unmoving, and proper and can no longer be
disturbed by demons. When this good person cultivates and
attains solid samadhi, his mind becomes propet, so (external)
demons have no chance to obstruct him. However, demons may
arise within his own mind. He can thoroughly investigate the
origin of all twelve categories of beings and contemplate
the source of the subtle, fleeting, and constant fluctuation
that appears in the formations skandha at this stage in his
cultivation.

But if he begins to speculate about self and others, he
could fall into error with theories of partial impermanence
and partial permanence based on four distorted views.
Indulging in false thoughts about self and others, he creates
demons in his own mind and comes up with four distorted views.
He says that things are both permanent and impermanent, both
produced and destroyed, both moving and still, both defiled and
pure, and both alive and dead. He defends both sides of the issue
and refuses to make a decision. He says, “This way is right, and
that way is also right.” He says things are impermanent, but he
also says things are permanent. That’s upside down. His lack of
resolution confuses people.

Sutra:

First, as this person contemplates the wonderfully bright
mind pervading the ten directions, he concludes that this
state of profound stillness is the ultimate spiritual self.

Commentary:
What does he say in his first theory? First, as this person who
cultivates the Way contemplates the wonderfully bright
mind fully pervading the ten directions, he concludes that
this state of profound stillness and purity is the ultimate
spiritual self.
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