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PROLOGUE:

HE ALSO ESTABLISHED TEACHINGS OF THREE PERIODSWHICH EXPLAIN THE GREAT
VEHICLE DOC-TRINE OF MARKLESSNESSAS THE TRUE AND ULTIMATE MEANING.
THEY ARE: THAT THE BUDDHA AT FIRST IN THE DEER PARK SPOKE THE SMALL,
EXPLAINING THE MIND AND STATES AS BOTH EXISTENT. AFTER-WARDS IN THE
MIDDLE PERIOD, FOR THOSE OF AVERAGE FACULTIES, HE SPOKE THE GREAT
VEHICLE DOCTRINE OF DHARMA MARKS, THE PRINCIPLESOF CONSCIOUSNESSONLY
OF STATES BEING EMPTY AND THE MIND EXISTING. THAT WAS BECAUSE THEIR
FACULTIES WERE INFERIOR AND NOT YET ABLE TO TOTALLY ENTER THE
UNDIFFERENTIATED SAMENESS OF TRUE EMPTINESS. AT THE END OF THE THIRD
PERIOD, FOR THOSE OF SUPERIOR FACULTIES, HE SPOKE THE GREAT VEHICLE
DOCTRINE OF MARKLESSNESS,DETERMINING THAT THE MIND AND STATES ARE
BOTH EMPTY, WITH THE ONE FLAVOR OF SAMENESS,AS THE TRUE AND ULTIMATE
MEANING.

COMMMENTARY:

HE, Dharma Master Wisdom Light(Jnanaprabha)of the Dharma Nature School, ALSO
ESTABLISHED TEACHINGS OF THREE PERIODS of time: initial, intermediate,and final,
WHICH EXPLAIN THE GREAT VEHICLE DOCTRINE OF MARKLESSNESSAS THE TRUE
AND ULTIMATE MEANING. He said that the Teachingof Marklessness--RealMark--wasthe true
and actualGreatVehicle Dharmaof Sameness.What are his ThreePeriodsof time? THEY ARE:
THAT whenTHE BUDDHA AT FIRST IN THE DEER PARK for the Five BhikshusSPOKETHE
Dharmaof the Four Truths, it belongedto the SMALL Vehicle. It was EXPLAINING THE inner
MIND AND outerSTATESAS BOTH EXISTENT, andso it fell into existence.AFTERWARDSIN
THE MIDDLE PERIOD,FOR THOSEOF simply ordinary,AVERAGE FACULTIES suitedneither
to the Great or Small HE SPOKETHE GREAT VEHICLE DOCTRINE OF DHARMA MARKS.
THE PRINCIPLESheexplainedwerenot in that casethat themind andstateswerebothexistent,but
instead the doctrines OF the CONSCIOUSNESSONLY--Dharma Marks--School OF STATES
BEING EMPTY AND THE MIND EXISTING. That dismissedouterstatesasnon-existent,but still
consideredthemind to exist,saying;

TheThreeRealmsareonly consciousness;
Themyriaddharmasareonly from themind.



THAT kind of doctrineWAS taughtto thosekinds of living beingsBECAUSETHEIR FACULTIES
WERE INFERIOR AND NOT YET of the highestlevel. They werenot ABLE TO TOTALLY tally
with and ENTER THE principle of the wisdom of UNDIFFERENTIATED SAMENESSOF TRUE
EMPTINESSAND WONDERFULEXISTENCE.

AT THE END OF THE THIRD PERIOD,FOR THOSEpeopleof sharp,SUPERIORFACULTIES,
who had wisdom, HE SPOKE THE GREAT VEHICLE DOCTRINE OF MARKLESSNESS,
DETERMINING not only THAT THE MIND is emptybut that the mind AND STATES--insideand
outside--AREBOTH EMPTY. As it is said:

Theeyesseeformsoutside,
But insidethereis nothing.
Theearsheardefiling sounds,
But themind doesnot know.

WITH that principle of THE ONE FLAVOR OF SAMENESS of true emptinessand wonderful
existenceAS THE TRUE AND ULTIMATE MEANING it waswonderfulDharmaof theutmosttruth.

Why did the Buddhaspeakof existenceinsteadof emptinessat that time for thoseof the Small
Vehicle, and only of the emptinessstates,but not of the mind during the intermediateperiod?It's
becauseif you start right out talking to those of the Two Vehicles about how all dharmasare
characterizedby emptiness,how there is nothing whatsoeverand that all returnsto nothing being
obtained:

no knowingandno attaining,

they hearit and are scared.They exclaim, "Then what are we cultivating for? If nothing existsand
everythingis empty, it's the samewhetherwe cultivateor not." They areterror-strickenandceaseto
cultivateoutof fear.

Someonemaybe told at first that theBuddhadharmais very easyto cultivate--thatwhoevercultivates
becomesa Buddha;but after cultivating for awhile it turns out not to be so simple. After a day of
cultivation onestill doesn'tunderstand.The next day onecultivatesa bit more,but still is somewhat
confused.The day after that, one cultivates but still can't figure out just how deep or great the
Buddhadharmais. At that point one feels like retreatingandwantsto leavethe Way Place,yet still
can'tquite give it up. So half-way alongthe roadonegetsstuckandstrikesup falsethinking all day
long wondering,"What'sto bedone?In cultivatingtheBuddhadharmathere'snothingwhatsoever.No
matterhow muchonecultivatesit's still thesame.I amjust asmuchof a monkeyasI wasbefore,and
justaslazy. I haven'tchangedat all." Onedoesn'tknowwhatroadto take.

So the Buddhadidn't tell themaboutemptinessin the beginning,andevenlater only describedhalf
beingemptywith a half that still existed.It wasonly at the endthat he saidtherewasnothingat all,
that whenall is emptywonderfulexistenceappears,and that you can'tattain to wonderfulexistence
until all is empty,sinceit is within true emptiness.Thencantherebe wonderfulexistenceapartfrom
trueemptiness?No. It's within it. If you aretruly emptyyou'll havewonderfulexistence.If you lack it
you aren'ttruly empty.

PROLOGUE:



MOREOVER, AT FIRST, IN ORDER GRADUALLY TO BREAK THE EXTERNALISTS'
SPONTANEITY AND SO FORTH, HE DISCUSSED THE DHARMA OF ARISAL FROM
CAUSESAND CONDITIONSAS ABSOLUTELY EXISTENT.

COMMENTARY:

MOREOVER, in establishingthe Teachings,Dharma Master Wisdom Light set up a Gradual
Teachingin which AT FIRST the Buddhawas ex-tensivelybreakingup the doctrinesof side-doors
andoutsideways.Whatdoesthatmean?

TheBuddhaspokeall dharmas
Becausethereareall minds.
If therewerenot all minds,
Whatusewoulddharmasbe?

That'swhy it's said:

If onewishesto completelyunderstand
All Buddhasof thethreeperiodsof time,
Oneshouldcontemplatethenatureof theDharmaRealm:
Everythingis madefrom mind alone.

Thoseof outsideways,however,don'tbelievetheprinciplethat:

Themyriaddharmasareonly from themind.
Justmind is themyriaddharmas.

Thereasonfor their nameis that:

Theyseekfor Dharmaoutsideof themind,
And soarecalled"outsideways."

What dharmacan you say is not producedfrom the mind? Yet they deny it, maintainingthat all
dharmascomefrom outside,not from within the mind. That'sbeinglike a camerathat canonly take
picturesof externalthings,andcannotreturnthe light andreversethe illumination to takepicturesof
itself. Soexternalistsseekoutwardlyfor theWay.

TheBuddha,accordingto theDharmaMasterWisdomLight, in theFirst Periodspokewhathedid IN
ORDER GRADUALLY TO BREAK THE EXTERNALISTS' SPONTANEITY. The doctrinesof
spontaneityis, for example,saying,"Who madetherivers?Theycameaboutspontaneously."It means
makinganappealto "Nature."Outsideway doctrinesof holdingpreceptsof cowsanddogsis referred
to by AND SO FORTH. HE, the Buddha, DISCUSSEDTHE DHARMA OF ARISAL FROM
CAUSESAND CONDITIONS to refutethosetheoriesof spontaneity.He described everythingbeing
aa resultof causalfactorsAS ABSOLUTELY EXISTENT,sayingtherereally is thatDharma.

We shouldn'tmake distinctionsbetweenone Way Place and another--forBuddhism has no such
distinctionsof this andthat,self andothers.Sincewe areall Buddhists,my heartis alwayswith other



templesalthoughI am not there. Even if externalistsbuild Way Places,it's better for there to be
anotherWay Placethanfor therenot to beone,andthat'sevenmorethecasewhentheyareBuddhist.
I'm alwaystelling you:

Theworld is threestepslong,
Theuniversenot onefoot wide.

Oursis a shrinkingplanet,dueto increasedeaseof communications.Peoplewho wish to go seeif the
moonis squarein otherplacesarewelcometo do so.

PROLOGUE:

NEXT, IN ORDER GRADUALLY TO BREAK THE SMALL VEHICLE'S ATTACHMENT TO
ARISAL FROM CONDITIONS AS ACTUALLY EXISTENT, HE SPOKEOF THE DEPENDENT
ON SOMETHING ELSE AS SEEMING TO EXIST. YET BECAUSEOF THEIR FEAR OF THAT
TRUE EMPTINESS,HE STILL RETAINED FALSE NAMES IN ORDER TO GUIDE THEM. IN
THE LAST PERIOD, THEN THE ULTIMATE, HE SAID ARISAL FROM CONDITIONS IS
EMPTY, HAVING THE ONEFLAVOR OF SAMENESS.

COMMENTARY:

The first GradualTeachingwas to refute the outsideways' knowledgeand views of spontaneity.
Afterwards,theNEXT GradualTeachingwasIN ORDERGRADUALLY TO BREAK THE SMALL
VEHICLE'S ATTACHMENT TO ARISAL FROM CONDITIONS AS ACTUALLY EXISTENT.
Thoseof the Small Vehicle understoodthat everythingis produceddueto causesandconditions,but
consideredthat productionsomethingfactual,anddevelopedan attachmentto it. To breakit, HE, the
Buddha.SPOKEOF THE NatureThatArisesDEPENDENTON SOMETHINGELSEAS SEEMING
TO EXIST but really not existing.YET BECAUSEOF THEIR FEAR OF THAT TRUE EMPTINESS
he talkedin termsof "seemingto exist," without totally declaringits emptiness,andtaughtthe Three
Natures discussedbefore. Those of the Two Vehicles--theSmall Vehicle--are unable really to
comprehendthe principle of true emptiness,so if you tell themhow all is emptyandthereis nothing
they get scared.They say, "Isn't that annihilationism?And then what am I doing cultivating?" To
avoidalarmingthemHE STILL RETAINED FALSENAMES IN ORDERTO GUIDE THEM.

IN THE LAST PERIOD,THEN THE ULTIMATE andperfectdoctrine,HE SAID ARISAL FROM
CONDITIONSIS EMPTY. TheBuddhasaid:

TheDharmaof productionfrom conditions
I proclaimis just emptiness.
On theonehandit is calledfalsenames,
On theothercalledthemeaningof theMiddle Way.

Basicallythereis noneof that,all HAVING THE ONE FLAVOR OF SAMENESSof theprincipleof
emptiness--therebeingno otherprinciples.

PROLOGUE:



THIS SUCCESSION OF THREE IS AS IN SHASTRA MASTER WISDOM LIGHT'S
EXPLANATION OF THE PRAJNA LAMP SHASTRABASED ON THE GREAT VEHICLE
WONDROUSWISDOMSUTRA.

HOWEVER, THOSE TWO SETS OF THREE PERIODS CERTAINLY ARE NOT ABLE TO
DETERMINE THE TEACHINGS OF THE SINGLE GENERATION. THAT IS BECAUSE EACH
HAS ELEMENTS WHICH, SINCE CONFINED, CONTRADICT EACH OTHER, BECAUSE
EACH WAS SEPARATELYGIVEN FORONEKIND OF POTENTIAL.

COMMENTARY:

THIS SUCCESSIONOF THREE TeachingPeriodsIS AS STATED IN GreatSHASTRA MASTER
WISDOM LIGHT'S EXPLANATION OF THE PRAJNA LAMP SHASTRA
(PrajnapradipamulamadhyamakavrttiT. 1566) BASED ON THE GREATVEHICLE WONDROUS
WISDOM SUTRA.He used the principle in the MahaprajnaparamitaSutra, calling its wisdom
"wondrous"--inconceivable.

HOWEVER,THOSETWO SETSOF THREEPERIODSwhich wereestablishedCERTAINLY ARE
NOT ABLE TO DETERMINE THE TEACHINGSOF THE SINGLE GENERATIONof theBuddha.
THAT IS BECAUSEEACH HAS ELEMENTSWHICH, SINCECONFINED,basedon andattached
to something,CONTRADICT EACH OTHER.The doctrinesbasedon oneSutramay not meshwith
doctrines in another Sutra, but be mutually exclusive, BECAUSE EACH WAS SEPARATELY
GIVEN FORONE KIND OF POTENTIAL. Theproblemis that theysetup eachperiodasteachinga
singlekind of living beingwith a certainkind of potential.

PROLOGUE:

THIS SUCCESSIONOF THREEAS IS STATED IN SHASTRAMASTER JNANAPRABHA'S
EXPLANATION OF THE PRAJNALAMP SHASTRABASED UPON THE GREATVEHICLE
WONDROUSWISDOMSUTRA.

HOWEVER, THOSE TWO SETS OF THREE PERIODS CERTAINLY ARE NOT ABLE TO
DETERMINE THE TEACHINGS OF THE SINGLE GENERATION. THAT IS BECAUSE EACH
HAS ELEMENTS WHICH, SINCE CONFINED, CONTRADICT EACH OTHER, BECAUSE
EACH WAS SEPARATELYGIVEN FORONEKIND OF POTENTIAL.

COMMENTARY:

THIS SUCCESSIONOF THREE Teaching Periods IS AS IS STATED IN Great SHASTRA
MASTER JNANAPRABHA'SEXPLANATION OF THE PRAJNALAMP SHASTRABASED UPON
THE GREATVEHICLEWONDROUSWISDOMSHASTRA.He usedtheprinciplesin theMahaprajna
Sutra,calling its wisdom"wondrous"--inconceivable.

HOWEVER,THOSETWO SETSOF THREEPERIODSwhich wereestablishedCERTAINLY ARE
NOT ABLE TO DETERMINE THE TEACHINGSOF THE SINGLE GENERATIONof theBuddha.
THAT IS BECAUSEEACH HAS ELEMENTSWHICH, SINCECONFINED,basedon andattached
to something,CONTRADICT EACH OTHER.The doctrinesbasedon oneSutramay not meshwith
doctrines in another Sutra, but be mutually exclusive, BECAUSE EACH WAS SEPARATELY



GIVEN FORONE KIND OF POTENTIAL. Theproblemis that theysetup eachperiodasteachinga
singlekind of living beingwith acertainkind of potential.

PROLOGUE:

THE DOCTRINE IN THE DEEP SECRETSUTRAGIVES A TASTE OF PRAJNA TO THE ONE
CATEGORY OF THOSE WHO, UPON HEARING OF THE SAMENESS OF EMPTINESS,
WOULD DENY CAUSEAND EFFECTAND WOULD NOT UNDERSTANDTHAT EMPTINESS
AND EXISTENCE ARE NON-DUAL. FOR THAT REASON THE THIRD PERIOD FOR THEM
DIVIDES THE SINGLENESS OF DHARMA INTO DOCTRINES OF EMPTINESS AND
EXISTENCE. ITS WONDROUSWISDOM SUTRATHEN, BECAUSE OF ONE CATEGORY OF
THOSE WHO, UPON HEARING DISCUSSION OF THE THREE NATURES BECOME
CONFUSED ABOUT CONSCIOUSNESSONLY AND ARE NOT YET ABLE TO DISPENSE
WITH THE MIND, AND WHO UPON CONTEMPLATING ARISAL FROM CONDITIONS FIX
UPON ITS SEEMING TO EXIST, THEREFORECAUSESTHEM TO DISPENSEWITH BOTH
THE MIND AND STATES,SO THAT SPECIFICSARE JUSTTRUTH. IF ONE GRASPSTHAT
INTENTION, THEN THEY ARE NOT MUTUALLY OPPOSED.

COMMENTARY:

THE DOCTRINE andmeaningIN THE DEEP SECRETSUTRAGIVES A TASTE OF the flavor of
PRAJNA TO just THE ONE CATEGORY OF living beings. They are THOSE WHO, UPON
HEARING the PrajnaTeachingOF THE SAMENESSOF EMPTINESS,WOULD DENY therewas
such a thing as CAUSE AND EFFECT. Having fallen into attachmentto either extreme of
permanenceor annihilationism,they would say, "Since all is equally empty, no result follows upon
cause,so there'sno needto cultivate the causeto certify to the fruit. If everythingis empty, why
should one cultivate? AND they WOULD NOT UNDERSTAND THAT EMPTINESS AND
EXISTENCEARE NON-DUAL, that:

Emptinessitself is existence,and
Existenceitself is emptiness.
Emptinessis justexistence,
Existenceis just emptiness.
Trueemptinessis just wonderfulexistence,
Wonderfulexistenceis just trueemptiness.

Basicallythereis no differencebetweenthemandtheyarenot two differentthings.

FOR THAT REASON THE THIRD PERIOD FOR THEM DIVIDES THE SINGLENESS OF
DHARMA--the non-dualityof emptinessandexistence--INTODOCTRINESOF EMPTINESSAND
EXISTENCE. ITS WONDROUSWISDOM SUTRAhas a different doctrine from that of the Deep
SecretSutra,andTHEN BECAUSE,again,OF just ONE CATEGORY of living beingspresentsits
particularTeaching.That one categoryis OF THOSE WHO, UPON HEARING DISCUSSIONOF
THE THREE NATURES BECOME CONFUSEDABOUT CONSCIOUSNESSONLY. They don't
understandtheprincipleof how:

Thethreerealmsareonly from themind.
Themyriaddharmasareconsciousnessonly.



Instead,they developfurther attachmentsAND so ARE NOT YET ABLE TO DISPENSEWITH the
"emptiness"in THE MIND; AND WHO becausethey can't UPON CONTEMPLATING ARISAL
FROM CONDITIONS, FIX UPON ITS SEEMING TO EXIST. Their contemplationof everything
arisingdueto conditionsleadsthemto the conclusionthat arisal from conditionsis actuallyexistent,
whereasthat is not necessarilythecase.THEREFORE,the Teachingin the WondrousWisdomSutra
CAUSESTHEM, thosekinds of beings,TO DISPENSEWITH BOTH THE MIND AND STATES
SOTHAT:

Insidethereis no bodyandmind,
Outsidethereis noworld.

It alsoteachesthatwhenoneforgetsbothmind andstates,SPECIFICSARE JUSTTRUTH-- principle.

PhenomenathemselvesareNoumenon,
Noumenonitself is phenomena.

Specifics(phenomena)do not obstructprinciple(noumenon),andprincipledoesnot obstructspecifics.
Phenomenaand Noumenonare non-dual,and so it's right within fundamental,noumenalemptiness
(principle) that the wonderful existenceof specificsis found. That wonderful existenceis not found
anywhereelsebut within trueemptiness,andtrueemptinessis not in anyway separatefrom wonderful
existence.Theybasicallyareone.

Eachof thosetwo, the DeepSecretSutraand the WondrousWisdomSutra, is speakingDharmafor
just one kind of living being--a different kind in each case.Their Dharma would not match the
potentialsor tally with principle for any otherkind of being,but doesfor that onekind. They arenot
addressingthemselvesto all living beingsin general.IF ONE GRASPSTHAT INTENTION, THEN
THEY ARE NOT MUTUALLY OPPOSED.If you canunderstandthat principle, therewon't be any
contradictionbetweenthosetwo Sutras,andyou won't be attachedto oneextremeor another.If you
fail to understandthat thedoctrinesin eachof thoseSutrasaredesignedjust for thosekindsof beings,
you will havesuchattachmentandfeel neitherSutrais correct.In thelight of theprinciplesdiscussed
above, however, the doctrines in each fuse and interpenetrate.That's why in investigating the
Buddhadharmayou needto understandthe principles in a great many Sutrasto arrive at in-depth
comprehension.

PROLOGUE:

MOREOVER,IF ONE WISHESTO COMBINE THE TWO SCHOOLS,ONE NEEDSTO KNOW
THE MANY DIFFERENCESTHERE ARE IN THE DOCTRINES UPON WHICH THE TWO
SCHOOLS ARE BASED. THEY ARE IN GENERAL SET FORTH UNDER A NUMBER OF
HEADINGS: ONE, THE DIFFERENCESIN THE ONE VEHICLE AND THE THREE VEHICLES;
TWO, THE DIFFERENCESIN THE ONE NATURE AND THE FIVE NATURES; THREE, THE
DIFFERENCESIN THE TRUTH AND FALSENESSOF WHAT IS MIND ALONE; FOUR, THE
DIFFERENCESIN TRUE SUCHNESSACCORDING WITH CONDITIONS OR CONGEALING;
FIVE, THE DIFFERENCESIN WHETHER THE THREE NATURES ARE EMPTY, EXISTENT,
IDENTICAL, OR SEPARATE;SIX, THE DIFFERENCESIN WHETHER LIVING BEINGS AND
THE BUDDHA INVOLVE NO INCREASEAND NO DECREASE;SEVEN,THE DIFFERENCES
IN WHETHER THE TWO TRUTHS ARE EMPTY, EXISTENT, IDENTICAL, OR SEPARATE:



EIGHT, THE DIFFERENCESIN WHETHER THE FOUR MARKS ARE SIMULTANEOUS OR
HAVE BEFORE AND AFTERWARDS; NINE, THE DIFFERENCESIN WHETHER SUBJECT
AND OBJECTIN SEVERINGAND CERTIFYING ARE IDENTICAL OR SEPARATE;TEN, THE
DIFFERENCES IN WHETHER THE BUDDHA'S BODY IS CONDITIONED OR
UNCONDITIONED.

COMMENTARY:

MOREOVER,IF ONE WISHESTO COMBINE THE TWO SCHOOLS,ONE NEEDSTO KNOW
THE MANY DIFFERENCESTHERE ARE IN THE DOCTRINES UPON WHICH THE TWO
SCHOOLSARE BASED. Two Schoolshaveso far beenintroduced,the DharmaMarks Schooland
the DharmaNatureSchool.Eachhasits own particulardoctrines,which canbe combinedwith those
of theotherSchool,but in orderto unite themyou haveto know wherethemanydifferencesbetween
them lie. THEY ARE IN GENERAL SET: FORTH UNDER A NUMBER OF HEADINGS, which
give anoverallpicturein avery systematicarrangementof thedetails.

ONE is THE DIFFERENCESIN THE ONE VEHICLE AND THE THREE VEHICLES. The first
differenceis that the DharmaNatureSchool takesthe OneVehicle asbeingthe principle of ultimate
meaning.It considersthe ThreeVehicles of SoundHearers,ThoseEnlightenedto Conditions,and
Bodhisattvas(correspondingto the Buddha's speaking of the Four Truths, the Twelve Causal
Conditionsandthe Six Paramitasrespectively),asnot beingultimate.Yet the ThreeVehiclesarethe
ultimatedoctrinein theDharmaMarksSchool.For theDharmaNatureSchool,theOneVehicle is the
SingleBuddhaVehiclebesideswhich thereis no otherVehicle;but for theDharmaMarksSchoolthe
OneVehicle is somethingelseandin makingtheir determinationof theTeachingMarks, it's not what
theycon-sidertheultimatemeaningof theMiddle Way.

TWO, anotherdivergencebetweenthetwo Schools,is THE DIFFERENCESIN THE ONE NATURE
AND THE FIVE NATURES. The One Nature is the DharmaNatureSchool'sprinciple of the one
BuddhaNature,whereasthe DharmaMarks Schoolholdsto the principle of Five Naturesof the five
kindsof living beings.TheFiveNatures:

1. Fixed-natureSoundHearers;
2. Fixed-natureConditionallyEnlightenedOnes;
3. Fixed-natureBodhisattvas;
4. Thoseof UnfixedNature;
5. Thosewho lack aSeed-Nature.

The first type arefixed in naturewhich meansthey reacha certainstateandno longermove,refusing
to leavethatpositionto go on andmakefurtherprogress.Theybecomevery rigid andinflexible. It's as
if their mindsweremachinesthatno longerworkedsotheycannotthink. Thatcoversthepeopleof the
ThreeVehicles.The next is thosewho areunfixed in nature.Oneexplanationis that they arethoseof
the natureof the sudden,the onessuitedfor suddenenlightenment,and thoseof the naturefor the
gradual,becomingenlightenedgradually.Unfixnessof natureis commonto theThreeVehicles,being
found amongSoundHearers,ThoseEnlightenedto Conditions,andBodhisattvas--as well as to the
Buddha.That'swhat'sunfixed about it. Any amongthe threecan suddenlyopenenlightenmentand
becomea Buddha.Finally, therearethosewho lack a Seed-Nature.They don't havethe natureof the



seedof wisdom,but just the seed-natureof stupidity--andthat correspondsto the Vehicle of Humans
andGods.

The next eight differenceswill just be mentionedbriefly here. They are discussedin greater
detail in theThird Door.

THREE,thethird principlein which thetwo Schoolsdiffer, is THE DIFFERENCESIN THE TRUTH
AND FALSENESSOF WHAT IS MIND ALONE--whetherthe mind is true or false.FOUR is THE
DIFFERENCESIN TRUE SUCHNESSACCORDING WITH CONDITIONS OR CONGEALING.
The DharmaNature School speaksof true suchnessaccord-ing with conditions.That differs from
con-gealingwhich is like whathappenswhenthereis stiffeninginto butter.An exampleis only being
able to accordwith conditionsbut not being able to remainunmoving,or, as was said before,just
obtainingnot moving but not obtainingaccordingwith conditions.FIVE is THE DIFFERENCESIN
WHETHER THE THREE NATURES ARE EMPTY, EXISTENT, IDENTICAL, OR SEPARATE.
The ThreeNaturesare the Nature EverywhereCalculatedand Attachedto the NatureThat Arises
Dependenton SomethingElse,andthePerfectlyAccomplishedRealNature.Somesaytheyareempty,
othersthat they exist, or else that what is empty is existent,or that right within emptinessone is
separatefrom emptiness,while right within existenceone is separatefrom existence--thatunfixed
principle.

SIX is THE DIFFERENCEIN WHETHERLIVING BEINGSAND THE BUDDHA INVOLVE NO
INCREASEAND NO DECREASE,for somehold that thereis no increaseor decreasein thenature
whetherone is a living beingor a Buddha.SEVEN IS THE DIFFERENCESIN WHETHER THE
TWO TRUTHS--Truth in the Primary Senseand Relative Truth--ARE EMPTY, EXISTENT,
IDENTICAL OR SEPARATE. EIGHT IS THE DIFFERENCES IN WHETHER THE FOUR
MARKS ARE SIMULTANEOUS OR HAVE BEFOREAND AFTERWARDS. Thereare several
listsof theFourMarks,but heretheyarethestagesgonethroughby all conditionedthings.

TheFourMarks

1.Production.
2.Dwelling.
3.Change.
4.Extinction.

In this contextit doesn'tmeanthe Mark of Self, the Mark of Others,the Mark of Living Beings,and
theMark of Oneswith Lifespans.Humanlife canalsobedescribedin termsof theFourMarks.

TheFourMarksin HumanLife

1. Birth =Production.
2. Old Age =Dwelling.
3. Sickness=Change.
4. Death =Extinction.

Productionentailsthe very subtleignorancefrom the mark of production.After productionthereis a
period of dwelling, eventualchange,and finally extinction. Do they all occur at once, or can a



temporalsequencebe distin-guished?Doesproductiontakeplacefirst after which thereis dwelling,
andonly afterwardschange,thefinal markcomingevenlater?

NINE is THE DIFFERENCESIN WHETHER SUB-JECT AND OBJECT IN SEVERING AND
CERTIFYING ARE IDENTICAL OR SEPARATE.Is therea subjectthatseversandanobjectthat is
severed?Is therea subjectthat certifiesandanobjectof what is certified to? Onewho severscutsoff
afflictions; andwhat is severedis alsoafflictions--ignorance.Onewho certifies,certifiesto Bodhi, and
what is certified to is alsoBodhi. Therearedifferencesregardingthis. TEN is THE DIFFERENCES
IN WHETHER THE BUDDHA'S BODY IS CONDITIONED OR UN-CONDITIONED. Some
Buddhabodiesareheld to be conditioned,othersunconditioned--thetenthdifference.The final eight
in this list of tenwill beconsideredin detail lateron.

PROLOGUE:

NOW AS TO THOSE FIRST TWO DOCTRINES,BECAUSE THEY ARE NOT THE SAME IN
WHETHER THERE ARE FIVE NATURES OR ONE, THAT MAKES THERE BE THREE
VEHICLES OR ONE, AND PROVI-SIONAL OR ACTUAL AS IN THE DOCTRINE OF THE
DHARMA MARKS SCHOOL WHICH TAKES THE ONE VEHICLE AS PROVISIONAL AND
THE THREEVEHICLES AS ACTUAL.

COMMENTARY:

NOW AS TO THOSEFIRST DOCTRINES,somethinghappensBECAUSETHEY ARE NOT THE
SAME IN WHETHER THERE ARE FIVE NATURES OR ONE Nature.The DharmaMarks School
paysparticularattentionto theFive Naturesandinvestigatesthemthoroughly.And sowhenTripitaka
MasterHsuanTsangpraisedDharmaMasterK'uei Chi, the"ThreeCartPatriarch,"hesaid:

"If it were not for you, the Five Natures would never have been
circulated."

He meantthat no one else would have had the wisdom-powerto make the principles of the Five
Naturesspreadfar andwide. Becausethere'sthat differencein whetherthereare five naturesor one,
THAT MAKES THEREBE THREEVEHICLES OR ONE,AND PROVISIONAL OR ACTUAL, AS
IN THE DOCTRINE OF THE DHARMA MARKS SCHOOL.The principle WHICH is expounded
by that School TAKES THE ONE VEHICLE AS PROVISIONAL TeachingAND THE THREE
VEHICLES AS ACTUAL Teaching.

PROLOGUE:

THEREFORE,WITHIN THE DEEP SECRET'STEACHINGS OF THE THREE PERIODS,IN THE
FIRST, NONE BECAME ACCOMPLISHED. IN THE NEXT, THERE IS COMPREHENSIVE
ACCOMPLISHMENT. THOSE WERE EITHER EXCESSIVE OR DEFICIENT AND NEITHER
WAS ULTIMATE DOCTRINE. IN THE THIRD PERIOD, THOSE WITH THE NATURE HAVE
ACCOMPLISHMENT, AND THOSE WITHOUT THE NATURE DO NOT HAVE
ACCOMPLISHMENT, BY THEN THE ULTIMATE MEANING. CONSEQUENTLY IT IS
CALLED THAT WHICH UNIVERSALLY EFFECTSBRINGING FORTH TENDING TOWARDS
ALL VEHICLES.MOREOVER,THE FIRSTTWO ROLLS BOTH SAY THE ONE VEHICLE WAS



SPOKEN WITH SECRET INTENT, AND THEREFORE IS PROVISIONAL. IT IS
FURTHERMORE BECAUSE THE SHRIMALADEVISUTRATAKES THE ONE VEHICLE AS
EXPEDIENT.

COMMENTARY:

Becauseof the principlesdiscussedbefore,THEREFORE,WITHIN THE DEEP SECRETSUTRA'S
TEACHINGS OF THE THREE PERIODS,IN THE very FIRST TeachingPeriod, it is said that
NONE BECOME ACCOMPLISHED. Living beingscannot becomeBuddhassince they lack the
BuddhaNatureof GreatEnlightenmentwhich only the Buddhahas.IN THE NEXT TeachingPeriod
somethingelseis said--thatTHEREIS COMPRE-HENSIVE ACCOMPLISHMENTon thepartof all
living beingsequally, that they havealreadybecomeBuddhasor will quickly do so, being on their
way. ThoseTeachingswere either excessiveor deficient. In the first, living beingshad no hopeor
right to becomeBuddhas,which washolding themdown--acaseof not going far enough.Afterwards
in thesecondperiodit wassaidthat thereis comprehensiveenlightenmentof all living beings--thatall
arealreadyenlightened--whichwasexcessive.It's asif you toreinto someonesayingheor shewasthe
worst personon earth,thenturnedright aroundandsaidhow he or shewasthe finest kind of person.
The two would not fit together.How could they be so badandyet alsobe so good?It wouldn'tmake
sense,AND soNEITHER WAS THE ULTIMATE DOC-TRINE. Neitheronewastheprincipleof the
Middle Way.Sotheywerenotyet ultimate.

IN THE THIRD PERIOD it was said THOSE living beingsWITH THE BuddhaNATURE could
HAVE ACCOMPLISHMENT of Buddhahood,AND that THOSE beingsWITHOUT THE Buddha
NATURE, of course,DO NOT andcannotHAVE ACCOMPLISHMENTof Buddhahood,BY THEN
settingforth somethingwhich waspretty muchthe principle of THE ULTIMATE MEANING of the
Middle Way. CONSEQUENTLY,IT, the Third Period,IS alsoCALLED THAT TeachingWHICH
UNIVERSALLY EFFECTS BRINGING FORTH the Bodhi mind TENDING TOWARDS ALL
BuddhaVEHICLES.

MOREOVER,THE FIRSTTWO ROLLS BOTH SAY THE ONEVEHICLE WAS SPOKENby the
BuddhaWITH SECRETINTENT, AND becausespokensecretlyTHEREFOREIS a cleverand
expedientPROVISIONAL Dharmadoor--orwhy would it besaidsecretly?How cansomethingsecret
besaid?So-calledsecretsareto arousepeople'scuriousityto searchfor thearcane--yettheyfind they
don'texist.So,secretsareexpedientmethods,like theemptyfist with which theBuddhasaved
thechild. -to becontinued


