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The Great Compassion Mantra Can Dispel Calamities
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Despite the hot weather, people have not been put off and have rushed here to attend the session, undaunted by
the long journey and arduous climb. Ultimately, what advantages does this have? One cannot speak of true advantages.
Just as someone will know the warmth or coolness of a glass of water only after drinking from it, true-hearted people
will naturally understand the wonder in this.
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How can one obtain the advantages? There's no way aside from what | just said-you must recite the Bodhi-
sattva's name with a true heart. A true heart is just a concentrated mind. It is said, “"When one’s mind is concentrated, it
is efficacious. When one’s mind is scattered, there will be obstruction.” If you can be single-minded, you will obtain a
spontaneous response in the Way. The power of the response in the Way is inconceivable. However, you must apply
the effort yourself; no one can do it for you, and even less can you attain it by chance.
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Consider the example of "talking about food and
counting others' wealth." If someone talks about how nu-
tritious the food is, but doesn't eat it, then even if it really
IS nutritious, how can the person get the nutrition? It is
said:

All day long you count the money of others,
But you don't own half a cent yourself.
If you don't cultivate the Dharma,
You make the same mistake.

It is also the same when we recite the Bodhi-
sattva's name. If we just know and talk about the merit
and virtue of reciting the Bodhisattva's name, it doesn't
count. We have to truly recite until we are single-minded
and unconfused, and even further, until the sounds of the
water and wind in our ears are just the recitation of the
Bodhisattva's vast name. It is said,

Sentient creatures and insentient things,
All proclaim the wonderful Dharma of the Mahayana.

If you have not reached that level of being single-
minded and unconfused, then everything will be jumbled
together. When the wind blows, you just hear a whoosh-
ing sound; when the water flows, you just hear the gur-
gling sound. You cannot perceive the wonder in it. So we
should honestly recite and not let any idle thoughts mingle
in our recitation. Only then can we derive the benefits of
the Dharma.

In addition, when we hold a session, we should
pay attention to the rules for the session. As it is said,
without a compass and a ruler, you can't draw circles and
squares. The traditional rule of this temple is to avoid
causing a disturbance, so that you won't hinder others
from cultivating.

During these seven days, we will also recite the
Great Compassion Mantra. The merit and virtue of the
Great Compassion Mantra is inconceivable. Without con-
siderable good roots, it's not easy to even hear the three
words "Great Compassion Mantra." Now everyone can
not only hear the name, but also uphold and recite it. That
proves that you all have tremendous good roots, which
you planted when there were Buddhas in the world. Since
you have such great good roots, you should not casually
let this life go to waste.
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I remember that when the temple held the first ses-
sions, eight or nine out of ten laypeople didn't know how
to recite the Great Compassion Mantra. And now, eight or
more out of ten laypeople can recite it. That shows the
progress made by the laity.

Now I'll tell a story which proves the merit and
virtue of the Great Compassion Mantra. In Manchuria,
there was once a wealthy man who owned a great deal of
land. One autumn, he accompanied four or five large
cargo trucks carrying full loads of sorghum to be sold in
the city. Since the city was over a hundred and fifty li
from the village, he started out at a little past one o'clock
in the morning. Unfortunately, he ran into some bandits
on the road. Seeing them up ahead, the rich man started
reciting the Great Compassion Mantra. Strangely enough,
the gang of bandits were just like blind men and didn't
notice his trucks at all. Thus, they passed safely through
the difficulty. That's one of the efficacious responses of
the Great Compassion Mantra that | have personally seen
about.

In the Great Compassion Mind Dharani Sutra, it
says, "Those who recite the Great Compassion Mantra can
dispel all disasters. They will not be burned by fire or
drowned by water." So | urge the laypeople who can al-
ready recite it to do so at least three times a day. Those
who cannot recite it should learn quickly. The merit and
virtue of the Great Compassion Mantra can not only make
thieves and robbers go away, it can also dispel the myriad
illnesses, and resolve all demonic troubles. So we should
sincerely recite it.

On this starting day of the session, there is a very
optimistic spirit in the Dharma Assembly, and everyone is
taking it very seriously. | hope everyone will make a de-
termined effort, and strive to be ever more vigorous.
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One cannot speck of true advantages. It is Just as
someone Will know the warmth or coolness of a glass
of water only after drinking from it.
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Verse from the Last Issue:

“Form does not differ from emptiness’:
“is” is like “is not.”

“Emptiness does not differ from form”:
The distinction is of substance and function.
“Form itself is emptiness™:
its true source is fathomed.
“Emptiness itself is form”:

The false flow has dried up.
Mountains, rivers, and the great earth
are only manifestations of consciousness.
“Dream, illusion, bubble, shadow” —so it is!
Be careful not to seek outside;
maintain the Middle Way.

To cast down stained threads of cause
Is to come toward the Thus.

Commentary:

Emptiness does not differ from form also indi-
cates that emptiness and form do not have different char-
acteristics. They are one. Emptiness contains form, and
form contains emptiness. On the surface, two are seen,
yet the actuality is one.

To discuss form, let us consider the example of a
table. Put it in a certain empty place, and it occupies the
emptiness of that place so that the emptiness no longer
exists. Take the table away and the emptiness immedi-
ately reappears. The place is then empty. Before the
table was taken away, did the emptiness exist? Yes,
there was emptiness, but it was occupied by the form.
The empty space certainly was not non-existent. Now,
where there is emptiness, is there form? Just there lies
the origin of form. That is the form which is emptiness.
We have taken a look into form and analyzed it so that it
has become empty.

What are they like? The body is characterized as
a form-dharma, while the mind is categorized as empti-
ness. Mind-dharma is emptiness-dharma; the attainment

of the principle of true emptiness is mind.

BT @EN2648 2012F — K - =H



ST EE - BRI RAIIE ? 2
FVURTIRCHY © 45 {# G152 Hih ~ 7K~ K-
JEWVOREFMERH > BT - HEEE
b o POR N EHFrE—— ANESLAVIRHE - K
LKA > BELE R B > KER KK
HEPR IR - ZARTE > EECE T
e ATRAE A IS (A > REACRZERY > BT PAGR
TERIRZEAER, > BARSA > hANRA

B hRHY

ZZAREEAI - ZHANRG > HE
ARG~ AR R =R EZERI -
SR HEEPNE R > IS EAAE—E -

ERIEZEEIRR - (REHIE s
st B o ERVEE - REEE T
R E T -

ZRIR Bl - fREHE =R
BULEZRT 0 MR T =S o =R
SUBRHZRE T o

B AR EARG ) o D
S BIEG R R o B Gt i DR L
R - AP EOHRERLHEE - R
e R IESREER SR - SR
S ORI RERE — 1Y > FrlEf &
2 o EARG - (RETTEEIHYEATIREE
EE S AR AR TR S - R T TS
HhA Ik FTLAZEAR R -

mRlEZE > B2 - (R EEREY
HZEH - AEE - EATHE > FHA A

2 EELEZE - ZEARG > ZEHIEE -

GMM News Issue 264 Feb & Mar 2012

Since the body is a form-dharma, from what does it come into
existence? It is composed of earth, water, fire, and wind, the
four great elements, which come together and become a form-
body. Further, there is a place to which each of the four great
elements returns. When a person dies, the water returns to the
great element water, the earth returns to the great element
earth, the fire returns to the great element fire, and the wind
returns to the great element wind. Each has a place it turns to,
so that the form no longer exists. Thus the sutra says that
form itself is emptiness and that form does not differ from
emptiness. Although there is the characteristic of form now,
in the future it will be emptied. Thus the verse says, “Form
does not differ from emptiness. Although there is the charac-
teristics of form now, in the future it will be emptied. Thus
the verse says, “Form does not differ from emptiness;” *“is” is
like ““is not”. Although something “is”, the “is” is the same
as “is not”.

“Emptiness does not differ from form™: the distinction
is of substance and function. Emptiness and form are not dif-
ferent, yet they may be considered in terms of substance and
function. Emptiness refers to empty substance, while form is
the function of emptiness. Although substance and function
appear to be distinct, they are fundamentally one.

“Form itself is emptiness™: its true source is fathomed.
When you actually know that form itself is emptiness, its true
source is fathomed. Your true source is reached and you thor-
oughly understand.

“Emptiness itself is form™: the false flow has dried up.
When you actually understand that emptiness itself is form,
there is no false thinking: the “false flow” ceases.

Form does not differ from emptiness; emptiness
does not differ from form. It can be said that this experience
is a particular attainment in your cultivation of the Way. It
might also be said that the form referred to is all the varieties
of “beautiful form,” a Chinese figure of speech for sexual mat-
ters. Form does not differ from emptiness. The kind of
pleasure obtained from real experience of attainment from cul-
tivating the Way may seem the same as the happiness derived
from “form-dharmas.” Therefore, from does not differ from
emptiness, and emptiness does not differ from form. Here
you have obtained bliss from your cultivation which surpasses
that of male-female relations more than a hundred trillion-fold.

Therefore, if in form you are able to understand the
principle of emptiness and not get attached, neither grasping
nor rejecting nor receiving, that is emptiness. Emptiness does
not differ from form, for emptiness itself is form.



IREZEHE HESIEIERREE - gl " =hfh, o
=R ERERERZH T o BTEIE ? N AIR
EAS R LA E Ay PREEE TREERY T > BT UEHD

TR = BB N T

TR R M MERREE 5 ¢ R R
% B R U TR Ay ? E R AMTE (57
BT IR ZREY - BP0 SR AE LS (6 5 Al A 35k
OB AMELCA AR AR A T -

BLMEANRT - B VHEFGES -

FANEFIES %M’E}a:y: » AR R E A
FEEREEREME ? RHTEIRELAE EEE 7
IRt S B IR EIUEMIE - A —E LR -
UZ%”‘ DoTIE L B RAE(TEE o MR R0 (T2

o BREE ¢ T HREREE DUAT RAE SRS - ALl
&%1’?@@% o [HEARIEHEIR A RS
F=E > sifFEls - B S UEERE 7 AR IR
g/ REERES - RatfEEis > HLCEE
RElE ? BRI T - EEHERYEERMA LK T -
ﬁB@E(I%z’%TEW&E@E@WE ? RIS - MIE
JNEEH) > BENERTZ > SALBET | 57!

fRAE—18 - AP BIBER - AH R 2 (1 f2E 55
#HZH  MEEERT » —HEARE T

The Vajra Sutra

In emptiness you experience genuine happiness, and “the
false flow has dried up.” At that time your false thinking
has ceased to exist as well. Why? You have obtained a
happiness which is even greater than that derived from
form. You have let go of the false-thinking mind.

Mountains, rivers, and the great earth are only
manifestations of consciousness. Mountains, rivers, and
the great earth are all form-dharmas which appear because
of the consciousness in your minds which makes distinc-
tions. If we can transform the consciousness which makes
distinctions, all the mountains and rivers and the great
earth will not exists.

“Dream, illusion, bubble, shadow™ —so it is! All is
like a dream. Everyone knows about dreams because eve-
ryone has them, but if | ask you why you had a particular
dream, your reply may seem to be correct, but it will not
necessarily be accurate. You might say, “What | do during
the day | dream about at night.” Or perhaps you will say,
“In the past | experienced something, and as a conse-
quence | had a dream about it.” However, you sometimes
dream about things that you have no previous experience
of. How do you explain that? You can’t, and you can’t
say how you awoke from the dream either. This is to be
murky and mixed up. As soon as you awake from a
dream, you forget it. Think about that. You have a dream,
and after less than then ten hours have passed you have
forgotten it entirely.

(F#48 To be continued)

A\l conditioned phenomena

~Are like dreams, illusions, bubbles, shadows,
Like dew drops and a lightening flash:
Contemplate them thus...
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A Basic Introduction to the Great Compassion Repentance
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A Talk by Upasika Stella Tan on August, 2008 at Gold Mountain Monastery.
Translated by Guo Shu, edited by Guo Jin Stross
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Therefore with one mind I return my life in worship

“With one mind” is to concentrate my thoughts and let go of all conditions. | cultivate the repentance with real faith and sin-
cerity, devote my whole body and mind to return to the Three Jewels. | prostrate my body to the ground in highest worship.
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Bowing, in the order as follows to the three jewels: the Buddhas, the Dharma and the Sangha (Bodhisattvas and Patriarchs)
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With one mind I bow to my original teacher Shakyamuni Buddha, world-honored one. (3 times)
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With one mind: As a cultivator with three pure karmas of body, mouth, and mind, reflecting that Shakyamuni Buddha ap-
pears in the way place, | prostrate myself before him.
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Original Teacher Shakyamuni Buddha: “Original Teacher” is our fundamental teacher of all sentient beings in this Saha
World. “Shakya”is a name of his tribe (There were many small countries in India, and each tribe was a small independent
country . ) Shakya means “capable”; “Muni” can be translated as “gentleness” which carries the meaning of*“humanity”,
“patience”, and “silence”, etc..  “Shakyamuni” is an honorific title, meaning the sage of Shakya clan. His name was
Siddhartha, last name Gotama, or Gautama.
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World Honored One is one title of Buddha. There are ten of them: Thus Come One, Worthy of Offerings, Of Proper and
Universal Enlightenment (Of Proper and Universal knowledge), Perfect in Understanding and Conduct, Skillful in Leaving
the World Through Liberation, Unsurpassed Knight, Taming Hero, Teachers of Gods and People, Buddha, World Honored
One. Buddha is perfect in myriad virtues; therefore he is respected by the world. So World Honored One already includes
the virtue of these ten Buddha titles.

(BT S /E TR > SRS 185 ) BERRPTRMEZER - RUBEXRE EaE - RILBBHAWER - (KL% ) 234 - &
B (AR5 7 - EHEEEEmE o

GMM News Issue 264 Feb & Mar 2012 7



(Reflecting silently as we bow with the highest respect and sincerity): The worshipper and the worshipped are empty
and still in nature. The response and effect of cultivation is unlimited. This Way-place of mine is
like a wish-fulfilling pearl; The Buddha (name of Buddha) appears in it. My body appears before
(name of Buddha) Bowing down with my highest respect, | return my life in worship.
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With one mind | bow to Amita Buddha of the Western Land of Ultimate Bliss, World Honored One.
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Amitabha Buddha of the Western Land of Ultimate Bliss, World Honored One: Shakyamuni Buddha told us in
the “The Buddha Speaks of Amitabha Sutra” about the transformation and reward adornment of Amitabha Buddha and
World of Ultimate Bliss: “Passing from here through hundreds of thousands of millions of Buddhalands to the West, there is
a world called Ultimate Bliss. In this land is a Buddha called Amitabha .” “Amitofo” is the Chinese transliteration of the
Sanskrit Amitabha, and it means “infinite light.” He is also called Amitayur, “Limitless longevity,” or “Sweet Dew” (as in
the Secret School he is called King of Sweet Dew). He was a Bhiksu named Dharma Storage in the period of Universal Self-
mastery King Thus Come One, vowing to accomplish a perfect good and beautiful Buddha land, using the cleverest methods
to save living beings. He later became a Buddha named Amitabha, the founder of Western Land of Ultimate Bliss. He also
is the teacher of Bodhisattva Avalokiteshvara (Guan Yin). Hence, bowing the dharma door of Great Compassion Repentance
is also teaching us to seek rebirth in the pure land- the World of Ultimate Bliss. Therefore, we secondly bow to Amitabha
Buddha.
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(F## To be continued)
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By Olivia Tong {5
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As a Buddhist, | thought | understood the concepts of karma, cause and effect. Learning Buddhist concepts from books
and lectures and practicing those principles through my daily activities seemed like two separate matters to me. One time, when a
situation arose, not only did I forget what | had learned, but | was angry, upset and in disbelief.

On June 10, 2011, while I was doing my morning recitation, | heard a rapid knocking at my front door, followed by the
door bell ringing. A young man with a worn T-shirt and blue jeans asked specifically for me. Holding a white envelope in his
hand, he requested my signature for the hand-delivered documents.
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The documents were about ¥” thick, and the bold heading on the second page read, “SUMMONS from the Los Angeles Superior
Court. DEFENDANT: Olivia Tong.” Based on the Civil Case Cover Sheet, the Complaint, and the Cause of Action papers, | sur-
mised that on September 19, 2009 there was a motor vehicle accident involving the plaintiff in Venice, CA, and that she was suing
me for an unlimited amount of monetary damages, which means in excess of $25,000, for personal injury and property damage,
which includes losses in wages, earning capacity, and property damage, and medical and hospital expenses.
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The plaintiff was involved in a September 2009 auto accident in Venice, CA, and the accident did result in her being injured, re-
quiring hospitalization, incurring medical expenses, and losing income. After 21 months from the date of accident, September
2009, the attorney was now seeking compensation for the plaintiff, and unfortunately, could not locate nor serve the driver that was
involved in the auto accident. | received the summons on Friday morning while | was doing my morning recitation, and this matter

interrupted my morning routine and got me upset. To me, the court summons did not make any sense at all. | was not involved in
an auto accident in Southern California in the year 2009. | had not been in Los Angeles for several years.
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Because the summons was served and signed for, | could not ignore it, nor not respond to it in a timely manner without subjecting
myself to some future consequences. | had to deny all charges, prove where | was on September 19, 2009, and have the attorney
acknowledge that I’d been misidentified and no longer a defendant in this case.

After calming down, my first thought was that | could’ve been at City of Ten Thousand Buddhas (CTTB) since I’d been attending
most of their special celebrations for the last 5 years. Unfortunately, 1 did not keep my 2009 calendar, nor most of my dated room
and board receipts from CTTB. The following days, Saturday and Sunday, | attended services at Gold Mountain Monastery
(GMM) and forgot about my court summons. On Sunday afternoon, | drove to CTTB, and stayed for a week.
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Once | settled down at CTTB, | started to look for a 2009 calendar by asking a friend. | was directed to the Patriarch Hall, but was
unable to find one. Then | asked a Senior Dharma Master whether she could help me find a 2009 calendar. After explaining in
some detail about my court summons, the Senior Dharma Master walked to the office behind the Buddha Hall, and returned with a
2009 calendar, which indicated that September 19, 2009 was the last day of the Earth Store Recitation.

Then, the Senior Dharma Master handed me the calendar, and told me to repent. | was surprised and said, “Dharma Master, you
are mistaken. | was not there. She wrongfully accused me of committing the crime. 1 did not do anything wrong.” The Senior
Dharma Master looked at me, and said, “It is from your previous life. Now kneel down and repent.” | complied and unwillingly
kneeled down and started to repent. While repenting, | was thinking about how | could prove | was at CTTB on September 19,
2009.
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After repenting, | walked to the Administration Office where we make our room and board payments. | asked a Dharma Brother
who was working in the office to help me find the copy of my 2009 receipt. He spent almost an hour trying to locate the copy, but
was not successful. Disappointed, | went back to my room. | was sure I’ve attended the Earth Store Recitation for the last five
years. Looking for alternative ways to prove that | was at CTTB on September 19, 2009, | asked my friend whether she recalled
seeing me, but she could not say for certain. In the last few years, I’ve been driving lay-members to CTTB for special ceremonies,
but I could not recall who | drove there that particular time. | called the person who arranges rides to CTTB, and she could not
recall whom | drove in September 2009. However, she did suggest that | contact the Dharma Master in charge of accounting,
which | did not want to do.

(F## To be continued)
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