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LIVES OF THE PATRIARCHS (SUPPLEMENTAL)
PATRIARCHS OF THE FORTY-THIRD GENERATION:
Dhyana Master De Shao (Excellent Virtue)
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Among all the disciples of Patriarch Wen Yi of Qing Liang, Great Master
De Shao of Tiantai is the most renowned.

Master De Shao left the home life at age seventeen and received
the precepts at Kaiyuan Monastery in Xinzhou (present day Shangrao
in Jiangxi province) at age eighteen. From 923-925 c.E. he wandered in
search of good spiritual advisors. He first came to Dhyana Master Long
Ya (“dragon teeth”). He asked Master Long Ya, “Why can’t one be close
to the great and mighty World Honored One?”

Master Long Ya answered, “It’s just like fire and fire together.”

Master De Shao then asked, “What if it suddenly encounters wa-
terr”

Master Long Ya replied in annoyance, “Get out of here, you have
no idea what I am talking about.”

However, Master De Shao refused to give up and asked again, “The
sky is insufficient to envelop it; the ground is not enough to bear it. How
do we explain this?”

Master Long Ya answered, “You ought to be like this.” The sentence
“The sky is insufficient to envelop it; the ground is not enough to bear
it,” simply means everybody has within them the Buddha nature, which
has no boundaries, no exterior and no interior. Neither the sky nor the
ground can contain it.

Master De Shao asked a total of seventeen times, and each time
Master Long Ya answered in the same way. However, Master De Shao
still did not understand the meaning of his words and requested Mas-
ter Long Ya to enlighten him. Master Long Ya said, “You will have to
understand this Chan by yourself later on.”

Later, Master De Shao came to Tongxuan Peak and while he was
taking a bath, he suddenly recalled the words of Master Long Ya. He
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then understood. He saw everything brightly and cleatly before him. He hur-
riedly dressed and lit incense and bowed in the direction of the monastery
of Master Long Ya and said, “If Master Long Ya had told me this at that
time; today he would have most certainly gotten a scolding from me!”

Much later, Master De Shao visited Chan Master Shu Shan and asked,
“What is meant by by ‘not falling within the past and present’?”

Chan Master Shu Shan replied, “I cannot say.”

Master De Shao inquired, “Why can’t you say?”

Chan Master Shu Shan, “Within, it is impossible to distinguish
emptiness from appearance.”

Master De Shao said, “Master, you have said it quite well indeed.” Upon
hearing this statement, Master Shu Shan was very much amazed.

In this manner, Master De Shao visited 54 eminent monks, but still
did not have complete enlightenment. However, he thought that he had
the essence of Chan. That is the reason when he visited Patriarch Wen Yi
of Qing Liang, he did not visit him in private but instead just followed
other monks.

One day, Patriarch Qing Liang ascended the Dharma seat in the hall
and a monk asked, “What is a droplet of water from Cao Creek?”

Patriarch Qing Liang answered, “It is simply a droplet of water from
Cao Creek.”

The monk remained perplexed and did not dare to ask further. Master
De Shao who was standing at the side, however, became fully enlightened.
All his doubts and uncertainties disappeared.

Master De Shao presented what he had understood to Patriarch Qing
Liang and Patriarch Qing Liang replied, “You will become the National
Master in the future and you will light up the path of the Chan Patriarchs.
My accomplishment will not match up to yours. ”

Not long after, Master De Shao left Patriarch Qing Liang and went to
Tiantai Mountain. After he made a pilgrimage to Great Master Zhi Zhe’s
old residence, he felt a sense of familiarity as if he were returning home.
Since Master De Shao and Master Zhi Zhe both have the surname (lay
name) of Chen, many treated Master De Shao as the reincarnation of
Great Master Zhi Zhe. Master De Shao decided to teach the Dharma at
Tiantai Mountain and thus he was subsequently known as Great Master
De Shao of Tiantai.

Master De Shao of Tiantai had skillful ways of liberating sentient beings
that were different from those of other Chan Masters. He did not beat with
his stick, nor did he shout or scold, remain silent when questioned or cut
off one’s meditation topic. He often assessed the questioner by replying
cither in the affirmative or the negative, allowing the questioner to find out
his or her “original face”. The following is an example of a question and
answer exchange:

A monk asked, “What are the six attributes?” [They are: general,

individual, identical, different, formation and deterioration. In Buddhism,

13



NI/

14

IS TR A2 A
A mw\@w~ww\@ﬁc

M
- L@[t
i
= _\
g

i %ﬁk?J
??FIVAT T TP %3&»1 o
g TR ?

- TR e
ﬁmﬂf =2
ST -
[ESH e 2] ety

—
—_—, I\

/l |
i
=

—~
il
3 tal
SEL
—

) |
L@[t
=

=X
™

—

J :

—
¢

-
—m
=
—
—
—+

4

= E
- =T
o
@H
nT‘

—T
—=
—m—

=
-
—=
RUEH
-

7?7,
Rg’%ﬁfrx FT\—H:EI%{Q‘ °o
S TR R 2
Kéﬁﬁ%:rmnjpyg
:\é,dﬁﬁ% 1 15[ IF(E?F']:I/ E&FU r

< IR O R TS
= ISRk PIE TR - |
Sy

bR

THIY A% “ui?_ﬁ (Eokly -
A ﬁh&iﬁtﬁip ﬁﬁi‘&#ﬂw Ve

& I’Wl'é‘ﬂ':"‘ PHTHTBLIE G
Er‘ﬁ”’ﬁ“u’[lﬁ“'iﬂ’ll) ’ ﬁﬁ%*éf@ﬁ? Z
Fle IRUE R0 —\grﬁﬁﬁ'ﬁﬂ e
RYERET o SRR R pusT T T
(948) » MPESE i Bl B R = A
W’%wao%@@ﬁﬁ%aﬁm@
LEIE R E*J—T**‘j’%l@ﬂ/ﬁﬁés EREN TN
B T B
OET oI SRS s R e S TS A
STREEL =3

R o SR
fij iiEﬁ o IR TR AT AR
= B4 DEEREE . wlq\ £, R
RLFSR T B L PR
“\ﬂH A SR ORI
PEpVETE - SR FERRlCa E=A e

_'_'l

SEI T LR FeA

everything has these six attributes.|

Master De Shao replied, “They’re just you!”

The monk asked, “What are the three kinds of sick people?”

Master De Shao said, “You have asked it just right!”

The monk further asked, “What is skillful means?”

Master De Shao said, “Good question.”

The monk asked again, “ What is the Mind of the Buddhas of old?”

Master De Shao said, “That’s not an easy question to ask.”

Once again the monk asked, “Where does a monk go after he dies?”

Master De Shao replied, “I can’t tell you.”

The monk further asked, “Why can’t you tell me?”

Master De Shao replied, “I am afraid that you would not under-
stand.”

Master De Shao brought Patriarch Qing Liang’s Chan method of “Allis
thus and as it is” into prominence. He maintained that “The Buddhadharma
is as it is; all is accomplished.” When he stayed at Tongxuan (Penetrating
Mysteries) Peak, he made a verse:

72
L{"" A The summit of Penetrating Mysteries Peak
Is not a place for mortals.
Outside the mind, there are no dharmas.
All around me, I behold green mountains.

Patriarch Qing Liang had high regard and praised this verse say-
ing, “Just by this verse alone, Master De Shao of Tiantai could promote
the Dharma of our lineage of Chan.”

When Qian Hong Chu was the governor of Taizhou, he invited Master
De Shao of Tiantai to his residence to speak about Chan. Master De Shao
prophesied that Qian would become the future king. In the year 948, which
was the second year of his reign, Qian Chu took over as the king of Wuyue
Kingdom. He then cordially invited Master De Shao to be his National
Master. In return, Master De Shao requested the King of Wuyue to send
messengers to Korea to bring back the Shastras by Master Zhi Zhe. This
marked an important turning point in the Tiantai School and was a symbol
of the merging of the Chan School and the Tiantai School.

At that time in China, there was much political turmoil and whenever
Master De Shao of Tian Tai was propagating the Dharma, he would make
this dedication over and over again: “May there be peace throughout the world;
may our king enjoy long life; may the land abound with blessings and may
beings be free from disasters.” He said, “These are the Buddha’s words.”
From ancient times to the present they have not changed. He always urged
his disciples to exert themselves to achieve this. This reflected the peace
that ordinary people yearned for during those times of turmoil.

Master De Shao of Tiantai was extremely loyal to the King of Wu Yue.
Of the four types of kindness that the Buddha taught us to repay, he con-
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in the Song Dynasty when the ban on Buddhism was lifted, the
spiritual leaders of Buddhism in the provinces of Jiangshu and

Zhejiang were once again venerated.

The End

FBV11ED)
AN B TP D IREAET R  PRT T  - R
I e EIJ\IJLH PS> T J”L'*HW&“E"%@ ?%H FABASE 2D i?u’[ﬁ'PLlifJ)
gl o TPERL ) JREMGE UL o PUFEIRRLLRE > BRTIE 0 TR, o TTRRH ) R Y EEE
T kL 0 P fURLPVRY - PURTALE R Tk DR B PRI R
R AP utEf{ fio - léiﬁ—fﬁ' E x+ﬂlﬂ'§?ﬁjwﬂj Y

PEfETRR ) HRRLFNE {—J&oﬁﬂﬂ* R T e L TR o WRRLEY ~ 3 1= B B
Bl BT = IS SRR R T o g PRV RLRRARTR o E[E M b TR R R W
6o HI U MR ) o R PR o

(Continued from page 11)

(
ok

_-EHH

Ye she translates as “awesome virtue,” and also as “epitome.” This line of mantra is also a great bright mantra within
the great bright light treasury. When you repeat this line of mantra, light pervades everywhere. Thus the verse says:
Wondrous and hard to fathom is the great bright mantra treasury. / The awesome virtue of Proper Enlightenment
is the most supreme. / It pervades all places; the light universally shines. / The eternally-abiding Buddha Jewel
remains forever auspicious. When we recite this line of mantra, a great light is emitted that shines throughout the trich-
iliocosm. It is impossible to fathom the wonderful aspects of this line.

Pi two translates as Buddha and the Buddha is one of Proper Enlightenment. Thus the next line says The awesome
virtue of Proper Enlightenment is the most supreme. Ye she translates both as awesome virtue and as most supreme. This
line represents the Buddha Jewel, which is eternally-abiding. It pervades all places; the light universally shines. Vairochana
Buddha’s light pervades all places. His name means Light Shining Everywhere. The eternally-abiding Buddha Jewel remains
forever auspicious. The Buddha Jewel can remain forever in the world and is always very auspicious. This line of mantra
describes the Buddha Jewel. The next line chen two ye mi describes the Dharma Jewel and the following line ji la ye mi
refers to the Sangha Jewel. So the lines represent the Buddha, the Dharma, and the Sangha Jewels and how their awesome
virtue aids and benefits us.

All those of unorthodox paths are subdued. Thus, this section is composed of Dharmas for Subduing. From the first
pi two ye she, chen two ye mi, ji la ye mi through to the last such phrase followed by la cha wang, pe chye fan, yin tu na

mwo mwo sye is a Dharma for Subduing section.
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