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As for generating the bodhi mind, it is a matter of towering virtue, vastness of karmic deeds,

3t 3;;[ HLL W o H il ?[ bringing emptiness to one’s mind, and treating one’s body as merely external. This is as
S RN N
e pIZEE [‘J'F?ﬁj/lﬁ e B and empathy, and also equipped oneself with a far-reaching and grand resoluteness, who

L o fsm s o H would be able to generate this resolve?
:H" SHEEEUE o Could it be that, after the Thus Come One has passed into cessation, in the final five

stated in the Perfect Enlightenment Sutra. If one has not penetrated through to the path of

magnanimity and expansiveness, been endowed with a nature inclined towards humanity

L e hundred years, when the Buddha Dharma has deteriorated to its very endpoint and only a
BAR(IRSEIEE = . . . . .

r e few men of the world maintain faith in it, there appears this superior Confucian eminence,
° [éﬁi‘@ﬁ‘ =l ~ b f: ° the noble Pei from east of the river, who has taken on this sort of humanity?

EﬁJ @.fF'F fﬁj FESEN _' i [ For a long time now, I have already been linked up with the noble Pei on the Buddhist

R o _rt;'é,)': N Ié ‘LIE- 2 path. I had become aware that he had entered the Buddha’s gateway and arrived at the

o ;T‘D - Ex A - % H oy i?? , mind state of the Buddha. When I came to the point of examining his essay, “An Exhortation
HIE] o Z[IFH

o i . ) to Generate the Bodhi Mind,” I realized right then that he is an emissary of the Buddha
B EF‘J’I o AL engaged in carrying on the Buddha’s work. How could I, as a son of the Buddha, not be
fﬁl o (T {IHY o 5{ i BB o B overcome with gratitude and leap up in delight?

T & F’, JEI%E'@:E o Whosoever has taken the Refuges with the Buddha may treasure it as [an exemplary
ROV %F_?_ U £ standard] comparable to the turtle-[shell oracle or reflecting] mirror.! Now, the gateway of
the Buddha is difficult to enter into. One may miss it either through one-sided biases or
oo IR i& BN lr'] through straying into deviation. The Buddha’s state of mind is difficult to reach. One may
S o [3 Ji?iiéjiﬂ o J it Fdﬁ ° miss it through being inclined towards either indolence or haste.
Ltk o E‘}E J’H EEa RNl If one seeks for the Dharma outside of the mind or if one reckons the existence of a
o [f—[l];Fr[[v_i 3 self within this body, then these are instances of deviation.

S EENOE

. [,ﬂ e f’zﬁ Eﬂ If one holds to an [intellectual] understanding while remaining deluded about the prac-

If one is solely oriented towards the noumenal nature or if one only venerates causes

and conditions as one’s lineage bases, then these are instances of bias.

Hi= o PW it tice or, alternately, if one becomes submerged in emptiness and abides in stillness, these
J: | W o are instances of indolence.

P~ If one exhausts the physical body or subjects the spirit to bitter suffering, and by doing
o
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so, one seeks to set an appointed time for the arrival of realizations, these are instances

of hastiness.
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Now, that which the noble Pei has realized, that which he practices, that which he proclaims,
and that which he encourages are of an entirely different order from such issues. That which is
referred to as “penetrating through to utter comprehension of one’s own mind and achieving
meritorious qualities the equal of the Buddha”—these are not instances of secking outside of
one’s own mind.

When one penetrates through to utter comprehension that physical form and consciousness
are empty and like an illusory conjuration—this is not an instance of reckoning the existence
of a self.

True suchness and original enlightenment constitute that which he reveres as lineage bases.
This is not an instance of solely? looking to conditions.

The four truths and the six perfections are that which he promotes. This is not a case of
focusing on “nature” alone.

Engaging in expressions of reverence, making offerings, singing praises, reciting [scripture],
and leading through personal example while exhorting others—these are not instances of
haste-based practice.

Diligently taking on as a matter of duty these matters of merit, wisdom, compassion, and
vows—this is not an instance of being submerged [in emptiness] or abiding [in stillness].

Maintaining harmony of one’s energies and adaptability of one’s spirit while according with
conditions in responding to situations—this is not a case of exhausting [the physical body] or
[subjecting the spirit to] bitter suffering.

Allowing oneself to rest when the time is right while engaging in the practice without waiting
[expectantly|—this is not an instance of seeking after realizations.

To perfect the manifold meritorious qualities in this fashion while abandoning all faults—
if this is not a case of entering into the gateway of the Buddha and arriving in the realm of the
Buddha, what is it?

I have for a long time now already resolved on the very same vows as he has. Moreover,
having perused his essay, I cannot get enough of chanting it. It is for this reason that, at my own
behest, I produced a preface for it. _

Now and in the future, where there are those who wish to enter the D
gateway of the Buddha and create for themselves the realm of a buddha, ¥ = N
it is only appropriate that they faithfully accept this work and uphold its : )
tenets in their practice. d }

Endnotes
!"This “turtle-mirror” (guijing §%5#), although seemingly rather obscure, is a traditional literary idiom
signifying an exemplary standard and guide for the correct and wise actions of future generations. The basis
for its wording lies in the legendary reliability of the turtle-shell oracle for divination and in the accuracy

of a mirrot’s reflection of the beauty or grotesqueness of the present situation.

% Scribal etror in the Xu-zang edition of the Canon (henceforth: “XZ”), corrupting through substitution
of a graphically similar glyph for the dar ({fl) which means “only; solely.” Although obvious in any case,
this is verified by my woodblock edition (henceforth, simply “WB”), originally carved as one fascicle of a
Buddpist Middle School Lesson Book ([’3 'J:,:"FH IZ5EA ). Although it’s most likely of late-Qing provenance, its

actual origin is as yet unknown to me.

More free Dharmamitra translations at: www.kalavinka.org.

Suggestions for improving the translations are appreciated.
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