Flower Adornment Sutra

prologue by T'ang dynasty Master Ch'ing Liang

commentary by Tripitaka Master Hua

TRANSLATED INTO ENGLISH BY BHIKSHUNI HENG HSIEN
REVIEWED BY BHIKSHUNI HENG TAO

EDITED BY BHIKSHUNI HENG CH'IH

PROLOGUE

OF TYPES OF DOCTRINES SUCH AS THOSE THERE ARE MULTITUDES MORE. THEY ARE
SET BESIDE EACH OTHER IN ORDEF IN SUCH SUTRAS AS THE LANKAVATARA AND
SUCE SHASTRAS AS THE AWAKENING OFFAITH. IF ONE COMBINES THE TWO
PREVIOUS SCHOOLS THEY ARE EXTENSIVELY AS INDIVIDUALLY STATED.

COMMENTARY:

OF similar TYPES anc categorie OF DOCTRINES SUCF AS THOSE discusse before THERE
ARE MULTITUDES MORE. THEY, the many similar principles of the Dharme Marks Schoo anc
the Dharme Nature School ARE carefully matcheranc SET BESIDE EACH OTHER IN ORDEF IN

SUCF SUTRAS AS THE LANKAVATARA Sutra anc the Shrimaladevi Sutra, AND in SUCH

SHASTRAS AS The Shastra on THE AWAKENING OF FAITH in the Mahayana and the Madymaka

Shastra. Place: where the doctrine: of the two School: coincide are very numerou in those works IF,

in ordel to understan their differences ONE COMBINES THE TWO, the PREVIOUS Dharmz.
Marks anc Dharme Nature SCHOOLS THEY ARE EXTENSIVELY differentiatec AS

INDIVIDUALLY STATE in the treatise of eacl of thos¢ Schools.

PROLOGUE

IN FOUR THE SUDDEN TEACHING, THERE IS GENERALLY NO DISCUSSION OF DHARMA

MARKS, AND ONLY DETERMINATION OF THE TRUE NATURE. IT ALSO HAS NO
DIFFERENTIATEC CHARACTERISTICS OF THE EIGHTH CONSCIOUSNESS FOR ALL

THINGS THAT EXIST ARE MERELY FALSE THINKING, AND ALL DHARMA REALMS ARE
SIMPLY CUT OFF FROM WORDS THE FIVE DHARMAS AND THREE SELF-NATURES
ARE BOTH EMPTY. THE EIGHT CONSCIOUSNESSE AND TWO ABSENCES OF SELF ARE
BOTH BANISHED.

COMMENTARY:

IN the teachin¢ doctrines of FOUR THE SUDDEN TEACHING, THERE IS GENERALLY little or
NO DISCUSSION OF the principles of DHARMA MARKS, AND ONLY clarificatior anc
DETERMINATION OF THE TRUE NATURE. IT is ALSO unlike the previous Teaching in that it
HAS NO DIFFERENTIATEC CHARACTERISTICS OF THE EIGHTH CONSCIOUSNESS--noiie



of its Eightt Consciousne: subjec to productior anc extinction Nature of the Thus Come One's;
Treasury anc sc forth. It doesn' assigt it different characteristicc FOR ALL THINGS THAT EXIST-
-all conditioner dharmas--AR|I MERELY creation: of FALSE THINKING, AND ALL DHARMA
REALMS ARE SIMPLY CUT OFF FROM WORDS sc nothin¢ car be said Languag cease to
apply as is illustratec in the Vimalakirti-nirdesha Sutra wher the Bodhisattvi Manjushr asks the
Laymar Vimalakirti whai is mean by the non-dua Dharm: dool anc Laymar Vimalakirti shuts his
moutl anc doesn' say a word. That's the cuttinc off of words--whicl itself is the Dharme dooi of non-
duality.

THE FIVE DHARMAS, in this context refel to this list:

The Five Kinds of Dharma ;

1. Dharma of Names.

2. Dharma of Marks

3. Dharma of Fals¢ Thinking.

4. Dharma of Prope Wisdom

5. Dharma of Thusnes::.

All five are empty anc false Thereis anothe list:

The Five Kinds of Dharma:;

1. Forms Dharmas.

2. Mind Dharmas.

3. Dharma Interactive with the Mind.
4. Non-Interactivi Dharmas.

5. UnconditioneiDharmas.

There are alsc the Five Kinds of Dharma: establishe by Devadatt which were in exac oppositior to
the Dharma of Shakyamur Buddha

1) Shakyamur Buddh: allowec his disciples to consum dairy products anc sc Devadatt forbid
therr to his disciples entirely He considere thai by sc doing he was "one up" on Shakyamur Buddha.
one level higher

2) Wher Shakyamur Buddha' disciple: took their beggin¢ bowls anc went out to be¢ for food anc
respon to offerings there were some¢ whao were greed: for food. They would selec the house of the
rich where they would obtair delicious food, anc returr with bowls full of fish anc flesl to eat
Devadatt prohibitec the consumptio of mea altogethe on the pari of his disciples.



3) Shakyamur Buddh: taugh his disciples not to be greed\ for flavors anc simply not to pay
attentior to whethe what they were eatin¢ was sweet sour salty bitter, or piquant Sc whai did
Devadatt do? He forbid his disciple: to ea salt nol to mentior any of the othel flavors. In othel
words they couldn" ea anything that hac flavorings addec to it.

4) Shakyamur Buddhe allowec his disciples to weal patchei robes made of rags from the trast heap-
-discarde piece: of cloth they coulc wast anc sew into a garmeni Devadatt only permittec his
disciplesto weal seamles garments They coulc only weal one piece of cloth anc were not permittec|
to sew it.

5) Devadatt would not permit his disciple: to live in the cente of town. Whethe it was a village, ar
encampmen or a city, they hac to live on the outskirts anc coulc not live right in it. Those were
Devadatta Five Kinds of Dharmas.

AND there are alsc various lists of THREE SELF-NATURES suct as

The Three Kinds of Self-Nature s

1. Gooc Self-Nature.
2. Evil Self-Nature.
3. Indeterminat Self-Nature.

To have a gooc self-nature mean: to like to do gooc things thai involve wholesom merit anc virtue.

To have ar evil self-naturt mean to have a dispositior to do evil anc commit offense anc do wrong

If you estallish wholesom merit anc virtue, you car be reborr in the heaven: wherea if you create
offenses you will fall into the hells Whethe you ascen to the halls of heavel or descen into the

hells is determine by a single though of your mind. If you gao up, you go to a heaver anc if you go

dowr you fall into a hell. The indeterminat self-naturiis non-goocanc non-evil You can' say tha

it's good but it isn't outright evil either It's neutra anc undetermine becaus nc particula attentior
is paic to it anc scit's forgotten--ye ever thougl forgotten it still has a nature Anothellistis:

The Three Kinds of Self-Nature s

1. Buddh: Self-Nature.
2. Dharme Self-Nature.
3. Sangh Self-Nature.
There are also

The Three Kinds of Self-Nature 3

1. The Nature Everywheri Calculater anc Attachec To.

2. The Nature That Arises Depender on Somethini Else



3. The Perfectly Accomplishei Rea Nature

The Five Dharma anc the Three Self-Nature ARE BOTH EMPTY anc ultimately canno be got
at. Neithel the five nor the three car be obtainec THE EIGHT CONSCIOUSNESSE AND TWO
ABSENCES OF SELF ARE BOTH BANISHED. The eight consciousness are the six
consciousness of eyes ears nose tongue body anc mind respectively with the additior of the
seventl the manas consciousne: anc the eighth the alaya consciousnes Those eight
consciousness make a lot of trouble They are whai allow us to distinguist the myriac existing things
bui they alsc enabl¢ us to do muct that is upside-dowr Wher the eye orgar see: the sens object;
which are forms in betweer a consciousne: arise: anc one car discriminate "This form is nice
anc thal form isn't. This persor is American that persol is Japanes anc thai othel persol is
Philippino” Beinc able to make those distinction: is a functior of consciousness--consciousr acting
up. Becaus once your mind make:! suct discriminations you star to have lots of afflictions anc
trouble

Now, however all eight consciousness are banished--kicke out to beyonc the ninth heaver further
thar 108,00( li away that is. The sam« thing happen to the two absence of self. "How car there be
two 'no-me's'? you wonder This mean: the absenc of sell in peopl¢ anc the absenc of sell in
dharmas sc that people anc dharma bott are gone Here bott the eightl consciousness anc the two
kinds of lack of sell are dispense with, anc nc sell car be found That's why one asks "Who is
mindful of the Buddha? The "who?" in thal is the eight consciousness anc the two absence of sell
botl bein¢ banishec You may feel it's contradictor to be recitinc the Buddha' name anc asking
who's doing it--yes it's jusl thaf contradictory It's having¢ nothing to do anc finding somethini to
take care of, havinc nao trouble anc discovering some trouble to go through Both are banishec.
Both are gone With the absenc of the sell in people there is no attachmer to people With the
absenc of the sell in dharmas there is nc attachmer to dharmas Wher bott those attachmeni are
gone one obtain: liberation Jus thalis marklessnes sc the texi goe: on to explair this more

PROLOGUE

IT REPRIMANDS TEACHINGS AND EXHORTS EXTRICATION. IT OBLITERATES MARKS
AND EXTINGUISHES MIND. PRODUCTION OF MIND IS FALSENESS NOT PRODUCINC IS
JUSTBUDDHA.

COMMENTARY:

In the Suddel Teaching IT REPRIMANDS the TEACHINGS of those of the Two Vehicles
anc reproache then with bein¢ witherec sprout: anc sterile seeds It scold: those¢ of the Smal Vehicle
for beinc self-ending Arhats anc EXHORTS therr work towarc EXTRICATION--getting out of
the Smal Vehicle Teachings It says "You shoulc bring forth the resolve for Bodhi anc not be sc
spineless Don'l just keef on not learning how to dc things anc only knowing how to eat." IT
reproache therr anc tells then to leave behinc the Two Vehicles anc study Grea Vehicle Dharma
The Suddel Teachin( alsc OBLITERATES MARKS AND EXTINGUISHES MIND, sc thal ever
mind is gone Thaiis called

The patl of languag is cut off,
And the place of the mind's workings is extinguishec .



Thereisn't ever mind. PRODUCTION OF MIND IS FALSENESSE If you give rise to a mind, you are
indulginc in false thinking. NOT PRODUCINC mind IS JUST BUDDHA. Beinc withoui
thought without dwelling, anc without attachmer is the stat¢ of a Buddha.

Wher a single though is not producec,
The entire substanc manifests.

If you are able to be suct thai not one though arises you are ther a Buddha That is eas' to say but
we have nao idee how many thought: we product in the course of a single day They are as many as
wave: on the se¢ or grains of sanc in the Gange River. You don' neec any particula methoc to
preven then from arising--al you neec to da is not product them

PROLOGUE

THERE ARE BOTH NO BUDDHAS AND NONE WHO ARE NOT BUDDHAS. THERE ARE
BOTH NO BEINGS AND NONE WHO ARE NOT BEINGS THE WAY VIMALAKIRTI'S
REMAINING SILENT REVEALS NON-DUALITY, AND SC FORTH THAT ISITS INTENT.

COMMENTARY:

In the previous passag it saic thal producin¢ mind is false thought anc not producin¢ mind is Buddha
Productiol of mind doesn simply refel to having false thinking. It alsc mean thai bringing forth the
mind for Bodhi anc Nirvane is false though too. For that reasor as soor as you give rise to mind,
you creatt falsenes: anc not producingis jusi Buddha Therefore¢it alsc says THERE ARE BOTH NO
BUDDHAS AND NONE WHO ARE NOT BUDDHAS. Thal there are nc Buddha car mear that
living beings wha have not yet certifiec to Buddhahoo aren' Buddhas sc there are no Buddhas;
yet none of therr are not going to be Buddha: in the future They are temporarily living beings but will
be Buddhas sc there are none wha are noi Buddhas The sam« principle is ai work in the statemer t
that THERE ARE BOTH NO BEINGS AND NONE WHO ARE NOT BEINGS There are na living
beings becaus all being: becom: Buddhas Nonetheles: Buddha are made¢ from living beings sc
there are none wha are not living beings This principle is thal of the samenes of living beings anc
Buddhas Living being: are just Buddhas anc Buddha themselve are living beings Asi it is said

In the level anc equa true Dharmé Realm
There are nc Buddha anc there are no beings.

There are neithe beings nor Buddhas If you car certify to the principle of the level anc equal true
Dharmeé Nature ther there are nc Buddha anc there are no beings But before being certifiec to that
principle Buddha still are Buddhas anc living beings remair living being« as well.

The reasol for saying there are na Buddha is to breal any possible attachmer to the existenc of
Buddhas--fc ever attachmer to Buddha is attachmer of mind. Stressin the absenc of botf living
being: anc Buddha in the level anc equal true Dharm: Realn is to breal people' attachment: bult
it's definitely not denyin¢ the existenc of eithel being: or Buddhas Buddha are still Buddha;
anc living being: are still living beings It's just a statemer of how in the samenes of the Dharm:.
Realn of actuality there are nc beings or Buddhas THE WAY VIMALAKIRTI'S REMAINING
SILENT REVEALS NON-DUALITY, AND SC FORTH In the Vimalakirti Sutra, thirty-two Grea



Bodhisattva investigat: togethe what is mean by the Dharme Door of Non Duality--the non-

dua Dharme door They all in turn state their own doctrine anc eact doctrine talks abou the non-dual
Dharmé door Howeve the Dharmé Dootr of Non-Duality is basically thai there is nothing which car

be said There is nothinc to say Why not” It's becaus soor as it is put in words it's nc longe the

non-dua Dharme door Once stated it isn'l the Dharme Door of Non-Duality anymore It's like trying

to use words to expres the principle of inexpressibility or like usin¢ languag not to state principle

thal can be stated After muct discussio of the non-dua Dharm: door the thirty-two Grea
Bodhisattva ask their Elder Chancello of high standinc amonc¢ therr by virtue of having taker the

precept before them It's somewhe the way new preceptee have a Maste Wha is Eldel in Precepts
whorr they car reques to resolve question they canno solve themselve::.

They mus have said "Let's ask our Teache wha is eldel in precepts, anc inquirec of Manjushr
Bodhisattve "We've enterel the non-dua Dharmé door but what doe« 'Dharmé Door of Non-Duality
mean? Whai does 'non-dua Dharme door mean as in the matche( couple on the dooi here at Gold
Mountair Monastery It mean: nothing¢ car be said anc sc people¢ do very little talking here No one
speakintis the Dharme Door of Non-Duality

Manjushr Bodhisattvi told them "My opinior is thai it mean: absenc of words anc speec with
respec to all dharmas--n recognitior anc nc representatio There is nothing to be expresse nothing
stand for anythin¢ else anc there is nothing to be recognizec It is not as wher you write a character
anc ther the characte is recognizec or draw ar illustratior anc one car recogniz: what it stand for.
Not at all. It's freedon from marks of speec anc language anc separatene from characterizatic by
written symbol: or words That's the non-dua Dharm: door anc entry into the non-dua Dharm: doot
IS o question anc nc answers. '

After Manjushr Bodhisattvi hac told therr that he felt thal probably mos people still didn'
understanc The Arhats at the time anc the Bodhisattva of lesse state: were probably wondering
"How car nothinc to be said nothing representer anc nothing to be recognize be the Dharm: Door
of Non-Duality?'

It wasn' that he himsel' did not understanc but he in turn aske« the Laymar Vimalakirti, "Whait do
you thinkz Do you conside whal I've saic to be correc or not? Tell us whal the non-dua Dharmz.
dool ultimately is. Eacl of us has talkec abou this principle excep for you. You shoulc discus the
non-dua Dharm: dooi anc entry into it."

At thal time the Laymar Vimalakirti remaine silent anc did not speak He didn't oper his mouth I'll

tell you-- transmi to you the non-dua Dharm: door It's nol openin¢ one's mouth If anyone¢
guestion you abou the non-dua Dharm: door don'i say anything That itself is the non-dua Dharmzi.
door If you don' talk, peopl¢ don'i know what you're all about But if as soor as aske( a questiol
you rattle off talk like severe volleys of gun-shot people know you don't have any true goods There

are people wha over-answe what's beer aske( by severs hundre( times No matte how muct you

say if you fail to answe whait has beer asked or answe whai has not beer asked all of it is

meaningles: You shoulc eithel give a reply to the questior or not reply at all but remair silent So

Manjushr Bodhisattvi teste( the Laymar Vimalakirti, who simply sa there anc did not talk.

That'« why | say to you:



The non-dua Dharmé doot is not openin¢ one's mouth
Truth in the primary sens is no reckles talk.

"Reckles talk" is replyinc with ter sentence wher one is callec for, talking on anc on without
meaning Here his remainin¢ silent anc not opening¢ his moutt reveal: the principle of the Dharmi.
Door of Non-Duality THAT IS ITS INTENT, the meanin¢ of there beinc botl nc Buddha anc none
wha are not Buddhas anc of bein¢ cut off from words If you car forget language--n longel be able
to give verba expressio althougl basically you car talk--ther you unite with the Way. But it can" be
thal you still have a lot to say but just don't know how to begin That's not having forgotter language .
If you forget words you car merge with the Way, anc if you have a humble mind, you are identica
with principle Thal mean havin¢ nc arroganc anc no attachmer to seli or dharmas--havir as if
not having beinc true as if unreal Althougl you have virtue in the Way, for you yoursel it's as if you
didn't. Ever thougl you have wisdom you are as if you didn't have wisdom You shouldn't becaus 2
you have a smal fractior of Way-virtue feel, "I'm sc grea anc lofty there' not enougl roon for mein
the Dharmé Realm [I've filled it up, sc where shal | go?' Beinc smug anc self-satisfielis not having
a humble heart for humility mean: botl not bein¢ arrogan anc not being jealous or obstructive.
Basically someon may noi be up to you, but you conside the persol to be bette thar you in all
respects That'« humility: having as if not having possessir true anc actua wisdon butl not becoming|
conceitel abou it. You shoulc be modes anc humble not haughty anc ther you will be identica
with true principle If in additior you car manag noti to give rise to mind, you becom: one with truth.
Ther if you don' ever use your wisdom--don ever wani wisdom--thel you are the same as the
Buddha Why haven' we becom: Buddhas It's becaus we feel, "I'm sc smart | have sc muck
wisdom muct highel thar thal of othel people. That kind of attachmer prevent us from becoming
Buddhas Sage are not like that.Insteac Sage se¢ everyont as bein¢c a Sage which is whal make:;
ther Sage themselve: The Buddha too, see: every living bein¢ as bein¢c a Buddha anc sc he
himseli is a Buddha The Laymar Vimalakirti's not talking anc thereb revealin¢ the non-dual
Dharmeé dool is the meanin¢ of the precedin principles

PROLOGUE

IN FIVE, THE PERFEC™ TEACHING, WHAT IS DISCUSSEL IS ONLY THE INFINITE
DHARMA REALM, PERFEC INTERPENETRATIONIN THE SEA OF THE NATURE, ARISAL
FROM CONDITIONS WITHOUT OBSTRUCTION MUTUAL IDENTITY AND MUTUAL
ENTRY, BOUNDLESS REPLICATIONS LIKE INDRA'S NET, RECIPROCAL INCLUSION BY
THE FINE AND SUBTLE, ENDLESSNES: OF HOSTS AND ATTENDANTS. EACH SET OF
TEN DHARMA DOORS INCLUDES THE DHARMA REALM. IN THE DOCTRINAL
ANALYSIS THIS WILL BE DISCUSSEL AT LENGTH.

COMMENTARY:

IN Teachincnumbe FIVE, THE PERFEC” TEACHING, which come: al the very last what is saic is
mos complet¢ anc perfect anc sc there are many many meaning in the Teaching--perfectl fusec
without obstruction WHAT IS DISCUSSEI IS ONLY THE INFINITE DHARMA REALM. The
meaning are notl only many bui endless If they hac ar enc they couldn® be infinite, for infinitude
mean: na time of endin¢ or exhaustior anc is not confinec to numbers The principle enunciate by
this Teachingis that of endles replication: in multi-layerecinfinity: one tier follows upor anothe anc
they neve stop The basis for speakin of infinity is the PERFEC™ INTERPENETRATION IN THE



SEA OF THE NATURE--the pure anc original oceanir nature which pervade the Dharm: Realm

Whai make: it all--pervasivi is thatit's perfec anc complete anc has many many meanings Basically
the se¢ of the nature is still, bul shoulc cause anc condition: for movemer be callec for, there is

ARISAL FROM CONDITIONS WITHOUT OBSTRUCTION Movemen does nol interfere with

stillness nor doe: stillnest interfere with movemen Movemen is interfuse( anc interpenetratinganc
sc is stillness anc sc there car be arisa from conditions without obstruction--alon with MUTUAL

IDENTITY AND MUTUAL ENTRY. The one is jusl eacl anc every one anc eact anc every one is

just the one sc the one is the limitless anc the limitless is the one There is reciproca identity
in which the one is jusi the many anc the many itself is the one There is no "one" outsid¢ the many

not will the many be founc outside the one They are the sam« as eact other anc they mutually ente
into one another That is the principle of multi-layerec infinity of BOUNDLESS REPLICATIONS
which include eacl othel as they perfectly fuse anc interpenetrat LIKE INDRA'S NET. In front of
the Palaci of Lord Goc Shakri devanar Indrah--Shakr Chiel amon¢gods--ther is a network banne -
which has endles layers whos¢ boundarie canno be found anc this is like it. There is

alsc RECIPROCAL INCLUSION BY THE FINE AND SUBTLE, the mos minute which yet car

mutually "inter-contain. In the ENDLESSNES: OF HOSTS AND ATTENDANTS, host: are

infinite anc sc are the attendant: In the Flower Adornment Sutra, EACH time a Dharm: Door is

discusset it is presente as a SET OF TEN DHARMA DOORS--fo examplt the Thus Come One's;
Ter Bodies the Ter Patience: the Ter Eyes the Ter Kinds of Spiritua Penetration: the Ter Door of

the Esoteric anc Wonderful the Ter Reliances anc sc forth. Eact Dharme Door in eacl se of ter

pervade anc INCLUDES THE DHARMA REALM. Thos¢ mutua inclusions anc mutua entries into

one anothe extenc throughou the entire Dharm: Realm Right now the Perfec Teaching' doctrine:;
are just beinc outlinec in general but in THE Third Door, thal of DOCTRINAL ANALYSIS, THIS

WILL BE DISCUSSEL AT LENGTH.

(END of PART 1: DIVISON INTO TEACHINGS BASED ON DOCTRINES)
PROLOGUE

2) DIVISION INTO SCHOOLS BASED ON TEACHINGS OF SCHOOLS THERE ARE TEN, AS
IS ELUCIDATED IN THE SUTRAS AND SCHOOLS

COMMENTARY:

Par 2) is the DIVISION INTO SCHOOLS BASED ON TEACHINGS Once there are Teaching s
there car be takinc up of principles anc establishmen of School: basei upor that stancianc aim. OF
SCHOOLS with clear-cu position: basei on principles THERE ARE TEN, AS IS goinc to be
ELUCIDATED IN THE sectior of wha'the SUTRAS AND SCHOOLS are baserupon

PROLOGUE

FOUR MUTUAL UNION IS FUSEL INTERCONNECTION WHICH, IN A ROUNDABOUT
WAY, DIVIDES INTO TWO PARTS THE FIRST IS MUTUAL UNION OF ALL TEACHINGS
FOLLOWED BY UNION OF TEACHING METHODS AS TO PRIOF AND SUBSEQUENT.

COMMENTARY:



FOUFR is MUTUAL UNION IN FUSEL INTERCONNECTION WHICH consider all the previouslh
discusse characteristic as a unified whole It, IN A ROUNDABOUT WAY, DIVIDES INTO TWO
PARTS Circuitous rathe thar direct principles have to be used anc sc this division into two parts is
quite forced THE FIRST IS makinc a MUTUAL UNION OF ALL the TEACHINGES se up by all
of the Dharm: Master: discusse before by puttinc then together It is FOLLOWED BY UNION
thal gives the history OF TEACHING METHODS AS TO PRIOF AND SUBSEQUENT--whic1
came earlielanc which came latel in relatior to eacl othel wher considere as a group

PROLOGUE

NOW THE FIRST THE TEACHINGSE ESTABLISHEC BY ALL THE VIRTUOUS EACH
INDIVIDUALLY HAVE THAT UPON WHICH THEY ARE BASED. NOW, ALTHOUGH
FIVE ARE ESTABLISHED THEY MAY ALSO BE UNITED TO COMPRISE ALL THAT IS
SAID. IT ISIN GENERAL THAT THERE ARE FIVE KINDS.

COMMENTARY:

NOW is THE FIRST of the two forcec divisions just mentionec It begin: with the statemer that
THE TEACHINGS ESTABLISHELC BY ALL THE greatly VIRTUOUS Dharme Master: eact have
their own doctrines It thereforc says EACH INDIVIDUALLY HAS THAT UPON WHICH
THEY ARE BASED. It coulc alsc say "Eacl has that upor which he base himself,' eithel certair
principles or certair Sutra: to establis| the Teachings Inasmucl as< thal is the cas¢ NOW,
ALTHOUGH the FIVE TEACHINGSES just discussed--Tt Hsier Shou Small Initial, Final, Sudder,
anc Perfec Teachings--AR|I ESTABLISHED THEY MAY ALSO BE UNITED TO COMPRISE
ALL THAT IS SAID. It's not that Nationa Maste Ch'inc Liang of the Hug Yen ("Flower Adornment"”
Schoo is setting up thest Teaching himself Rather this unites all of the principles upor which the
greatly virtuous ones from before baser themselve sc that one car se¢ which principles shoulc be
placec within which Teachings Those that shoulc be groupet with the Smal Teaching will be
placec with it. Those thal are more appropriatel of the Initial Teachin¢ will be referrec there The
same grouping: will be made for those belongin¢ to the Final, Sudder anc Perfec Teachings--each
returns to be unitec with a Teaching IT IS simply IN GENERAL anc in overal outline THAT
THERE ARE FIVE KINDS.

PROPLOGUE:

ONE. PERHAPS THERE IS A COMPREHENSIVE GROUPINC INTO ONE, THAT IS, THAT
THERE IS ONLY WHAT IS PROCLAIMED WITH ONE SOUNC AS THE THUS COME ONE'S
SINGLE GREAT EXPEDIENT TO SKILLFULLY GATHER IN LIVING BEINGS--WHICH DOES
NOT DISCARD THE PRINCIPLE OF THE ONE SOUNLC ESTABLISHELC BY THE PREVIOUS
TWO MASTERS

COMMENTARY:

ONE, the first: PERHAPS THERE IS A COMPREHENSIVE GROUPINC INTO ONE. This takes:
all the Teaching spokel by the Thus Come One in his entire teachin( caree anc make: of then one
single Teaching THAT IS, THAT THERE IS ONLY WHAT IS PROCLAIMED WITH ONE
SOUNLC AS THE THUS COME ONE'S SINGLE anc GREAT EXPEDIENT Dharme dool TO



SKILLFULLY GATHER IN anc save LIVING BEINGS This holds that the Buddh: usec a single
sounc to proclairr one kind of Teaching--WHICF DOES NOT LOSE THE foundin¢ PRINCIPLE OF
THE ONE SOUNC Teachint ESTABLISHEC BY THE PREVIOUS TWO Dharmié MASTERS
Kumarajive anc Bodhiruci

PROLOGUE

TWO. PERHAPSIT IS OPENEL INTO TWO, OF WHICH IN TURN THERE ARE THREE: ONE,
BY CONTRAST WITH THE SMALL THERE IS REVEALED THE GREAT. FIRST THERE IS
THE "HALF WORD," AND THE FOUR AFTERWARDS ARE THE WHOLE. THIS, THEN,
DOES NOT CONTRADICT WHAT IS SAID ABOUT TWO STORE!{AND SCFORTH TWO, BY
CONTRASTWITH THE PROVISIONAL THERE IS REVEALED THE ACTUAL. THIS, THEN, IS
THE TWO PREVIOUS OF THERE BEING THREE VEHICLES WITH THE THREE
AFTERWARDS BECOMING THE ONE VEHICLE. THIS, THEN, DOES NOT CONTRADICT
THE DHARMA FLOWER'S FOUR VEHICLES. THREE ALTHOUGH TWO TEACHINGS THE
THIRD AND THE FOURTH THEN OBLITERATE THE DIFFERENCE OF THE TWO
PREVIOUS STILL, BY CONTRAST WITH THE THREE THERE IS REVEALED THE ONE,
AND IN A ROUNDABOUT WAY THERE IS SKILLFUL ACCORDINC WITH
POTENTIALS AFTERWARDS THERE IS ONE DIRECT REVEALING OF FUNDAMENTAL
DHARMA, OF SINGLE TENDENCY WHICH IS NOT SHARED AS IS DISCUSSEI IN THE
WISDOM SHASTRA THIS IS IDENTICAL WITH THE VENERABLE YIN'S "LEVEL ROAD"
AND "CIRCUITOUS!'

COMMENTARY:

The first spoke of the One Sounc Teaching but now, with numbe TWO, PERHAPSIT IS OPENEL

by som¢ Dharmi: Master: INTO TWO: Sounc Hearer anc Bodhisattvas OF WHICH IN TURN

THERE ARE THREE interpenetration ONE is that BY CONTRASTWITH THE SMALL Vehicle
THERE IS REVEALED THE principle of the GREAT vehicle FIRST THERE IS THE "HALF

WORD" Teachin( which is that of the Smal Vehicle AND THE FOUR the Initial, Final, Sudder,
anc Perfec Teaching thatcome AFTERWARDS ARE THE "WHOLE word"

PROLOGUE:

Teaching This interpretatior THEN, DOES NOT CONTRADICT WHAT IS SAID ABOUT TWO
STORES--th SouncHeare Store anc the Bodhisattv: Store--ANC SC FORTH

TWO is thatBY CONTRACT WITH THE PROVISIONAL, THERE IS REVEALED THE substancz
anc principle of the ACTUAL. THIS way of speakinc THEN, IS THE TWO PREVIOUS Teachings,
the Smal Teachin( anc the Initial Teaching OF THERE BEING THREE VEHICLES. This is the
Teachin¢of the Three Vehicles WITH THE THREE Teaching that come AFTERWARDS--th¢ Final,
the Sudder anc the Perfec Teachings--BECOMIN( THE ONE VEHICLE Teaching THIS
interpretatior THEN, DOES NOT CONTRADICT THE DHARMA FLOWER'S principle of FOUR
VEHICLES--Thret«Vehicles anc there only beinc the One Buddh: Vehicle

THREE is that ALTHOUGH TWO TEACHINGS THE THIRD--the Final Teaching--ANL THE
FOURTH--the Suddel Teaching--THE! OBLITERATE THE DIFFERENCE! OF THE TWO



PREVIOUS--tht Smal anc the Initial Teachings--ar have some slight difference: from the principles
that went before STILL, BY CONTRASTWITH THE THREE THERE IS REVEALED THE ONE.
The One Vehicle teaching is revealel in contras to the Teachin¢ of Three Vehicles AND IN A

ROUND-ABOUT WAY THERE IS SKILLFUL anc expedier ACCORDINC WITH the

POTENTIALS of living being: througt its Dharm: doors AFTERWARDS in the One Vehicle
Teaching THERE IS A ONE DIRECT anc cleat REVEALING OF FUNDAMENTAL DHARMA,

OF SINGLE TENDENCY WHICH IS NOT SHAREEL with the Two Vehicles AS IS DISCUSSEL!
IN THE Grea WISDOM SHASTRA THIS interpretatiol IS IDENTICAL WITH THE principles of
THE VENERABLE YIN'S "LEVEL ROAD" Teaching AND "CIRCUITOUS"

Teaching -to be continued.



