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B. TRUE SUCHNES!{ACCORDINCWITH CONDITIONS
TEXT:

SECOND AN EXPLANATION OF TRUE SUCHNES!{ ACCORDING WITH CONDITIONS
THEREFORE IN THE CHAPTEF ON ASKING FOR CLARIFICATION, MANJUSHRI
BODHISATTVA SAYS: IF THE MIND AND NATURE ARE ONE, WHY DO WE PERCEIVE
ALL THE VARIOUS DISTINCTIONS? THIS POSE! A SEEMINC CONTRADICTION
BETWEEN THE CONDITIONS AND THE NATURE.

ENLIGHTENED CHIEF BODHISATTVA ANSWERS THE DHARMA NATURE BASICALLY
HAS NO PRODUCTION IT MANIFESTSE AS HAVING PRODUCTION THIS IS AN ANSWER
BASED ON TRUE SUCHNES!{ ACCORDINC WITH CONDITIONS HE FURTHEF SAYS: ALL
DHARMAS ARE BASICALLY WITHOUT FUNCTION, AND HAVE NO SUBSTANCE OR
NATURE. THIS SHOWS THAT IN FOLLOWING CONDITIONS TRUE SUCHNES! DOES
NOT LOSE ITS SELF-NATURE THIS AGREES WITH THE SHRIMALA SUTRA WHICH SAYS:
BASED ON THE THUS COME ONE'S STOREHOUSE THERE IS BIRTH AND DEATH; BASED
ON THE THUS COME ONE'S STOREHOUSE THERE IS NIRVANA. AND OTHER SUCH
TEACHINGS

COMMENTARY:

SECOND AN EXPLANATION OF TRUE SUCHNES!{ ACCORDING WITH CONDITIONS True
Suchnes accord with conditions bul doe: nol change it doe: nol change bul accord with
conditions THEREFOREIN THE CHAPTEF ON ASKING FOR CLARIFICATION, MANJUSHRI
BODHISATTVA SAYS: IF THE MIND AND NATURE ARE ONE, WHY DO WE PERCEIVE
ALL THE VARIOUS DISTINCTIONS® The Bodhisattvi inquires "If the mind is the nature anc the
nature is the mind, ther why do we se¢ sc many distinctions’ THIS POSE! A SEEMINC
CONTRADICTION BETWEEN THE CONDITIONS AND THE NATURE. The nature anc its
characteristic would seen to be two. Thisis a paradox.



ENLIGHTENED CHIEF BODHISATTVA ANSWERS THE DHARMA NATURE BASICALLY
HAS NO PRODUCTION IT MANIFESTS AS HAVING PRODUCTION THIS IS AN ANSWER
BASED ON TRUE SUCHNES! ACCORDINC WITH CONDITIONS The Dharme nature is
basically not producer or destroyec It manifest as havin¢ production but it is actually True
Suchnes accordin¢with conditions

HE FURTHEF SAYS: ALL DHARMAS ARE BASICALLY WITHOUT FUNCTION, AND HAVE
NOT SUBSTANCE OR NATURE. THIS SHOWS THAT IN FOLLOWING CONDITIONS TRUE
SUCHNES! DOES NOT LOSE ITS SELF-NATURE All dharma have no intrinsic mode of
operatior which is to say True Suchnes follows condition: but doe: not chang or lose its own
nature of True Suchnes:;.

THIS AGREES WITH THE SHRIMALA SUTRA WHICH SAYS: BASED ON THE THUS COME
ONE'S STOREHOUSE THERE IS BIRTH AND DEATH; BASED ON THE THUS COME ONE'S
STOREHOUSE THERE IS NIRVANA, the fruition of virtue. And OTHER SUCK
TEACHINGS alsc make this principle clear Birth anc deatt is the Thus Come One's Storehouse
from the point of view of ignorance From the confuse: poini of view, there is birth anc death Wher
one is enlightenec there is nao birth anc death there is Nirvana In the pure Treasur of the Thus
Come One there is Nirvana

4. THE ABILITY OF THE SPECIFIC{ TO MANIFEST THE PRINCIPLE
TEXT:

THE SPECIFIC! ARE CAPABLE OF MANIFESTING THE PRINCIPLE THE PRINCIPLE IS
CREATELC WHEN THE SPECIFIC{ ARE STIRRED THEREFORE THE SPECIFIC!{ ARE FALSE
AND THE PRINCIPLE IS REAL. THAT WHICH RELIES ON SOMETHINC ELSE AND HAS NO
NATURE IS THE PERFECTLY ACCOMPLISHEL REAL NATURE. THIS IS LIKE UNREAL
WAVES WHICH REVEAL THE WATER.

THE SUYAMA VERSE SAYS:

HOW DO WE SPEAK OF THE SKANDHAS"

WHAT NATURE DO THEY HAVE?

THE NATURE OF THE SKANDHAS CANNOT BE EXTINGUISHED,

THEREFOREWE SAY IT HAS NO PRODUCTION

IF WE INVESTIGATE THE SKANDHAS,

WE FIND THAT THEIR NATURE IS BASICALLY EMPTY AND
STILL.

BEING EMPTY, IT CANNOT BE EXTINGUISHED.

THIS IS THE MEANING OF NON-PRODUCTION

LIVING BEINGE ARE ALSO LIKE THIS.

SO TOO.,AREALL THE BUDDHAS.

THE BUDDHAS AND ALL BUDDHADHARMAS

DO NOT HAVE A NATURE OF THEIR OWN.

FURTHER THE TEN PATIENCES CHAPTEF SAYS:



THIS IS LIKE AN ECHC IN A VALLEY ARISING FROM
CONDITIONS

SINCE THERE IS NO CONTRADICTION WITH REGARLC TO THE
DHARMA NATURE.

THE SUMERU SUMMIT VERSE SAYS:

COMPREHENL THAT ALL DHARMAS
DO NOT HAVE A NATURE OF THEIR OWN.

PASSAGE!{SUCI AS THESE OCCUF THROUGHOUTTHE NINE ASSEMBLIES
COMMENTARY:

THE SPECIFIC! ARE CAPABLE OF MANIFESTING THE PRINCIPLE Within the specifics the
true principle is manifest In understandin the specifics you understan the principle If you don'
understan the specifics you won't understan the principle THE PRINCIPLE IS CREATELC WHEN

THE SPECIFIC! ARE STIRRED THEREFORE THE SPECIFIC! ARE FALSE AND THE
PRINCIPLE IS REAL. THAT WHICH RELIES ON SOMETHING ELSE AND HAS NO NATURE
IS THE PERFECTLY ACCOMPLISHEL REAL NATURE, which is alsc empty THIS IS LIKE

UNREAL WAVES WHICH REVEAL THE WATER. The wave: are nol real bul wher the waves;
arise you se¢ the water

THE SUYAMA VERSE--¢ verse from the Chapte titled "Praise in the Suyami Heavel Palace"--
SAYS: HOW DO WE SPEAK OF THE SKANDHAS?, Whai is the basic nature of the five skandhas-
-form, feeling thought activity, anc consciousnes WHAT NATURE DO THEY HAVE?/ THE
NATURE OF THE SKANDHAS CANNOT BE EXTINGUISHED, THEREFORE WE SAY IT HAS
NO PRODUCTION. The nature of the skandha canno be destroyec it is all-pervasive Becaus it
is not extinguishable we alsc say that it is nol producec IF WE INVESTIGATE THE SKANDHAS,/
WE FIND THAT THEIR NATURE IS BASICALLY EMPTY AND STILL./ The nature of the
skandha is fundamentall empty BEING EMPTY, IT CANNOT BE EXTINGUISHED.; THIS IS
THE MEANING OF NON-PRODUCTION.'

LIVING BEINGS ARE ALSO LIKE THIS./ SO TOO, ARE ALL THE BUDDHAS./ THE
BUDDHAS AND ALL BUDDHADHARMAS/ DO NOT HAVE A NATURE OF THEIR OWN./ The
Buddha themselve anc all the Dharme they spoke is actually devoic of a nature of their own, wher
viewec in light of the principle discusse in this verse

FURTHER THE TEN PATIENCES CHAPTEF SAYS: THIS IS LIKE AN ECHC IN A VALLEY

ARISING FROM CONDITIONS., If you stanc on a mountair anc say "Namc Amitabh: Buddha,"
the sounc will come back from acros the valley, "Namc Amitabhe: Buddha!" Basically there';
nothin¢ over there but the words come back anyway SINCE THERE IS NO CONTRADICTION
WITH REGARLC TO THE DHARMA NATURE./

THE SUMERUL SUMMIT VERSE SAYS: COMPREHENL THAT ALL DHARMAS/ DO NOT
HAVE A NATURE OF THEIR OWN./ A vers¢ from the Chapte titled "Ascen to Sumeru’ Summit’
say: that the self-natur: of all the Buddhadharmz is empty anc has no existence PASSAGE! SUCI
AS THESE OCCUF THROUGHOUT THE NINE ASSEMBLIES



5. THE PRINCIPLE OVERPOWER! THE SPECIFICS
TEXT:

THE PRINCIPLE OVERPOWER! THE SPECIFICS AS THE SPECIFIC! ARE COMPLETELY
WITHIN THE PRINCIPLE SPECIFIC! ARE COMPLETELY ABSORBED THIS IS LIKE
WATER OVERPOWERINC THE WAVES, SC THAT THE INDIVIDUAL WAVES ARE
COMPLETELY ABSORBEL BY THE WATER. THEREFOREWE SAY THAT LIVING BEINGS
AND BUDDHAS NEITHER INCREASE NOR DECREASE .

THE MANIFESTATIONS CHAPTEF SAYS: IT'S LIKE EMPTY SPACE WITHIN IT, ALL
WORLDE MAY BE IN THE PROCES! OF CREATION OR DESTRUCTION BUT THE SPACE
ITSELF NEVER INCREASES OR DECREASES WHAT IS THE REASON’ IT IS BECAUSE
EMPTY SPACE DOES NOT HAVE PRODUCTION THE BODHI OF ALL BUDDHAS IS ALSO
LIKE THIS, WHETHER BEINGS ACCOMPLISH RIGHT ENLIGHTENMENT OR DO NOT
ACCOMPLISF RIGHT ENLIGHTENMENT, BODHI DOES NOT INCREASE OR DECREASE.
WHAT IS THE REASON’ IT IS BECAUSE BODHI HAS NO MARK.

IT GOES ON TO SAY: SUPPOSI ALL LIVING BEINGS IN THE SPACE OF A THOUGHT
WERE TO ACCOMPLISF RIGHT ENLIGHTENMENT. THAT WOULD BE THE SAME AS AND
NOT DIFFERENT FROM THEIR NOT HAVING DONE SC BECAUSE THE TWO STATES ARE
IDENTICAL IN NOT HAVING MARKS.

THE SUTRA OF NO INCREASE AND NO DECREASE ALSO SAYS THIS. IT IS NOT
REFERRINC TO SOME LIVING BEINGSE NOT BECOMING BUDDHAS WHEN IT SAYS THAT
THERE IS NO INCREASE OR DECREASE.

COMMENTARY:

THE PRINCIPLE OVERPOWER! THE SPECIFICS "Overpower mean: "exclude,' or "cance
out." This mean: thai there is only the principle anc nc specifics Above the specific: coulc pervad::
the principle anc the principle coulc pervad: the specifics The principle anc the specifice were
unobstructive Now, the principle exclude: the specifics The principle is rea anc the specifict are
false Sc the rea cancel oui the false Now we are speakini only of the principle AS THE
SPECIFICS ARE COMPLETELY WITHIN THE PRINCIPLE THE SPECIFIC! ARE
COMPLETELY ABSORBED In the totality of the principle the specific: disappea The totality of
specifics is principle Here jusi the principle is kept THIS IS LIKE WATER OVERPOWERINCG:
THE WAVES, SC THAT THE INDIVIDUAL WAVES ARE COMPLETELY ABSORBEL BY THE
WATER. Before there were waves now there aren't The watel is completel still. The wate!
represeni the principle anc the waves represer the specifics Originally there were waves bui they
have beer absorbec Originally the specifics existed but they have beer cancellel out by the principle

THEREFORE WE SAY THAT LIVING BEINGS AND BUDDHAS NEITHER INCREASE NOR
DECREASE Wher a living beinc become a Buddha there is not ar increas of one Buddha with a
correspondin decreas in the numbe of living beings Wher a Buddhe turns the compassiona boa
arounc anc return: to save living beings there is not ar increas in the numbe of living beings with a
correspondin decreas in the numbe of Buddhas Why do we say that"



In explanatior THE MANIFESTATIONS CHAPTEF SAYS: IT'S LIKE EMPTY SPACE Where is
there ar increas or decreas in the amoun of empty space Within it, ALL WORLDS MAY BE IN
THE PROCES: OF CREATION OR DESTRUCTION All thai is includec in the two retribution: of
depender anc prope in all worlds may be in the proces of arisin¢c or cessatior BUT THE
SPACE ITSELF NEVER INCREASES OR DECREASES Empty spact doe¢ nol increas or
decreas: If it increase or decreaser it would not, by definition, be empty space WHAT IS THE
REASON’ IT IS BECAUSE EMPTY SPACE DOES NOT HAVE PRODUCTION Nothing gives
birth to empty space Nothing brings abou the extinctior of empty space Althouglr we speal abou it
in this way, empty spact is not final or ultimate either Manjushr Bodhisattvi points this out in the
Shurangama Sutra where he says

Emptines arise: within the grea enlightenmen
Like a single bubblein the ocean.

Compare to the grea enlightene nature spac is just like a single bubble in the sea You shouldn':
think that empty spact is infinitely large It's not biggel thar the grea enlightene nature Empty
spact is not producer or extinguishec It has no mark The natur¢ of enlightenmer is ever less
subjec to production extinction or marks Empty space however emerge from oul of the
enlightene nature

THE BODHI OF ALL BUDDHAS IS ALSO LIKE THIS. Empty spactis notl producer anc the same:
is true of the enlightenmer of the Buddhas All are like empty space without form, without mark

WHETHEFR BEINGS ACCOMPLISE RIGHT ENLIGHTENMENT OR DO NOT ACCOMPLISF

RIGHT ENLIGHTENMENT, BODHI DOES NOT INCREASE OR DECREASE Regardles of

whethe living being: realize enlightenmer or not, or whethe Buddha returr to the realn of living

being: to save therr or not, Bodhi doe« not increas or decreast In empty spactthereis noincreas or

decreas: likewise in the Buddha' Bodhi-- enlightenment--the is ncincreas or decreast:.

WHAT IS THE REASON’ There has to be ar explanatiol for this. IT IS BECAUSE BODHI
HAS NO MARK. Bodhi is jusi the enlightene nature The enlightene nature has na form or
mark [T, the Sutra GOES ON TO SAY: SUPPOSIALL LIVING BEINGS IN THE SPACE OF A
THOUGHT WERE TO ACCOMPLISH RIGHT ENLIGHTENMENT. THAT WOULD BE THE
SAME AS AND NOT DIFFERENT FROM THEIR NOT HAVING DONE SC BECAUSE THE
TWO STATES ARE IDENTICAL IN NOT HAVING MARKS. This s jusi a hypothetice suggestio 1
usecto helg explair the principle You shouldn’ take this as< a statemer of truth. IN this whole world,
there' nothin¢ which is decidedl a certair anc fixed way or decidedl not a certair anc fixed
way. Things may seen to be one way, bul ther they turn out not to be all just one way. Or they may
seen to nol be a certair way, but are founc to be thal way after all. If you car distinguist clearly the
ways in which things are a certair way anc are notl a certair way, ther you are one withoui
attachment: "A thought' contain: 90C production anc extinctions anc yet a though is perceive: of
as< ar extremel shor perioc of time. It just depends however on whethe you perceive a though as
brief, for in fact, a single though car pas: througt tens of thousand of grea kalpas A though car
alsc be perceiver as sc brief thai it doesn ever fill a spact in time. Hearin¢ that all beings'
accomplishmei of enlightenmer would be the sam« as their not having done so you may say "If
that'« the case ther studyin¢ the Buddhadharnm anc accomplishin Buddhahoo is the same as not
havinc done so sc we'll just not bothe to accomplisl Buddhahood No one told you to accomplish
anything If you are seekin(to accomplisl Buddhahooc you are engagini in greed thoughts "Sa |



won'l engag in thai greed thought,' you say You don'i wantto engag in greed thought: anc you
decide¢ to star by eliminating the greed\ though of becomin¢a Buddha Why don' you ask yoursel if
you car refrair from engagini in greed) thought: for food, for clothes anc for sleep’ Car you refrair
from greed thought: wher your eye« se¢ beautifu forms or your ear< hea pleasin(sounds Car you

refrair from bein¢ greed for fine fragrance anc delicious tastes Car you refrair from delight in
physica contac anc from indulginc in menta dharmas?

"Oh, | car contro my greec for becomin¢ a Buddha but the res of those things | can" helg bul be
greed: for!" you say

How is it thal you canno contro your greec for anythin¢ excep becomin¢a Buddha Hmm. Look
into this closely What's really going on here”’

You car look into it all you want but really, wantin¢ to becom: a Buddht is greed It's a kind of
greecyou shouldn' give up, however Besides bein¢ greed) to becomi a Buddhze is bette thar being
greed: to becom: a hungry ghost If you are greed: for forms sounds smells tastes things to touch
ancideas it's very eas\ to becomi a hungry ghost ar animal or a hell-being All those retribution: are
createl from greed too--by greec for offenses not greec for goodnes anc merit. It's very dangerou::.
| don'twanito say toc mucl abou greed or your greecwill come popping out.

The two state of bein¢ enlightene anc not being enlightene are identica in not having marks This
is saic to encourag you to have nc attachment: Beinc a Buddhi anc beinc a living being are pretty
mucl the same¢ thing. It's just thai one is enlightene anc the othel is muddled That's where the
difference lies.

THE SUTRA OF NO INCREASE AND NO DECREASE ALSO SAYS THIS. IT IS NOT
REFERRINC TO SOME LIVING BEINGS NOT BECOMING BUDDHAS WHEN IT SAYS
THAT THERE IS NO INCREASE OR DECREASE The meanin¢ is thal whethe living beings:
becomi Buddha: or not, there is naincreas anc nc decreast:.
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