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Guanshiyin Bodhisattva Manifests Appropriate Forms to Teach Beings
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Guanshiyin Bodhisattva holds a very important position in Buddhism. Some people say Guanshiyin bodhi-
sattva is Chinese, while others say he is another nationality. Some people say this Bodhisattva is a man, while oth-
ers say the Bodhisattva is a woman. Now I will tell all of you: Guanshiyin Bodhisattva is neither Chinese nor any
other nationality. Where is he from then? He can be found everywhere throughout space and the Dharma Realm,
and yet there is no place where he is. He manifests in response to different kinds of beings, appearing in whatever
form is most appropriate to speak Dharma for living beings. Therefore, his appearance is not fixed.
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Guanshiyin Bodhisattva appears in the body of a Buddha to cross over all the living beings who are meant
to become Buddhas. He also appears in the body of a Bodhisattva in order to cross over all the living beings who
are meant to become Bodhisattva. He also manifests the body of a heavenly king to cross over all living beings.
In general, Guanshiyin Bodhisattva appears in whatever form a living being needs to see in order to be crossed
over, and comes to speak dharma for that kind of living being.
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In Buddhism, Guanshiyin Bodhisattva goes everywhere to
teach and transform living beings. He wants to cross over all liv-
ing beings and cause them to bring forth the resolve for Bodhi.
He first contemplates to see what a living being likes and then ca-
ters to his likings. When he caters to that person’s likings, the per-
son feels happy and is glad to listen to whatever Dharma he
speaks. Thus he successfully crosses over that living being. So I
said Guanshiyin Bodhisattva is not necessarily male or female; he
is both male and female, but that’s just his transformation. In his
fundamental identity, Guanshiyin Bodhiasattva is thus and un-
moving, just like the Buddhas. What is more, Guanshiyin Bodhi-
sattva became a Buddha long time ago by the name of Light of
Proper Dharma Tathagata. Now he is manifesting as a Bodhi-
sattva to come teach and transform living beings.

He appears as a Bodhisattva in Buddhism, but he also ap-
pears in other religions as personages of those religions. There is
a white-robed figure known in Christianity as the Holy Mother.
Who was the Holy Mother in fact? She was just Guanshiyin Bo-
dhisattva coming to teach and transform that class of living be-
ings. He appeared as a person in white robes and the Christians
all said that was the Holy Mother, but in fact it was Guanshiyin
Bodhisattva appearing to inspire those living beings to bring forth
resolves. Sooner or later, they would come to understand the
Buddhadharma, and they would bring forth the Bodhi resolve.
That’s the inconceivable state of Guanshiyin Bodhisattva’s inex-
haustible, wonderful functioning.

Today I will briefly explain the name of Guanshiyin Bo-
dhisattva, the “Bodhisattva Who Contemplates the Sounds of the
World.”

What is contemplation? It refers to a contemplative wis-
dom, the wisdom that is able to contemplate. The sounds of the
world are the state that is contemplated. The wisdom that is able
to contemplate is used to contemplate the state that is contem-
plated— all the states within this world, all the sounds. The
sounds include sounds of suffering, sounds of happiness, whole-
some sounds, evil sounds, good sounds, bad sounds. Guanshiyin
Bodhisattva observers all the various sounds of the world. He ful-
fills all wishes. No matter what living beings seek from Guanshi-
yin Bodhisattva, he will grant their wishes for sure.
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The Chinese character shi for “world” can also refer to
“period of time,” as in the three periods of time — past, present,
and future. Guanshiyin Bodhisattva contemplates the past
causes and conditions, present causes and conditions, and future
causes and conditions of all living beings. Oberserving the
causes and conditions in the three periods of times for each liv-
ing being, Guanshiyin Bodhisattva employs whatever method is
suitable for saving and teaching that being. He uses the spiritual
powers he has accomplished through cultivation to rescue living
beings. Thus, he is called the One Who Contemplates the
Sounds of the World.

Pusa is an abbreviated transliteration of the Sanskrit word
“Bodhisattva” in Chinese. The meaning is translated thus:
“Bodhi” means enlightenment and “sattva” means sentient be-
ing, so it means “one who enlightens sentient beings,” and also
“an enlightened one among sentient beings.” What is meant by
“sentient being”? It refers to any living thing endowed with
awareness, sentience, breath, and blood. Guanshiyin Bodhi-
sattva used to be the same as all of us, but because he cultivated
without fear of suffering or hardship and became enlightened, he
is an enlightened one among sentient living beings. Moreover,
he uses the wisdom of his enlightenment to further enlighten all
of us living beings. Such a one is called a Bodhisattva.

Bodhisattvas have another name: They are called beings with a
great resolve for the Way. They have the greatest resolve for the
Way. Beings with a great resolve for the Way are Bodhisattvas.
Guanshiyin Bodhisattva is such a being.

Before they become Buddhas, Bodhisattvas are called living be-
ings, but they are enlightened living beings, not confused ones.
When confused beings encounter any kind of state, they cling to
it and fail to awaken. No matter what situation they come
across, they cannot see it for what it is and let go of it. Guanshi-
yin Bodhisattva is able to see through and let go of all matters.
Since he is not attached to anything, he is enlightened. Not only
is he himself enlightened, he can also enlighten all other un-
enlightened beings. Therefore, he is called Guanshiyin Bodhi-
sattva. That’s a general explanation of the Bodhisattva Who
Contemplates the Sounds of the World.
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Bringing forth the Bodhi resolve is like adding yeast to the dough, so that it will rise and expand over time.
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What is the Bodhi resolve? I have a very simple analogy: Before we bring forth and Bodhi resolve, we are like
flour before yeast is added. Bring forth the Bodhi resolve is like adding yeast to the dough, so that it will rise and
expand over time. What is the Bodhi resolve like? It is without any form or mark; it is only the enlightened Way.
To be enlightened means to understand; to understand the principles of the Way. Yet we should not stop at under-
standing the principles; we must also cultivate the Way.
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The Bodhi resolve can also be compared to a pagoda: no matter how tall a pagoda you plan to build, you
have to start from the ground. The ground is analogous to our “mind ground.” Just as we have to build a pagoda
story by story from the ground up, the Bodhi resolve is similarly built up from the mind ground. Starting very
small, it gradually grows greater and higher. And eventually, when we perfect our merit and virtue, we will be-
come Buddhas. This is only a very simple and rough analogy.
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What is the foundation for being a human?
It is kindness, righteousness, the Way, virtue, loyalty and filiality.
When we are born,

We are influenced by what we see and hear.
We should-pay attention to filiality.
If you can practice filiality,

The god of heavens will be pleased with you.

If you-can practiceiliality, the Bodhisattvas will be pleased with
you.

Ifyou can practlce flllallty the Buddhas WI|| be pleased with you.
become upset with

fight with your brothers and

ven and earth; it is the basis for being a
human.

Filiality
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Sutra-

When Avalokiteshvara Bodhisattva was practicing the pro-
found prajna paramita.

Verse:
Practice the Way, cultivate yourself,
And do not search outside.
The prajna of your own nature is the deep and secret cause.
White billows soar to the heavens,
the black waves cease;
Nirvana, the other shore,
effortlessly is climbed.
Time and again, time and again,
don’t miss the chance;
Care for it, be diligent,
take hold of the divine innocence.
Unclear mirage:
thus the news arrives;
Now it’s there, now it’s not--
see what is originally esteemed.

Commentary:

The word practicing in the sutra is simply what we
understand as cultivation. As to profound it is the opposite of
superficial. Prajna means wisdom, the paramita means to
reach the other shore. The text says that Bodhisattva Avalo-
kiteshvara cultivates profound, not superficial prajna.

What is profound and what is superficial? Profound
prajna is wonderful wisdom. Superficial prajna is limited to
an understanding of the Four Truths and Twelve Links of Con-
ditioned Causation (pratityasamutpada) as studied in the Hi-
nayana, the Small Vehicle. But only the wonderful wisdom of
profound prajna can cause you to actually reach the other
shore. Who is it who can arrive at the other shore? Avalo-
kiteshvara Bodhisattva. When Shakyamuni Buddha spoke this
sutra, he took special note of the great Bodhisattva Avalo-
kiteshvara, who practices profound prajna and who has already
reached the other shore.
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Those of the two vehicles, Arhats and Condition-
Enlightened Ones, are unaware of profound prajna and culti-
vate only a superficial prajna, which is concerned with the
analysis of emptiness. In their contemplations they make a
very fine analysis of all form-dharmas and mind-dharmas.

When are form-dharma and mind-dharmas? Form-
dharmas are perceptible, while mind-dharmas are not. To
make the distinction even clearer, everything that has percepti-
ble characteristics and is conditioned is said to possess form.
Since mind-dharmas are not perceptible objects, they can only
be recognized as kinds of awareness. The fact that an aware-
ness lacks any perceptible characteristics indicates that it is a
mind-dharma, while what has perceptible characteristics but
lacks awareness is called a form-dharma.

Form-dharmas make up the first of the five skandhas, while
feelings, cognition, formation, and consciousness, the remain-
ing four skandhas, are all mind-dharmas, since they lack per-
ceptible characteristics. Therefore, when Avalokiteshvara
Bodhisattva was practicing the profound prajna paramita,
he illuminated the five skandhas and saw that they are all
empty.

To talk about prajna is to talk about emptiness. Funda-
mentally, there are many kinds of emptiness, but now for sim-
plicity’s sake, I will explain five basic kinds:

1) Insensate emptiness. This kind of emptiness lacks any
knowing consciousness; it has no awareness. This emptiness,
the ordinary emptiness known to most people, is called insen-
sate emptiness because it consists merely of the emptiness we
can see with our eyes, and it lacks its own awareness. It is the
false, insensate emptiness people see in places where there is
nothing at all. That lack of anything is a place is not the true
emptiness.

(#%48 To be continued)
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A Basic Introduction to the Great Compassion Repentance
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A Talk by Upasika Stella Tan on August, 2008 at Gold Mountain Monastery,
Translated by Guo Shu, edited by Guo Jin Stross

€ Explanation of the Text

"EEATEETEE  BE
Explanation on the meaning of “Homage to the Great Compassion Avalokitesvara Bodhisattva”
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The Sanskrit word “Namas” is translated to Chinese as “Homage” meaning “return my life to”, “pay my

respect to”, “saving me” or “cross me over” etc. “Ma” in Namas is pronounced as “Mo”.
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Great Compassion had been explained in the section of Explanation of the Title. The giving of financial
assistance and the giving of undauntedness can solve sufferings and difficulties of living beings at one time or one
lifetime, only by the giving of Dharma can one teach living beings how to leave the Three Realms , that is Great
Compassion. The Mahavibhasa Shasta points out that there are different level of Compasssion and Great Com-
passion: “Question: What is the meaning of great compassion? Answer: Saving all sentient beings from great
sufferings is called great compassion. Great Sufferings means the sufferings in the realm of hells, animals and
ghosts.
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The Sanskrit name for “Guan Shi Yin” is Avalokitesvara, another translation is “Guang Shi Yi n (worldly sounds of
light), Guan Zi Zai (contemplating at ease). During the Tang Dynasty, the name of Emperor Tai Zhong is Li Shi Ming. To
avoid the taboo of his name, the word “Shi” in “Guan Shi Yin” was removed and the name was shortened to “Guan Yin”.
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It was stated in The Chapter of Universal Door of the Lotus Sutra (the Saddharma Pundarika Sutra): “If
there are hundreds of millions of living beings suffering from all sorts of afflictions who hear the name of Guan
Shi Yin Bodhisattva and calls this name single-mindedly, Guan Shi Yin Bodhisattva immediately contemplates
their sounds and gets them all liberated.” From this, we learn that Avalokitesvara Bodhisattva is saving people

from sufferings and disasters. But, is Avalokitesvara Bodhisattva a male or female? (£74g To be continued)
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f’% §C Ef /Eﬂ TRecalling my parents’ kindness

JZ%$F You Jia Zheng
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Her seventh-day ritual was held at Gold Mountain Monastery. Next morning, I suddenly smelled fragrance
without burning incense while I was bowing to Buddhas at home. Later, on more than one occasion, all of my
family members, being in different places, smelled fragrance at the same time. The strange thing was that once
while I was talking to my older sister on the phone, I also was reading a book about Sharira. The title was The Su-
tra of the Whole-Body Relic Treasure Chest Seal Dharani, the Heart Secret of All Tathagatas. 1 had already
smelled the fragrance and thought it came from the Sutra, but I didn’t tell her. “How strange? How come I can

smell the fragrance?” she said on the phone. It’s really incredible. The telephone can transmit sound, but can it
transmit the fragrance as well?
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Three weeks after the cremation, her ashes were green and were still warm and radiating energy. We
brought the ashes to Gold Mountain Monastery after obtaining instructions from the Dharma Masters. With their
careful observations, we discovered 1000 varicolored shariras. We took some of her shariras to China for my eld-
est sister. Twice on our way through customs, the inspection screens discovered light emitting from my handbag,
so initially customs wouldn’t let me through. The first instance occurred while I was transferring in Korea, when
their customs agents asked me if [ was carrying some sort of a laser. The second one happened at the airport from

Shanghai to Beijing, where I was asked if I carried a flashlight. They searched everything in my handbag. I knew
clearly that it was the shariras emitting light.
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According to my older sister, one of her friends had a stomachache and put my mom’s shariras on her
stomach and prayed. Her pain stopped right away. Now this friend kowtows to the shariras every day. My sister,

my daughter, and I bow to the Master and to the portraits and the shariras of our deceased parents. We all think
that the shariras are a little bigger than before.
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Although we believe in Buddhism, we rarely come to Gold Mountain Monastery in the past. However, af-
ter the monastery held seven Buddhist ceremonies for my mom, our family feels that this is a very auspicious way-
place (Bodhimanda). The passing of my mom really motivated us to cultivate vigorously. So now we have come
quite often to this way-place to recite sutras, to listen to lectures by Dharma Masters, and to study with fellow cul-
tivators.
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Now I’d like to talk a little about my parents’ kindness in my upbringing and education:
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My dad is a well-known doctor. Both of my parents are also famous martial art and Qi Gong instruc-
tors. They worked diligently to train and develop a lot of students. It is my honor to be their daughter. I love and
respect them. Reflecting on my life—from the time they gave me life till now, when I have already become an

elderly woman—the most unforgettable of their kindness is that they raised me, taught and educated me, and led
me to Buddhism.
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My mom and dad believed in Buddhism. I remember they took me to the temple when I was little to pay
respect to their Master, who gave me a Dharma name. My dad would sometimes let me sit next to him while he
was practicing the Buddha-Dharma. He also taught me how to memorize and recite mantras. When I was seven
years old, my parents were both vegetarians, so I also vowed to be a vegetarian and had their full support. It be-
came a habit; [ am still a vegetarian now.
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My parents emphasized education. They taught me until I graduated from college and urged me to study
hard and be serious and diligent about my work. They also reminded me not to set unrealistic goals and just take
things as they come. They did not believe in verbal or physical punishment and would not blame me for my mis-
takes; they would rather wait for me to reflect on myself and realize my own mistakes and subsequently repent.
On the other hand, if I did something right, they would always praise me. In fact, they truly believed in leading by
example rather than just preaching to their children. As far back as I can remember, one of my deepest impres-
sions was that of mom going to bed at midnight and getting up at around 4 or 5 o’clock early before dawn. They
spent more than 10 hours a day practicing Kung Fu, Qi Gong, and meditation. On many occasions, dad even went
into solitary seclusion to cultivate for long periods of time.
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Mom and dad exemplified filial piety and respectfulness towards teachers and elders. They were awfully
generous in making offerings to their teachers and elders. They provided free Qi Gong instructions to selected
groups of honest, frank, and kindhearted students in China regardless of their gender, age, educational background,
or wealth. They also urged them to be good people. All those students who had practiced up to a certain level,
when their causes and conditions have matured, would be introduced to Buddhism.
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Dad encountered several adversities in the latter half of his life. He suffered time and again from political
persecution, the confiscation of his house, and home evictions. The government took him into custody and placed
him in isolation for investigations; they denigrated his moral character; they labeled him as a counter-revolutionist
and restricted his freedom, etc. Yet he never complained or lost his temper. He just quietly endured their harsh
treatments. It was the ultimate test of his tolerance and temper. Because he believed in the teachings of cause and
effect and retribution in Buddhism, he was able to tolerate everything. He had always said that this was his retri-
bution for all the wrongs that he committed in his past lives. He treated people and things with no emotional at-
tachment, realizing that all worldly matters are just an illusion and false. “Everything is created from the mind
alone,” he would say. Back then, I was being taught in school the materialist way of life by the Communist gov-
ernment and did not understand the true meaning of this saying. I have only begun to slowly understand it a little
more now.
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My parents had many afflictions in their lives, but they were able to turn their afflictions into Bodhi. I
think they are like Bodhisattvas who have descended onto this world: by living through their own afflictions as
examples, they help us see the suffering, emptiness, impermanence, and selflessness of life.

24

To be continued (F48)

7 o
£
»

¢
é
=

10 &R EIA568 20005+ - + 8



I0R % 2o FXqRML

October 2010 SCHEDULE OF ACTIVITIES

SUNG®H MON- |[TUS = WED = THUw FRIZ SAT=*
-y 1|21 900-10:00am 2
10/24/1 e =T
VRO WER Swiy S Lo R
ﬁ{#iﬁc%}i%ﬁﬂ ] %Bi b‘ﬁ £ 7£€ Please contact us if you _’\?,EI%E Shurangama Mantra Recitation
10/26/10 E/HH— Tuesday would like to participate ! Great 10:00 am B3 (Lecture)
ELFERBYEETELER L FEE Welcome! 415-421-6117 Compassion 1:10 pm A
Great CompassionRepentance
A 31t 4 i 5tn 6 |5+ 1 |- 8l 200am AfWEEH 9
9:00am - 3:20pm 1:00 PM 1:00 PM 1:00 PM 1:00 PM 1:00 PM Amitabha Buddha Recitation
:m ’&‘ ‘& @ i?f]% 4\?45[% 4\?45[% ﬁk%ﬁ[% i?f]% 10:00 am E5E (Lecture)
Earth Store Sutra Great Great Great Great Great 1:10 pm 3
Recitation Compassion |[Compassion Compassion [Compassion |Compassion | Oreat CompassiO“R?Eejmnce
2 Repentance |Repentance Repentance  [Repentance |Repentance 2:45 pm [ E A
10:00 am T g_ﬁ i P P P P P Discussion on Amitabha Sutra
1= 10 foom 11 s 12 Juss 13 |t 14 fan 15 fn 200am AfWEE 16
9:00am - 3:20pm 1:00 PM 1:00 PM 1:00 PM 1:00 PM 1:00 PM Amitabha Buddha Recitation
e DR RS~ P P RS~ A 10:00 am 5 (Lecture)
Earth Store Sutra Great Great Great Great Great 1:10 pm 3
Recitation Compassion |Compassion Compassion [Compassion [Compassion | Oreat CompaSSionR?Eeimnce
2 Repentance |Repentance Repentance |[Repentance |Repentance 2:45 pm [ PR e
10:00 am %‘Eﬁ’ S P P P P P Discussion on Amitabha Sutra
o1t 17 [ 18 h— 19 h= 20 |t 21 22 f1x 200AM 23
8:30am - 3:30pm b .-(30 PM yi :({0 PM yi :({0 PM 1 :({0 PM b :(30 PM AR %_ﬁ-% x i 4
65 K AR [ AR Es R N
Medicine Master Great Great Great Great Great Celebration of Gwan Yin
Repentance Compassion |Compassion Compassion |[Compassion [Compassion Bodhisattva’s
Repentance |Repentance Repentance |Repentance |Repentance Leaving Home Day
10:00 am 1 % Bt 3 1:10 pm
Dharma Lecture Great Compassion Repentance
-t 24 i 25 b 26 |-+ 27 |-+ 28 |1+~ 29 |+= 30
&y Igj +FIgE Q%ﬁﬁ@ 1:00 PM ) 9:00AM 1:00 PM 1:00 PM 1:00 PM 9:00am A.NE ¢
sRESMERER [NIHS BB EER S IHs R R Amitabha Buddha Recitation
W2 EHEREE Great LRE® Great Great Great 10:00 am B3 (Lecture)
No Assembly today [Compassion (:EA8) Compassion |[Compassion [Compassion 1:10 pm ~FEE
Going to CTTB for Cele- Celebrati f ;
bration of Guar’1 Yin Repentance eGew:; 1;);0 Repentance  [Repentance  [Repentance Great Compassion
Budhisattva’s Bodhisattva’s Leay- Repentance
Leaving Home Day I
(actual day)

—+py 31

9:00am - 1:30pm
B LKA B
the Eldenly

tAZA4- 8 ¥ rﬁ
THAI-ERBERLRL  BESTERALNAE
ZBZ B BARAL BERARL -

0o



11AR% &%t

November 2010 SCHEDULE OF ACTIVITIES

Dharma Lecture

SUN®&H MON- (TUS = WED = THUw FRIZ SAT=*
] | N 2 -t 3 =0 4 [=1n 5 W 900-10:00am 6
1:00 PM 1:00 PM 1:00 PM 1:00 PM 1:00 PM B EEﬁﬂ?iﬁ F?
_J\?.EI%E *?ﬁ% ‘k?f[;%t _J\?.EI%E ‘J\?f[%z Shurangama Mantra Recitation
¥ |Great Great Great Great Great 10:00 am FHFE (Lecture)
Compassion |Compassion |[Compassion [Compassion [Compassion 1:10 pm %
Repentance  |[Repentance Repentance  [Repentance  |[Repentance Great Compassion Repentance
2:45pm A [E
Pure Karma Society Class
1= 1 o= 8 [pn 9 o 10 fors 11 ot 12 fn 200am &fWEE 13
9:00am - 3:20pm 1:00 PM 1:00 PM 1:00 PM 1:00 PM 1:00 PM Amitabha Buddha Recitation
b ;& 4§ RS RGN RS RS R 10:00 am F5Z (Lecture)
Earth Store Sutra Great Great Great Great Great 1:10 pm 3
Recitation Compassion |Compassion |[Compassion [Compassion [Compassion Great Compassion Rf*f’emiance
23 |Repentance |Repentance Repentance  |[Repentance  |Repentance 2:45 pm [ P e
10:00 am 1* % Eﬁ‘ ‘d. P P P P P Discussion on Amitabha Sutra
Dharma Lecture
LIp 14 o+ 15 k- 16 |- 17 p-= 18 [ 19 (r4 9200am AmEe 20
9:00am - 3:20pm 1:00 PM 1:00 PM 1:00 PM 1:00 PM 1:00 PM Amitabha Buddha Recitation
Tk 3 4 s [ Es [omEs e 10:00am FE (Lecture)
Earth Store Sutra Great Great Great Great Great 1:10 pm S
Recitation Compassion |Compassion |[Compassion [Compassion [Compassion Great Compassion Rf?femance
23 |Repentance |Repentance Repentance  |Repentance  |[Repentance 2:45 pm 7RI
10:00 am 1'$ '%. At é"]. P P b P b Discussion on Amitabha Sutra
Dharma Lecture
A 21 [+t 22 |1 23 24+ 25 |=+—= 26 = 27
8:30 AM 8:30 AM 8:30 AM 8:30 AM 8:30 AM
8304M | ppigs | pEes | PEES | PEEE | ppes a4l
R EIFE Emperor Emperor Emperor Emperor Emperor DEIFE
Emperor Liang Liang Liang Liang Liang Liang Emperor Liang
Repentance Repentance | Repentance |Repentance |Repentance [Repentance Repentance
Ceremony Ceremony | Ceremony | Ceremony | Ceremony | Ceremony Ceremony
-y 28 |-+ 29 |+a 30
8:30am - 3:30pm 1:00 PM 1:00 PM
H PR T b
Medicine Master Great ] Great )
R Compassion |Compassion
epentance R R
epentance epentance
10:00 am % % B% 3 b P




