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Can Catastrophes Be Averted?
RREEATE - EE=BRINST - BEHREETEE -

Although it’s said that fixed karma cannot be altered, with the power Samadhi even limitless offenses can be dispelled.

e 29

4& %:E:F[f} IS 4»[5!‘_7\]?2;[ E[f( o SET\EFEE\T)U,I%\I%_EIE - yji—l-_t\‘ﬁljﬁlﬁﬁﬁ%\m H ) fyl'r"j%@?[g[; vaj\ ’
T\fQL_ZEEI F:ny‘r:;f;;;u;f;;; TE[?JP ]—EZII%TAJ\HJO
Cultivators should not be selfish, nor should theyoaty to protect themselves. They should work to benedit th

whole world, putting personal interests aside. Instedeiofy enthralled with their own achievements, they khou
consider the big picture.
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Mr. Dachuan Hu’s “Fantasy Poem” says it well:
Bobbing up and down
We lack a strong resolve for the Way.
Caught up in worldly entanglements,
We feel sorry for ourselves.
There is no paradise within the four seas;
What place is there in the nine heavens,
To set our sorrows aside
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Bobbin up and down, we lack a strong resolve for
the Way. People move up and down in the world; rising
when they do good deeds of merit and virtue, and falling
when they create unwholesome karma. In life after li
they drift and flounder in the sea of karma; being rocked
by the waves of worldly affairs, it is hard to staidnf
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Caught up in worldly entanglements, we can only
feel sorry for ourselvesWorldly affairs are like a huge
net that binds people up. Fame-seekers are bound by the
net of fame; money worshippers get caught in the net of
wealth; and promiscuous individuals are trapped in the
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net of lust. In general, the net of the five desirésr—
wealth, sex, fame, food, and sleep — confuses people an
binds them so tightly that they can hardly breathestMo
people don't even know they are caught in the net, and
those who do cannot escape, so they can only
sigh in self-pity.

There is no paradise within the four
seas. Look around: you won't find a peaceful
place anywhere. All of humankind lives in
fear from dawn to dusk. There are refugees
everywhere. In many places people lack ade-
guate food and clothing. Volcanic eruptions,
J earthquakes, floods, and other natural and
manmade disasters happen one
after another. How could one
# not feel scared?

What place is there in the
nine heavens to set our sorrows
p 1aside? There isn’t any space
within the nine heavens to store
our cares and worries. Some
people think the world is a
happy place, but actually, we are in danger of being
drowned or burnt any moment. Why should we be so
attached to this world?

You have all heard of the recent eruption of
Mount Saint Helens in Washington State. If the lava
were piled up, it could reach as high as twelve miles,
The ashes have scattered everywhere. From this erup-
tion we can see how unsafe the world is. Living in these
dangerous times, we should quickly bring forth the Bo-
dhi resolve and seek the supreme Way.
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In watching plays,

Why haven't there been any volcanic eruptions in Cali-
fornia? One reason is that there are more Buddhists anel m
temples here. Disasters are imperceptibly transformea in
auspiciousness. In 1968, astrologers, historians, propimets, a
scientists in the United States all predicted that pmearth-
guake would occur in San Francisco that year. They said th
earthquake would be so great that entire city of Sancisam
would fall into the Pacific Ocean. Fortunately, no lequiake
occurred despite their predictions. There have beehgeke
predictions every year since then. However, the goset
hasn’'t happened yet. Recently, | have been worryingthieat
earthquake is really going to happen. That's why the fadirfol
assembly of the Dharma Realm Buddhist Associatiorhat t
City of Ten Thousand Buddhas, Gold Mountain Monastery,
Tathagata Monastery, and Dharma Realm Buddhist University
has gathered together to recite the Shurangama Mantate
urdays. With the power of the mantra we hope to avert th
earthquake, dispel danger, transform big disasters in&dl sm
ones, and make small ones disappear altogether.

Someone is asking, “Can catastrophes be averted?” o
course! Although it's said that fixed karma cannot be edter
with the power of Samadhi even limitless offenses lwvalis-
pelled. : =
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those who do not understand just watch the plot. i i
They see the tragedy and joy in the story. PV ATTE lw'f‘ i o ;'@”‘“fl ’
They watch for happiness, anger, sorrow, CE S EE OB T ' B FL# ’
fear, love, evil, and desire. fibr =S
People who understand know that it is all an {lusi f_"‘F‘:
This is all life is. [T 1A - 2
All things are impermanent, i
like dreams, illusions, bubbles, | —m—— - o
or shadows, like dewdrops ’Fﬂ‘xﬁﬂf FRRLPZIGE™ - N 2 e

or lightning flashes.
Contemplate all dharmas in this w;
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3) During the third period, the Vaipulya, the Buddha
spoke three kinds of expedient Dharma and one kindtoébc
Dharma. At that time the four teachings were explaimed t
gether: the treasurytripitaka) teaching of the Hinayana; the
connecting teaching; and the special teaching, which are th
three expedient dharmas; and the perfect teaching, which i
actual Dharma. “Revile the one-sided and upbraid the 'small
indicates that the one-sidedness of the small vehicée Hi-
nayana, is wrong. “Praise the great and extol the gérfe
commends the perfect teaching of the great vehicle, tieaM
yana. In the Vaipulya period, the four teachings were ex-
plained together.

4) The fourth period is thBrajna period. In it there
were two kinds of expedient Dharma- the connecting and spe
cial teachings- and one kind of actual Dharma, the perfec
teaching.

5) In the Lotus-Nirvana period, which includes the
Wonderful Dharma Lotus Flower Sutra and tMehaparinir-
vana Sutrathere was no expedient Dharma; there was only
actual Dharma and actual wisdom.

To summarize the five periods, in the Lotus-Nirvana
period, only actual Dharma appears; there is no expedien
Dharma. In the Prajna period, two expedient dharmasaad
actual Dharma appear. In the Vaipulya period, three expedi
ents and actual Dharma appear. In the Agama periodithere
only expedient and no actual Dharma, and in the Avatieansa
period there is one expedient and one actual —the gradiial ar
the sudden. The above explanation employs the twe type
wisdom, expedient and actual, to categorize the five g®rio
If the periods were explained in detail, there would heim
much more to say.

So in lecturing on the sutras | explain a little meaeh
time, | tell you a little more of what you haven’t hea Listen
a lot and you will understand a lot.

A Maha turning around: this is the prajna-boat. Maha
is the Sanskrit word for “great.” To turn the prjnaabaround
doesn’t mean to turn it over. If you turn it ovdrete isn’t any
prajna. You should turn your stupidity around, and thdtheil
the prajna boat; that is prajna.
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It can be compared to moving a boat up-stream. It is
necessary to use a little effort, and it is not stxmet
that can be done easily. Although you don't need to take
three great asamkhyeya kalpas - three incalculably long
ages — you must pass through at least one or two or pel
haps three lifetimes before you can attain genuirse wi

dom.

“Oh,” you say, “even though it doesn’t require
kalpas, it's still a really long time, so I'm not going t
cultivate.”

If you don’t want to cultivate, it's not necessary;
certainly no one will force you. Forcing is not thayV
Where my own disciples are concerned, | allow anyone
who wants to fall to fall according to his own inclina-
tions. If you don’'t want to turn the prajna boat amhun
then you can follow the great flow, flow along witketh
current, and go downstream, go farther and farther
down. If you turn around, you move upstream, and if
you don’t turn around, you flow downstream. Take a
look. Are you going upstream or downstream?

The Meaning of “Sutra”

Sutras have both a generic and a specific title.
The generic title is simply “Sutra,” while the specific
title distinguishes one sutra from another. Heart of
Prajna Paramita Sutrais the dharma, “Heart” is the
analogy, “Sutra” is the sutra. Theeart of Prajna Pa-
ramita is the heart within the heart. No other sutra in the
Prajna division has this name. | have already exethi
the specific title, theHeart of Prajna Paramitaby an
eight-line verse. Now the word “Sutra” will be fully ex-
plained.

What is a sutra? A sutra is defined as “path”, the
path necessarily passed through in cultivation of the
Way. If you wish to cultivate, you must move along that
path; if you don’t want to cultivate, following it is un
necessary. But, if you do want to cultivate, “Sutra” is
the path you must take. Now, if people don't walk on a
path, it becomes wild and overgrown with vegetation.
For example, you may have been able to recitéltdaat
of Prajna Paramita Sutravithout referring to a text, but
then four or five months pass without your reciting it,
and you forget it. That forgetting is the path becoming
overgrown.
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However, if you walk the path, if you cultivate the Way,
then it won't become overgrown, but every day wil be
come smoother and brighter.

What is the benefit of reciting sutras? Reciting
sutras doesn’t yield any benefits. You waste a lot of
time and use a lot of energy to recite a sutra. ior
stance, what is gained by reciting theart Sutrain
front of the Buddha? You read it from beginning to end,
waste energy, spirit, and time, but don’'t see anyrmetu
from it. Ah, cultivators, don’'t be so stupid! Thenke
fits which you can see are not real: “all appearances a
empty and false.” To grasp at a form, at what you can
see, is not a benefit. That is why reciting sutrast isn’
beneficial.

Don't search for benefits. Recite the sutra once
and your own nature is cleaned once. When you recite
the Heart Sutraonce, you have the feeling that you un-
derstand a little of its meaning; recite it twice orethr
times, and each time you understand a little more. Re-
citing sutras helps the wisdom of your own nature to
grow. How much? You can't see it; nevertheless, you
can have a kind of feeling about it. Therefore, mas$
possible to talk about the benefits of reciting sutras.

Moreover, each time you recite the sutra your
afflictions decrease. You shouldn’t get upset during
recitation by saying, “You over there, you recited it
wrong.” or “ You recited it too fast; | can’t keep up with
you.” or The sounds that you make when you recite are
really unpleasant, so | don't like to listen to it.No,
don’t waste your effort in those directions. Whenitrec
ing sutras or mantras, everyone should chant together. |
isn't necessary for everyone to know the language the
sutra is being recited in; but able to read the sutra Qr not
everyone should recite along together. For everyone tc
practice together, though, doesn’t mean your looking for
my faults, and my looking for your faults. If thereea
really faults, everyone should find them. And if you
yourself don't find your own faults because they are too
big, then your cultivation will not be attuned to receave
response. Reciting sutras is a great help to one’s owr
nature in developing wisdom. Reciting tBegamond
Sutra develops wisdom;. Moreover, reciting thieart
sutraalsodevelops wisdom.

You say that there aren’t any benefits gained
from reciting sutras, yet the benefits are very gréts.
just that you don’t see them. You don’t see them?

EESFEA252) 2010F- B~ = H
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Then they are real benefits. Anything that you cansgesi
the skin.

The word “sutra” has four other meanings: that
which strings together; that which attracts; that wiscper-
manent; and a method. “Stringing together” refers ® th
connecting of all the meanings which were spoken to make ¢
sutra, as if a piece of thread were used to string them to
gether.

A sutra “attracts” in that it can make use of opportu-
nities for the transformation of sentient beings. sTgarticu-
lar sutra is capable of responding to the causal opportunitie
of all sentient beings and of giving each a medicineure
that being’s own particular disease. Just as a stroggeha
can attract iron from a great distance, a sutra,dikeagnet,
draws in all sentient beings. We sentient beings i&ee |
iron, hard and stubborn, with large tempers and many faults
But as soon as we are pulled into the magnet, we be@m to
slowly softened so that our faults fall away. Tlmtthe
meaning of “that which attracts.”

A sutra is “permanent” because it is eternally un-
changing dharma, and has neither beginning nor end. No
one word can be omitted from or added to a sutra; thas it
eternal. In ancient times and in the present, livinppdse
have cultivated and will continue to cultivate according to
this sutra.

A sutra is a “method” followed in cultivation of the
way. In the three periods of time, past, present, ahdd,
one cultivates according to this Dharma. What is hechin
the three periods of time alike is called the methodhats
unchanging in the past and present is called the permanent.

Sutra also has the meaning of marking-line. In an-
cient China carpenters used a tool called the ink-cup anc
line. It consisted of a string which was inked black. Whe
the carpenters wanted to be sure that their constnuatas
straight and true, they would stretch the string out, pull
back, and snap it to, in order to make a straight blaakegui
line.

To sum up, a sutra is a set of rules. To recite swdras i
to follow the rules. If you don't recite sutras, thegru don't
follow the rules. Since you are not studying prajna, gem
tainly should respect the rules of prajna. If you do, ydu w
certainly develop your wisdom.

s, then you don't follow the rules. Since you are statly-
ing prajna, you certainly should respect the rules of prajna.
If you do, you will certainly develop your wisdom.
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fﬁ] %[ F} Education for Education’s Sake

There was a girl in our school who wanted to kill her
parents when she was younger. Her parents didn’t know wha
to do with her, so they sent her to the City of Ten Thousand
Buddhas. Later, she knew to be
filial to her parents, and nojss
she’s become a very good gi =¥
Therefore, when children co
into contact with rouge, theg
become red; when they co
into contact with ink, they tur
black. Dye in green, they b
come green, dyed in yello
they become yellow. If e
hang around thugs, we will become thugs too.

All of you teachers are my representatives. If you
teach the students well, then I will have fulfiled mytydand
so will you. If you fail to teach them, then | will belamed to
face the students’ parents. Therefore, we must do otitdes
skillfully lead the students to think properly wand walk
proper path, so that they will behave properly in the future
This is very important; I'm not exaggerating on this, butrall
all. Our only goal is for everyone to learn to be a goadon.

Volunteer Teachers Are Truly Noble

Our teachers are working here for education’s sake.
Don't ever think that volunteer teachers are worthless. nfolu
teer teachers are truly worthy of respect, because thapally
working for the sake of education, not for the money. ietsel
that volunteer teacher will not go on strike, so thatahimo
promote the idea of volunteer teachers. People who teach fo
money are always contending. They often demand salary in-
creases, and if you don’'t pay them as much as they vinmt, t
go on strike. That's why | am advocating the use of voluntee
teachers. Even though the teachers are volunteering their ef
forts, | will provide them with room and board, as welsame
spending money. These teachers will not be mistreatedns te
of their living conditions. | will guarantee them a secposi-
tion, so they will not have to worry.

Volunteer teachers are truly noble people. If the stu-
dents do not respect volunteer teachers, that
just shows their ignorance. Look at these
volunteer teachers who are doing their best
for the sake of education. As teachers, we
don't necessarily ask for the students’ re-
spect. As long as we do our work in good
conscience, we have done our duty. Our
students all have a sense of conscience, and
they will gradually come to understand.

EESFEA252) 2010F- B~ = H



J’ﬁﬁ Laltg Corner- X # L % continued from last issue

X / l—\ llﬁ Eﬁ

A Basic Introduction to the Great Compassion Repemnce

TP LA [ S 20087 85| JITER B iEStrossfl -
A Talk by Upasika Stella Tan on August, 2008 at Gold Madarit&onastery
Translated by Guo Shu, edited by Guo Jin Stross

e

’[%i‘l"éﬁ%ﬁﬂgksﬁ‘ 71 £% ¢ The methods of Repent and Reform can be divided into:

1. ik BBV SRS 2

Specific Repentance involves two ways of repentanceRitbal Practice

Repentance and the Visualization Repentance:

A [ B T YR TR i S B RS K
i (AL P o SERLI A

The Ritual Practice Repentance is the repentance weatigrpracticed in the Buddha temples. We have bowed
the Great Compassion Repentance, the Water Repenthadéedicine Master Repentance and the Emperor Li-
ang Repentanceso as to purify the three karmas: our body, mouth, and kdarma. We should sincerely repent
and reform in front of the Buddhas according with thafia.

b. VR« i T P o S - Y IR R -

Visualization Repentance is to poignantly repent amimewa bowing to the Buddhas till one can see Buddha or
auspicious features. Only then one can regain the purepgbr&abstance.

2. B RERLEE B N BRI e 7] D IRERE A PR SSR -
Repentance according to principle is non-birth repeetamcReality Repentance. Many verses reveal to us the
effect of the Principle Repentance.

(BFEHR R 7
T I L < A B QY G - RO -
r%'tg k_fl{‘] S ujrﬁﬁﬂjf%tlﬂﬁ ad > .od gt@aﬂx [ 2k i_t f/ﬁiﬁ s - |

It is stated inThe Practice Dharma Sutra of the Contemplation of the Samantabhadra Bodhisattva:

The sea of all karma hindrance

Is born from false thoughts.

Those who want to repent and reform

Should sit upright and be mindful of the reality.
All offenses are like frost and dew,

which can be dispelled by the sun of wisdom.

Offenses arise from the mind; repentance is by the mind.
If the mind is extinguished, offenses are forgotten.

The mind forgotten, offenses wiped out — both are empty.
This is called the true repentance and reform.”

8L (AT AEAT) 572 JofINo. 17864 3k HREY HJF - Taisho newly edit Great Store Sutra
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The Chapter othe Practice and Vows of Samantabhadra Bodhisattva in the Avatamsaka&stra'During be-
ginningless kalpas in the past, | have committed unmeasuaalll boundless evil deeds via the body, mouth, anc
mind, through greed, hatred, and stupidity. If these evil &arhad solid substance, even the empty space coul
not be able to hold it.

L TE W“Hb$@ﬁi£m TP T G - 3§%ﬁﬁfﬁgWHﬁﬂﬂE@Mﬁwﬁ’%ﬁb
RL i — R o RIS PR Py PR BRI - PP A 2 IR PO T v
Ancient worthies had sald “One can accumulate infiniessings by reciting the name of Buddha just one time;
one can eliminate offenses as much as the sands oivér by bowing to the Buddha once.” This tells e th

we should realize the principle of reality, we carackep monstrous offenses once we have repented. Repentan
according to Principle teaches us to observe and refieweality substance of myriad things and matters $o as

understand the emptiness of the nature of offenses, yeweaccept cause and effect according to conditions
knowing that it is inextinguishable.

F lﬁfjﬁh {’?E{fj‘[%i['%éfj A IR AN RN N e N A O - N T 1= < Ul 17 = g"%ﬂm%‘ N QAL S
The popular repentance rituals nowadaystheeEighty-eight Buddhas Great Repentance, the Pure Land Repe
tance, the Earth Store Repentance, the Compassionate Samadhi Water Reptaaviedjcine Master Repen-
tance, and the Emperor Liang Repentarate,

1. R (T TSRS S ER) o s (CNREEE )
Explanation of the Title: the Practice on the Geampassion Heart Mantra of a Thousand Hands and a Titbusa
Eyes or the Great Compassion Repentance Dharma far shor

A = ﬁipkgyﬂ$rﬁm L% ﬁj&ﬁgﬁu[f@’ﬁ %E%?PWW?“%
LR+ AL = T U 3 J[W ETR

Thousand Hands and Thousand Eyes: Many people mighsbarea bodhisattva statue that has many hands, a
holding different kinds of instruments. There is aa egrved on each palm. This is the Dharma statuehafua
sand hands and a thousand eyes of Avalokitesvara Bddaisat

<{%AW%U$>;:r@mﬁ%F§Hm%:Tﬂ M g fﬁﬂ’Emm ’ﬁ‘%fﬁéw
s o (Y 6T %Aiyfy, W SUEERL :EFJSM %ﬁj—ﬂ"?{[ﬁk[gjlﬁﬂmﬁ%ﬁkz’f JEER o '] & G = MR b [
%&tA : FF:@ja '%tFﬂFﬁF‘A\iF i : ﬁ;gipggtH;AfU%g’ » [EFEE iygfiégf, yﬁﬁigvﬁe,
E[EF F‘f;’ify”j\gpp)J It :J:HEHJ; @?JFJ;" /[5&?[ : IT'—H:J:yF{j\{ﬁF"}:“E&_Lmo_,JE}Ii;g Ag:yt[HEHJE J/
_JIJM7H %i@q’%ﬁyfjrjﬂffmﬂ ...... °JJ%#£@M%H$®JJJIIHW
P -
It is stated in the Dharani Sutra of the Great Compaddind that “Avalokitesvara Bodhisattva again saidhe
Buddha, ‘I remember there was a Buddha born in this world ehd@hee King of a Thousand Lights Calmly-
residing Tathagata in countless kalpas past. This Buddha thokfpne and all sentient beings and spoke the
Dharani of the Great, Vast, Perfect, Unobstructed, Great Compassioth dflia Thousand Hands and a Thousand
Eyes of Avalokitwvara Bodhisattva.With his golden hand he rubbed the crown of my head, say@apd Man!
You should recite this Great Compassion Heart Mantréhimisake of all sentient beings in the future evillesor
SO as to benefit them.” At that time | was dwellingtire First Ground of the Bodhisattva level, yet | wemt-
passed the Eighth Ground right after | heard this Mantm@as so delighted that | made a vow, ‘If | could de&ne

and bless all sentient beings in the future, my body woaNé la thousand hands and a thousand eyes.” Immed
ately my body possessed all the thousand hands and thHoeyxgesionce | made such a vow.... .” ” This is the his-

tory of how Avalokitesvara Bodhisattva gained a thousamdi$ and a thousand eyeéﬁﬁﬂo be continued)
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February 2010 SCHEDULE OF ACTIVITIES

SUNSBH MON- TUS= WEDZ=Z THUw FRI1Z SAT
1 2 3 4 5 9:00 am BRI F’? 6
1:00 PM 1:00 PM 1:00 PM 1:00 PM 1:00 PM Shurangama Mantra Recitation
RS RS A AR RS 10:00 am ZE57 (Lecture)
. (Great Great Great Great Great 1:10 pm =75
Compassion |[Compassion [Compassion |[Compassion [Compassion Great CompassionRepentance
P P P b p 2:45 pm [P i
Repentance [Repentance |[Repentance |[Repentance [Repentance | pjiccussion on Amitabha Sutra
3:30pm Y wHH 15
Pure Karma Society Class
9:00am - 3:10pm 7 8 9 10 11 12 8:30 am—10:10 am 13
e T & @ 1:00 PM 1:00 PM 1:00 PM 1:00 PM 1:00 PM '§ & .‘ﬁ
Eart'h S_tore Sutra AN AR e AR - Uvatamsaka Repentance
Recitation Great Great Great Great Great
10:00am B BE3  |Compassion [Compassion [Compassion [Compassion [Compassion LA
Dharma Lecture Repentance |[Repentance |[Repentance [Repentance [Repentance + ‘# %,
Fhowsand Buddhas
Repentance
& R#n— 14 15 16 17 18 19 200am &#HEE 20
8:00 am—9:20 am 8:30 am—  |1:00 PM 1:00 PM 1:00 PM 1:00 PM Amitabha Buddha Recitation
AER THST 2:00pm | 5, RS A RS " 10:00 am 5 (Lecture)
: T
Disaster Enadicating F B Great Great Great Great L:10 pm 5
.. .. - . . . . Great CompassionRepentance
Uuspicious Spinit Jhousand  (Compassion [Compassion [Compassion [Compassion s i
o B R R R R 2:45 pm [P JBIERE R A
“'gla‘:zowamm_‘gmjdo m‘ %“dd‘i‘“ epentance [Repentance [Repentance [Repentance | picussion on Amitabha Sutra
Fhousand Buddhas
Repentance
9:00am - 3:10pm 21 22 23 24 25 26 9%.00am AEWES 27
330, ;&‘ 4§ 1:00 PM 1:00 PM 1:00 PM 1:00 PM 1:00 PM Amitabha Buddha Recitation
Earth Store Sutra _J\?f I% _J\?f I% _l\?uF r%‘ _K?-F L%‘ _k?f [%‘ 10:00 am F5% (Lecture)
o : T
Recitation Great Great Great Great Great G é’ﬂ‘l”fk ‘f o
. . . . . t t
10:00am B FF3  |Compassion [Compassion [Compassion [Compassion |[Compassion r;a 45 O;np;:;;%miie% g;ce
s D. 5 ) e B
Dharma Lecture Repentance [Repentance [Repentance [Repentance [Repentance | picussion on Amitabha Sutra

2 Rint+a
8:30am - 3:30pm

30

Repentance

28

Medicine Master

10:00 am W %} 3

ﬁ o
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March 2010 SCHEDULE OF ACTIVITIES

Birthday

SUNH MON- |TUS= ([WEDZ2Z [ THUw [FRI1 2 SAT=
3/28/2010 1 2 3 4 S| 200am BEHEH 6
. 1:00 PM 1:00 PM 1:00 PM 1:00 PM 1:00 PM Shurangama Mantra Recitation
g {$ ? &}Ejﬁ}t - - - R~ R 10:00 am F5E (Lecture)
[ EE‘L Er - N 1 A == 7 A == / A == / A == / A == . {y » .
gIF"I IF’E’L:F P FI[ Great Great Great Great Great Mm. e
Celebration of . . . . . Great CompassionRepentance
Guan Yin Budhisativa's [compassion [Compassion Compassion [Compassion Compassion |, o s
Birthday Repentance |Repentance [Repentance [Repentance [Repentance | piscussion on Amitabha Sutra
BORE LM XA 3:30pm YAH T [

Pl if Id ~
easﬁiﬁgr:;a;;r”ﬂsc'ipz?;’ !Wou Pure Karma Society Class
9:00am - 3:10pm 7 8 9 10 11 12 9%:00am APWEEG 13
it ﬁ‘ 4§ 1:00 PM 1:00 PM 1:00 PM 1:00 PM 1:00 PM Amitabha Buddha Recitation

arh Store S [AHE [N PR PR NS | 000w (e
o : I
Recitation Great Great Great Great Great G Cl'ﬂm7 .{ ’[L{H%’
10:00am W % B} 3 Compassion [Compassion [Compassion [Compassion Compassion r;a; 5 Oljp;:;;r%,&igi%gw
45 p. M B
Dharma Lecture Repentance [Repentance [Repentance [Repentance [Repentance | piscussion on Amitabha Sutra
9:00am - 3:10pm 14 15 16 17 18 19 9:00am AffEe 20
it ﬁ‘ 4§ 1:00 PM 1:00 PM 1:00 PM 1:00 PM 1:00 PM Amitabha Buddha Recitation
arh Store Sue[VAHE [NPGRS EE NS | 000w (e
o : T
Recitation Great Great Great Great Great G Cl'ﬂm7 .{ ’[L{H%’
10:00am W % B} 3 Compassion [Compassion [Compassion [Compassion Compassion r;a; 5 Oljp;:;;r%,&igi%gw
45 p. A M B
Dharma Lecture Repentance [Repentance [Repentance [Repentance [Repentance | piscussion on Amitabha Sutra
21 22 23 24 25 26 9%:00am AfNES 27
8:30am - 3:30pm 1:00 PM 1:00 PM 1:00 PM 1:00 PM 1:00 PM Amitabha Buddha Recitation
P23 RS RS RS P P 10:00 am F5 (Lecture)
Medicine Master Great Great Great Great Great 1:10 pm 257
Repentance . . . . . Great CompassionRepentance
Compassion [Compassion [Compassion [Compassion Compassion s
10:00 1$ 'w_m_,;‘f 2:45 pm ﬁﬁﬂl’/)ﬁ‘l“ﬂ&‘%ﬁ%
200am 17 75 2T Repentance [Repentance [Repentance [Repentance [Repentance | piscussion on Amitabha Sutra
Dharma Lecture
28 29 30 31
EIUE! 13 SEHE 1:00 PM 1:00 PM 1:00 PM . .
[ E1E e S ) - ¥ BB - & R TF PR
zrsnEmER VRS NEE SREE [ frer== et
a re sk i 2 ZrE SN E| > RUEAPE KB i Y
BEEFEEHEFEE  |Great Great Great Fi HI ﬂlﬁgmf"ﬂ I l’?ﬂﬁ; }ylﬁ IE’ kL
NOGﬁiizetSWg_:_}I/_éC;gray Compassion [Compassion Compassion ?, HBFYRI A ﬂ: fR— ~TIZEEER
Celebration of Repentance [Repentance [Repentance = ISP > ﬂ: BE|— U3 L
Guan Yin Budhisattva’s [ [






