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ExcErpts from thE trEatisE on thE GrEat 
pErfEction of Wisdom

roll oNE: ON ARISING OF CONDITIONS

After he had cogitated like this he said to the Buddha, “Gautama, I do not accept any 

dharmas.”

The Buddha asked Long Nails, “Your not accepting any dharmas, this view,--do you ac-

cept it or not?” The Buddha’s implicit meaning was, “You’ve already swallowed the poison 

of false views. Now get rid of this toxic influence.” He said, “All dharmas,--you [say you] 

don’t accept them. [But] this poison of views: Do you accept it or not?”

At this time the brahmacÁrin, Long Nails, was like a good horse which, on merely seeing 

the shadow of the whip, immediately remembers to stay on the right track. The brahmacÁrin, 

Long Nails, was also like this. The shadow of the whip of the Buddha’s speech entered his 

mind. He immediately cast off his arrogance, was contrite, and lowered his head. He then 

thought, “The Buddha has defeated me with a dilemma: If I say, ‘I accept this view,’ then 

this fallacy is obvious and most everybody will be aware of it. Why did I say, ‘I don’t accept 

any dharmas?’ If I now say, ‘As for this view,--I accept it’: This is a blatant error in discourse. 

It would be an obviously fallacious position. Most people would be aware of it. The alterna-

tive fallacious position is subtle. I’ll accept it as not that many people will be aware of it.” 

Having pondered like this, he replied to the Buddha, “Gautama, this view that ‘I don’t accept 

any dharmas,...I don’t accept it either.”

The Buddha said to the brahmacÁrin, “If you also don’t accept your view that you don’t 

accept any dharmas, then nothing is accepted. But, in this regard, you are no different from 

anyone else in the Assembly. What’s the point in being haughty and acting arrogant like 

this?”

The brahmacÁrin, Long Nails, was unable to reply. He knew that he had fallen into a 

fallacious position. Then he became respectful of and developed faith in the Buddha’s om-

niscience. He thought to himself, “I fell into a fallacious position, but the World Honored 

One did not reveal the fact of my defeat. He did not speak of right or wrong. He ignored 

it. The Buddha’s mind is pliant. This is the ultimately pure stance. All  
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At this time

Buddha, “Gautama, this view that I don’t accept any dharmas,...I don’t accept it either.”

The Buddha said to the
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rhetorical positions are extinguished in it. He  has attained the extremely deep Dharma. 

This is a position which can be revered. The purity of his thought is paramount." 

Because the Buddha's speaking of Dharma cut off his false views, he immediately, in 

the very place where he sat, succeeded in distancing himself from the dust and leaving 

behind impurity. H e  achieved the purity of the Dharma eye with respect to all dharmas. 

When s3riputra heard this dialogue, he attained arhatship. This brahmac~rin, Long 

Nails, left the homelife and became a Sramana. He obtained the realization of the mighty 

arhat. If the brahmac~rin, Long Nails, had not heard the spirit of the Prajn'dpdramitZ 

which transcends the tetralemma and which is the Dharma corresponding to the ulti- 

mate meaning, he would not have developed even the scantiest degree of faith, how 

much the less would he have been able to achieve the fruition of the way of the renunciate? 

It  was also because the Buddha wished to lead forth such great dialectical masters and 

people of sharp faculties as this that he spoke this Prajn'ZpZramitJ SGtra. 

m T o  be continued 

(kE?% l 7 R )  (Continued from page 17) 

jg~fi@$Jgj$$& : 5j~~#fitJ As discussed in previous lessons, the normal instrumental plural ending for nouns and 

a @ & adjective whose stem ends in short -a is -aid-a$/-air/-ais', depending on the sound that 

4 %  -a i l -  follows. The normal ending for nouns and adjectives of other types is -bhis/-bbib/-bhir/- 

aihl-air/-aiS {Eg@fifitJ?-&. bhii Sapta seven is an adjective, here in the instrumental plural feminine. A ved ik~  

TiTi.RZEE8 %-@%:4 (feminine) is an ornamen- 

~ $ ~ ~ ~ f i t J E ~ ~  -bhis/-bhihl tal railing of lattice work. 

- b h i r / - b h i S  o S a p t a  T d a  (masculine) means 

%$mil ~~k2rn%%%k the tala tree, a kind of 
'19 o V e d i k a  (B'r9) -@E p a l m ,  a n d  p a m k t i  

%Eftj09f%F8fi9Mfi o TJla (feminine) means a series 
( BJr$ ) E-@E@&f 9 rn o r  r o w .  K i m k i a i  
p a m k t i  ('Ell$) re (feminine) means small 

o K i m k i n i  (Elk) bell, and jdla (neuter) 

/]\$$A r n j d l a  (9'1%) means net. 

fH J ~ f i b X ~ @ f ~ ~ ~ @ ~  The dependent com- 

? tdlapamkti $1 kimkincdla pounds tdapamkti  and 

kimkinijdla mean rows 

of t d a  trees and nets of 

bells respectively. 




