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MEMORIES OF THE VENERABLE MASTER:
RECOLLECTIONS BY ELDER MASTER M1AO LIAN

KE 3 BY QIU TONG
sk[E] %z ENGLISH TRANSLATION BY QIU TONG
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BAER AR > BRI - HRFE o dollars! That happened exactly fifty years agol”

In the afternoon of September 15, 1999, Elder Master
Miao Lian accompanied by Dharma Masters Xiu
A N Qie and Xiu Yu and lay people came to Gold
%, Buddha Monastery. The Elder Master had
% come from Taiwan to host the grand open-
%% ing of the Lingyan Mountain Temple
(Canada) and had invited the members
3 of Gold Buddhas Monastery to attend
% the ceremony on September 19th. In
% honor of the occasion, the great as-
%@ sembly at Gold Buddha Monastery
knelt in lines extending from the
. door to the main hall in order to
receive the Venerable Elder. The El-
s der Master praised the formal
reception, saying, “Ah, this is your
Master’s teaching! Nowhere else

i E
pre————

§ have people greeted me in this way.
¥ No one has ever performed such a
¥ ritval! You have faithfully followed
the teachings of your Master, my old
fellow cultivator.” The Elder Master
# added humbly that he didn’t deserve
# the honor a bit!
4  Furthermore, the Elder Master re-
counted his affinity with the Venerable Mas-
& ter Hua: “Let me see... It was in 1949 that we
first met each other at Nanhua Monastey. He gave
#*  me $100 when I left the temple. That was American

“Thirty some years ago, the Venerable Master Hua and I saw each
other often in Happy Valley; Hong Kong, Later, he went to the United
States and founded Gold Mountain Monastery and the City of Ten

Thousand Buddhas, and I went there to visit him. I am not afraid that
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you will laugh at me. When we were in Hong Kong, I would argue
with him frequently when we conversed! However, as I reflect on it
now, there wasn

I,

t a person who was arguing with me.”

(Continued from page 17)

s that is the demonstrative adjective this/that (nom. fem. sing.)
modifying lokadharup world (nom. fem. sing.), whose predicate
nominative is sukhdvati (one) of Happiness (nom. sing. fem.) Note
that s4 has lost its final -s before a following /-, while lokadhatub
shows final -s become -/ before a following s-. sukhivati, a differ-
ent noun type, has no final -s in the nominative singular to start
with. In Brahmanical usage, dhdtu is always masculine, but in
Buddhist work it is sometimes masculine, often feminine, and
rarely ever neuter. 7ty (iti before consonants or a pause) marks the
close of a quotation whose beginning is only known from context.

Here it is (one) of Happiness. ucyate is

called (pres. indic. passive 3 sing. reverse <
guna grade of the root Vvac- call/say)
is then the verb whose subject is

lokadhatuh. “How do you account

for its name?” the Buddha asks.
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