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Guanyin Bodhisattva is Our Brother

Words from Venerable Master Hua
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Ever day, we recite Guanshiyin Bodhisattva’s name. But wibas “Guanshiyin Bodhisattva” mean? “Guan”
means “to contemplate.” To contemplate all the soumdee world. To contemplate also means to lookt iBu
doesn’t mean looking at things outside; it means lookingtltaminds of living beings. It's looking to see which
living being is free of random thoughts. Once those thowaylstgone and the mind is empty, then one can becon
enlightened. Therefore, a line of verse states: “Rebale gathered from the ten directions to study thendhc
tioned.” All of the good men and good women who've cdaggether in this assembly from the ten directioms ar
cultivating “unconditioned dharmas.” Reciting the naofeGuanshiyin Bodhisattva is also an unconditioned
dharma. Being unconditioned means “there is nothing dodeyet there is nothing left undone.” This uncondi-
tioned dharma is a method for helping us get rid of randonmttts.

SBU BT 2R DR DI - PERIE  BRALE T B - R T
BT  BUTRR A0 W0 & RIS St S
il LI RS FTRS AT - (R B2 (R PRI 7 B PR
@%mwwﬁéh&@%ﬁ%WWv°@ﬂ%ﬁ%ﬁﬂ%ﬁ%%ﬁ7%ﬁjﬁmwﬂ .

GMM News |Issue 249 Aug & Sep 2009 1



5 [P 2 R DL - 9
RS SR P POR R T
BLERLyIY) - O - B PHRLEG OS]
B o PR PR SH5LY) B A
1 =5 LRSI 3 09 > B LS
MR -

AR T R S AL I
FORE 2 T AN 2 ) B
BT I 8 B P b o e
WOV « T IRORS - PR R
9 KD R A PRSI ? L
P IR R e R L
By o BT T SRR, - ey
WH FOSH B T TR e
CEVIRESIESE o ST Rl T
i R 25 P -

SR B TR R
ﬁﬁﬁiﬁﬁﬂﬁi B oo @f’ﬂi%ﬁf&;ﬁﬁmk FERES I’Fﬁi?
B IR RV - PR
R R L - s
Q1 TR > TR - 7 AR
Tile > TRISFPEE  pURERT » F5-
FERPEREERRE T - I e P RO
2 B e PO e R AR
TR I A | GREA - @
s

FI=

SE AT T R R
- REEEE 2 A
AR e I - B AL
FHGE > SRR - B AL 1S
O f VIS 52 HE L R
(B AR PRI« FORLETILE PP -
FIE AT [l o PUERE fIO5E % BEp R » BETR
Pty = L [RITEBIOR S SR
B S o B P R ]
FUE > FrE PSS P [T
[l 2 PO PR o RS9t
IR R = R e A G AR =1
FIFSEREE » R R -

2

When you recite, “Namo Guanshiyin Bodhisattva,” Guanshiyn B
dhisattva is also mindful of you; there is mutual mindfulndsss like when
you are thinking about your family members and they arethisking about
you. From limitless eons in the past, we and Guanshiyin BattNashave
been relatives in Dharma. When did this time begin? Wimatam | talking
about? I'm talking about a time that began with Amitabhaldha. Ami-
tabha Buddha is the Teaching Host is the Western Landtiohdié Bliss.
He is Guanshiyin Bodhisattva’'s teacher, and Guanshiyin Bdtlashelps
Amitabha Buddha to propagate the Pure Land Dharma-door.aré/¢he
Dharma-brothers of Guanshiyin Bodhisattva. Guanshiyin Batthgs is the
elder brother of all living beings who have not yet been loothe Land of
Ultimate Bliss. We living beings are his younger siblingfd. explain it this
way, then we become very close relatives. So we arduhioidour brother,
and our brother also keeps us in mind. We are Guanyin Btghisa
younger brothers, and Guanyin Bodhisattva is our elder brother.

Someone is saying. “How can Guanshiyin Bodhisattva be my elde
brother/” Doesn’t that make me too exalted?” Not only doesn@@naBo-
dhisattva regard us as his younger brothers, he tredigradl beings as his
younger brothers. Otherwise, why wound he listen to ounds and come
rescue us from our suffering? When we living beings get maseto trou-
ble, why would Guanshiyin Bodhisattva want to help us otis?bécause he
sees that all living beings are just the same as his @mwdshand feet, his
own flesh and bones. For this reason, Guanyin Bodhisatéwa feither
trouble nor difficulty, and comes to rescue all the liviregngs who are suf-
fering here in this Saha World. Therefore, none of haulsl forget out
Dharma-brother. When we minfully recite “Namo GuanshBodhisattva”
one time, Guanshiyin Bodhisattva is also mindful of us.

When we call out to Guanshiyin Bodhisattva, we’re calbng elder
brother. Guanshiyin Bodhisattva then calls out to this youmgehers, who
are fugure Bodhisattvas and future Buddhas. If we canddgaanshiyin
Bodhisattva in this way, we’ll be even more sincere. Wkl recite the
name of our Dharma-brother as sincerely as we can’t Bss this chance!
But as we recite the name of Guanshiyin Bodhisattva, we cifiiblét our
heads droop down. We should lift out heads up and recitecawittageous,
heroic vigor. Don't appear listless or apathetic. W@ermmnshiyin Bodhi-
sattva sees our spirit, he’ll say to us, “Quickly take mayd!” Then he’ll
take us toward the Western Land of Ultimate Bliss.

Someone else may be idly thinking, “Why is Guanshiyin Bodhi-
sattva looking, looking, looking all day long? And why am | nabwéd to
look at anything at all?” You should know that your looking andrShgyin
Bodhisattva’s looking aren’t the same. Guanshiyin Bodhiséibkes inside,
but you look outside. Guanshiyin Bodhisattva looks t his owarea He
has every living being on his radar screen. Guanshiyin BattNasknows
all the idle thoughts that living beings are indulging inua@shiyin is al-
ways looking at his inner radar. Therefore, the things heslablkand the
things you look at are not the same. Because some livingshame far
away from him, even a thousand hands and a though eyestagaough.
He wants to look at limitless numbers of living beings, heitcannot see
them all. For this reason, he “reverses the light tecetvithin.” He turns
his hearing back and listens to his own nature. He look®ediving beings
of his self-nature. He wants to know the pain and suffdting are experi-
encing, then he goes to save those living beings.
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On the other hand, you are
looking outside, forgetting

all about your inherent wis-

dom. That's why | said

your looking and his look-

ing are different.

Someone else is having an-
other random thought.
“Dharma Master, | don't
believe what you're saying
at all. Why not?

You say we're the brothers of Guanshiyin Bodhisattva, but €gin Bo-
dhisattva is a sage, while we’re common mortals. HowWdcoommon mor-
tals be brothers of a sage? This is very illogical, lashoh’t buy it.” Okay,
you may disbelieve as you choose. Your point is well taktowever, your
principle expresses the viewpoint of an ordinary person.aueryou have-
n't deeply penetrated the treasury of Sutras, your wisdoineis deep as the
sea.

The Flower Adornment Sutra says: “The Bodhisattva has this
thought: “From time without beginning to the present, all livirggngs and |
have been brothers. We have been fathers and mothaashi@ther. We
have been sisters to each other. We have been huslmehdsvas to each
other.” You told me you didn’'t believe; that's simply becayse don’t
understand the truths in tRéower Adornment Sutra.

Not only does the Bodhisattva see living beings in that, veat
even the Buddha contemplates living beings and knows that @ivere his
fathers in the past, and all women were his mothensceShe Buddha sees
living beings as his fathers and mothers, that is whyd Gaanyin Bodhi-
sattva sees living beings as his brothers and sistédewever could this
principle be reasonable? You don't believe simply because ywt lthve
this kind of wisdom and knowledge. Or it may be that you doaiteh
enough experience. That's why you're so ignorant and sképtic

Why does the Buddha want to rescue living beings? Becausemhe
see that, “All men have been my father, and all worhame been my
mother.” His fathers and mothers are suffering irstkalestines of rebirth,
so he wants to rescue living beings at all costs, andhielparents escape
suffering and attain bliss.

Every day we recite the name of Guanshiyin Bodhisattvébandto
Guanshiyin Bodhisattva, but when Guanshiyin Bodhisattva appegrsri
son before us, we won't recognize him. That's why | sayiviieg beings
are extremely pitiable. What do | mean that if GuayishBodhisattva ap-
peared in person before us, we wouldn’'t recognize hit'& olir big test.
When we recite Guanshiyin Bodhisattva’s hame, we shoultd teabe like
him. Guanshiyin Bodhisattva possesses great kindness, ogmapgssion,
great bows, and great strength. When we recite dnsenwe should also
learn to have his great kindness, great compassion, greet and great
strength. No matter who mistreats us, our minds mustirecalm.

No matter who curses at us, we should endure it. Nemalho hits
us, we should bear it.
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Even if someone were to kill us, we should also bear it ggtemd
recognize it as our rightful due. Why should we see d@uasdue? Because if
we hadn’t scolded others in the past, others wouldn'ecatrsis now. If we
hadn't hit someone in the past, he certainly wouldn’t confieett us now.
Why would someone want to curse at us, hit us, or killBe®ause in the
past, when we were stupid and ignorant, we cursed ableat,him, or killed
him. So in this present life, the same situation has Imeggp® us, and we
should repay the debt that we accrued in the past. In theopasf igno-
rance, we didn’t make good our debts. Now that we understenshould
honestly acknowledge the unpaid debts. Once our debts are paidnwee
Guanshiyin Bodhisattva, and we can truly count as oneuah&hiyin Bodhi-
sattva’s Dharma relatives.

When we reciting Guanyin Bodhisattva’s name, we shoulditit cr
cize other people as soon as we meet them. If wetr@yallooking at the
faults of others, it proves that our own suffering hasorbe to an end. We
haven't pulled up the roots of suffering. So all of us muestrty recognize
the situations that occur. We must thoroughly understariditbema. Peo-
ple who study the Buddhadharma have to be able to use the Buddhadh
If we cannot use it, then no matter how long we cultjvidte Buddha dharma
merely re-
mains
Buddhad-
harma, and
we are sim-
ply us. But
if we know
how to use
it, then we
can become
one with it;
we become
indivisibly

united with the Buddhadharma.

Patience is of utmost importance; you must endure thgstiiat you
ordinarily find unendurable. For instance, maybe you donftt waout up
with a scolding, but if someone scolds you should be happy abdrerhaps
you don’t want to be beaten, but if someone beats you, you sheeden
happier. Perhaps you don't wish to die, because life isprecious. How-
ever, if someone wants to kill you, you should think, “Thistldean deliver
me from the karmic obstacles of this life. He is trulyuwise teacher.” So
all of you should appreciate the Buddhadharma from the opidéelearn

to flip it over. Cultivating the Way is, in fact, cultivag from the reverse.
How do we flip it over? It is simply a matter of leargito like what you dis-
like. You shouldn’'t however, pass on to other people the thirags/ou
don't like.

If you're like ordinary people who cannot see througheaounce
things, if you have not emptied out attachments to selt@dtiarmas, and if
you have the marks of self, others, living beings, aneafian, then you'll
have lots of trouble. If you can step back and consideggicalmly, then no
matter what happens, you'll always be able to let go,saedhings in per-
spective and take them in stride
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As we study Buddhism, we shouldn’t go looking for its truths
in lofty and profound places. There is a saying, “@tdinary mind is
the Way; the straight mind is the place of cultivatiowe should
have a straightforward attitude as we cultivate the Way

You might get rich if you don’t have any greed, but as soon as
you become greedy, you won't attain any wealth. Also, there is no need
to publicize the fact that you're reciting Guayin Bodhisattva’senam
Don't say to others, “I am better than you, because | joined a Guanyin
Recitation Session at such and such a place, and you didn't.” Roe't h
such vain thoughts. Don'’t crave fame or benefits, and don't be greedy fo
luxuries or pleasure.

Recite Guanshinyin Bodhisattva's name with an ordintiry a
tude. Don’t scheme or hope for rewards. Don't betlieepeople
who recite the Bodhisattva’s name while thinking, “I don¥éna son
yet. | hope Guanyin Bodhisattva will bring me a son.” Opieaple
seek daughters. Some boys recite the name of Guanshiginsattva
hoping to attract a pretty girlfriend. Some girls sedlowriend.
That’s not allowed! When recite Guanshiyin Bodhisattvame, we
should sweep away all such dirty thoughts. Purge thouglgized,
anger, and stupidity. For example, we should pay no ettetat
whether the clothes we wear are pretty or not. If fheyect us from
the cold, that's enough. We shouldn’t view our daily fakd & gour-
met who loves delicacies. If you have such vain thougtes, \tbu
haven'’t recited Guanyin Bodhisattva’s name with a trugdmilf you
held Guanshiyin Bodhisattva’s name with a true mind, how cpuld
possibly care about eating tasty food or wearing pretthfo You
would’ve forgotten all that long ago. The only way todree one
with Guanshiyin Bodhisattva is to forget everything else.

There’s a Guanshiyin Bodhisattva inside the mind of every
living being. As we recite and recollect Guanyin Bodiisatwe're
simply recollecting the Guanyin Bodhisattva inside our mirfsisme-
one may say, “I'm looking inside for my mind, why canfind it?” If
you truly have no mind, then you don’t need to recite Guanyin Bodhi
sattva’s name, because just that is Guanyin Bodhisa@uanshiyin
Bodhisattva doesn’'t have a mind. He doesn't indulge in any idl
thoughts, and he is totally free of greed, hatred, amqmidity. Guan-
shinyin Bodhisattva doesn'’t think, “Today I'll wear sometfyreloths,
eat some delicious food, or enjoy some special offeringg’has no
attachments and seeks nothing whatsoever. What he dessug
living beings. He wants all living beings to leave suffgriattain
bliss, end their birth and death, and accomplish Buddhahooleye
seeks nothing from living beings. He hopes that living beintyber
able to truly understand the Buddhadharma and become fgeeeuf,
anger, and stupidity.

As we recite Guanshiyin Bodhisattva’s name, we shoulin't
indulging in idle thoughts all day long. We shouldn’t sayditin’t eat
anything at all this morning, and tonight there won’t betaayto
drink. This is too much suffering! | can't take it, I'going to run
away!” Someone who cultivates with that attitude is tleds.
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We live in the Dharma ending Age, which is distant frie
Buddha’s time. Yet we still have a chance to become enfigbtand
realize Buddhahood, because the Buddha's teachings havesapt di
peared yet. As left-home people, we must adhere firmly tprousi-
ples no matter how tough it is. Nothing should deter us, andne
should be able to make us renounce our principles. Oncecogmize
the bright and true path, we should go forward with vigor!

In the Dharma-ending Age, the heavenly demons, unbeliev-
ers, ghosts, spirits, and goblins fear nothing more than the Shurangan
Mantra. This spiritual mantra destroys wrong and revéasright.

The Shurangama Sutra, which was spoken for the sake of this Mantra,
is the very marrow of the Buddhadharma. A person without marrow
would surely dies; without th&hurangama Sutra, the Buddhadharma
could not exist. Therefore, now in the Dharma-ending Age bt
way to protect and uphold the True Dharma is to memdtire
Shurangama Sutra. It's even more important to commit the Shuran-
gama Mantra to memory. We should be able to recite tharidy
heart so that it just rolls off our tongue with perfease. We should
also do our very best to apply the wonderful principles irStuean-
gama Sutra and ex

pound them for other people.

If the Shurangama Mantra did not exist, the demons, externa
ists, ghosts, and goblins would wreak havoc in the world:eSirstill
exists, these beings dare not show themselves in the. Wigitdout
the Shurangama Mantra, the world would be filled with alesn
ghosts, and goblins. Since these beings are already startimg tam-
pant and delude people, people think and act strangely and daenot ev
measure up to animals sometimes. Having lost their inheiedom,
they act worse than cows and horses. As the number ofepabp
can recite theshurangama Sutra and the Shurangama Mantra dwin-
dles, the heavenly demons and unbelievers become wild and reckless

However, the Buddha's teachings are disseminated into the
world from the City of Ten Thousand Buddhas, and the most out-
standing cultivators in the world are found here. Anddsmons,
ghosts, and goblins cannot dwell here; this is not theitaer. People
who lack virtue and right views cannot stay long at thg GitTen
Thousand Buddhas. When their true character and their wieng
are exposed, they can only leave the City.

From now on, the members of the fourfold assembly of left-
home and lay people at the City of Ten Thousand Buddhaseare r
quired to study th&hurangama Sutra until they know it by heart. Ten
they will be of great help to Buddhism.
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Some well-known professors, scholars, and even left-home pelaple
tantly claim that theshurangama Sutra is false. Why are they so de-
luded? Because they can't stand to see themselvestesflin the
"demon-spotting mirrors" of the Four Clear InstructionsPamity and
the Fifty Skandha-demon States discussed in that Stbm. Fifty
Skandha-demon States exposes their demonic state. And thegt ca
abide by the rules specified in the Four Clear Instructions atyPreor
these reasons, they go against their conscience andhigtgyreat lie,
saying that the Sutra is false.

We should clearly understand tBeurangama Sutra and the
Shurangama Mantra. No mantra is more efficacious tharShuran-
gama Mantra, and no Sutra is more true
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than theShurangama Sutra. No other Su-
tra pinpoints and describes the problems of
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The Shurangama Mantra is a spiritual

mantra that destroys wrong and

If

the Buddhadharma will also disappear.

re—

veals the right. it disappears,

The Shurangama Sutra is the very mar—

the celestial demons, externalists, and liv-
ing beings in such precise detail.

If the Shurangama Mantra disappeared, the
Buddhadharma would also disappear; if
the Shurangama Sutra vanished, the True
Dharma would perish as well. In order to
protect and uphold the Buddhadharma, all
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row of Buddhism.
Dharma will perish.

of you must study th&hurangama Sutra

until you can recite it by heart and lecture
on it at any time or place. Then you will be
true disciples of the Buddha, and you will

Without it, the True
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not have left home in vain.

Beware of those famous scholars, renowned professors, an
great Dharma Masters who are blind men leading the kitmeh they
tell others that they lirangama Sutra is false. On what evidence do
they base their claim? They are shameless liars, atr@gal disre-
spectful, confused by wrong views. In the future, thenibretion will
be terrible beyond scope.

| have one more thing to tell everyone. | don’t know the policy
in other monasteries, but the City of Ten Thousand Buddhaptacc
only college graduates for admission into the Sangha. Ufhave a
college degree, you must further undergo three years obtigdrain-
ing in the Sangha and Laity Training Programs, and you must show
excellent character and scholarship, before you can gdatifordina-
tion as a Bhikshu or Bhikshuni.

In the present age, Sangha members should be especially we
educated so that they can transmit the Dharma. Therditerate and
opportunistic monks and nuns who get their meals from Buddbisim,
then disgrace the Sangha by breaking the precepts; hothega bring
glory to Buddhism and inspire people to have faith in thpl@dewel?
Therefore, in order to improve the qualifications of thedba, from
this day forward, those who wish to leave the home-lifthatCity of
Ten Thousand Buddhas, whether they are male or female, young or ol
must first earn a college degree and be able to rdwtéhtrangama
Sutra and the Shurangama Mantra by heart; before they wilicbke a
cepted. In addition, left-home people are expected tousdyi study
and commit to memory: the Shramanera (novice) preceptg;iftye
three Small Mantras, therahma Net Sutra Bodhisattva Precepts, and
the Four-Division Vinaya (the Bhikshu and Bhikshuni precepts).
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In the past, although the requirements for leaving theeHden
at this Way-place were not quite as strict, | have never satefsciples
casually. I am always very cautious, and only after long-tebserva-
tion of the disciples’ thinking, speech, and conduct do | fteivam to
shave their heads. But now, when the Dharma-ending Age prevdiks in t
world and revolution to raise the ethical and educatistsaidards of the
Sangha.

Every left-home disciple of mine must be an indomitable hero
skilled in both martial and literary arts, a greaheral of the Dharma.
His talents should be superlative, even from a worldly petsge. My
left-home disciples should also memorize harangama Sutra and be
able to lecture on it whenever the occasion calls for it. If yowcethat,
you are genuinely propagating the True Dharma and care angdethe
lifespan of Buddhism, and you have not left the home-life in vain.
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The Heart Sutra- Verses Without a Stand And Prose Commentary 3% i Continued from last issue
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Each of the eight lines of the first verse speaks aboeitHeart of
Prajna Paramita Sutra according to the five categories of recondite
meaning.

1) Explanation of the Title. The first two lines of the seeex-
plain the meaning of the title of the Sutra in accocdanith the
first category of recondite meaning, the explanation of ttee titl

Wonderful wisdom can reach the other shore. Prajna is
wonderful wisdom, and paramita means to reach the othee.shor
When you use the wonderful wisdom of prajna, you reach the othet
shore.

il The true mind itself can merge with the source of enlighten-

ment. To say “true mind is to speak both of the mind and ofaraj
When you have the wonderful wisdom of prajna, you have the true
mind, and so you naturally merge with the source of edighent.

VE > YA l*’fJ 4 RN (B S| You are united with the original enlightenment of thedBha; you

T ‘ﬂ”}:i;ﬂ 1?’?“’& » WERLIHE H Ui f?“ﬁ i ;|

e, Bu A - LA L ,\ join with it; you flow into and become the substance ef dhiginal
i i BE\—?FE A e enlightenment. “Merge” implies uniting into a single substance.
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“which transcends the relative” indicates a Dharma wieelches a
state of non-relativity. Prajna paramita is that Diegramd heart is

Bl o the analogy.
Jﬂy'iﬁ”‘}.ﬁ‘”ﬂ HREE SN g%iﬂ T There are three types of prajna: the prajna of langtiage,
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teristic of actuality. The prajna of the characteristi actuality is

AOE R RO, o SRR, < UL

F”T'ﬂ » < F'LIM T' R F'Llfﬁ'?ﬂiﬁi:ﬂ’? ° fWEF‘U:F'
£ ’i?ﬁxﬁlﬁ “ﬁ'*VUmﬁ o Rl ‘iTU@ﬁ F‘JT"*’
%F{*J‘J%Eimgu“ﬁ"? T FRLE xglﬁf’! oty

BERL T ?ﬁ%ﬁwﬁﬂfﬁﬁw o TR, ) T
By W T dee, 0 FIRRL (NEeRE) 0
RLIB S fY > g5 2 HIRLGE S p o RV o HT
e SF M CRRD) PR AR SO o PSR
SRPUE)T ot 0 BRI FrE VA
Mo HERL [~ W2 B 1 -
Flrp g b= flded s Spiuee o ’iﬂﬂﬁw\gﬁl
s s PR T S PR (SR

m

--FF'H £¥ Layman corner

T kosohinitF o A HE ARk
%29 A Z 5% RERAKLEIH
0) s APl b s 2T B HREEF &
fab?ﬁ%%%"/’t" Eo<d o BHE 5 R A~

Tt BHLT  S#wEsEAT Y

IS o B HHISG o e — E K

FEA~HLHRF LR EE *%f?iﬁ

A th—t@~ s (hh G HALEFE R G~

£ R T s ARESE S S ”);?42;5‘;1
qu)\

4% 2 757 ﬁb)\’:’sﬂgﬁ-a 7’%
EXi gD

o FGv ik (L (7

14\»

Tf@w“ﬂ%ﬁﬁo

GMM News |Issue 249 Aug & Sep 2009

B e

the ultimate wisdom, wonderful wisdom, and the wisdom which

penetrates to the foundation. It can also be said thé®isdom
which arrives home and the wisdom of the Buddha.

What else can it be called? It is called the treart. The
true heart is wisdom; wisdom is the true heart. Becauseapcajm
be translated “true heart,” the two hundred fifty omswds of this
Sutra are the heart within the heart—the heart within théax
dred chapters of the prajna text of the Great Prajna.Suiet in
still another way it is the heart within the heart. Thera is the
heart of prajna, and since prajna is the heart, hasheart of that
heart. And therefore the text is called Heart Sutra.
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One Sentence That | Have Benefited Deeply From

-By Annie Guo

Among the Dharma teachings of our Venerable Master
Hsuan Hua, one sentence has been especially memorable and bene-
ficial to me. The story goes something like this: someone once
asked the Venerable Master for the quickest and most expedient
way to accumulate merit and virtue, to which he replied, “It is very

simple, just make other people happy.”

No
matter the situation, I always try my best to make the people

I have always liked and remembered this sentence.

around me feel comfortable and at ease and put others before my-
self. My father has always taught me that a young person should
think carefully before he or she acts. “Your life is not just about
you,” he said, “there are others around you that can be affected by
how you are and what you do. If you're doing well, everyone
around you will be happy; however, if you're not doing well, they
will be worried about you. Therefore, whatever you do, you cannot

think only for yourself.”
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I agree with my father that before we can make oth-
ers happy and at ease, we have to be happy and healthy first
ourselves. If we are deeply afflicted and always feel unhappy,
how can we bring happiness to those around us? The best
way to eradicate affliction is through the Buddha Dharma.

My mother is a good example. Regarding her char-
acter, my mother once told me that her brothers, before she
married my father, took turn to warn my father of her bad
My

mother said she could make my grandmother cry easily with

temper, which was very well known in her family.
just one sentence. Because of this, she has always felt very
remorseful.  Unfortunately, in most instances, she felt she
could not control herself. She was very afflicted that she
could not get along with others and always made others up-
set with her words. She said that no matter where she went
she gave others the impression that she was unfriendly. Oth-
ers did not want to talk or make friends with her. Therefore,
she never had good friends. Being her daughter, and in my
eyes, she is a very kind person deep in her heart, only that she
gets worried very easily. For example, she would get worried
about my dad’s safety whenever he came home just a bit late
at night. Her routine “homework” every night was to per-
sonally lock the door and double check all the locks around
the door to make sure burglars could not break in. My dad
and I always joked about this. “You worry so much. When
are you going to stop worrying?” I asked her. “Worry can be
a good thing. Some worries are necessary so we can feel se-
cured and at ease,” she said. I studied Buddhism before my
mom. She did not believe in Buddhism at that time. I told
her that nothing’s going to happen to me because I recite the
sutra. She gave me a stare: “I don’t want you placing your
safety in the hands of this superstition. You better be careful
yourself,” she warned. Although she thought reciting the su-
tra to avoid disasters and to gain security was superstitious,
she had no problem accepting beliefs like wearing jade to
keep away evil spirits and interpreting eyelid ticks as a means

of fortunetelling. This was my

mom in the past. She said she
has always tried to change her
character for the better, and
although she’s in her 50’s now
and better than before, she
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Please contact us if you would like to participate !
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Celebration of Gwan Yin Bodhisattva’s Enlightenment (actual day)
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9:00 am Jl%’é%ﬁﬂiﬁkgﬁl 1
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1:10 pm 7
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2:45 pm S
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. . El
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EY 3
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10:00 am % % Bt 3 Compassion [Compassion [Compassion [Compassion [Compassion Reatf:_lon
Dharma Lecture Repentance [Repentance |[Repentance |[Repentance |[Repentance | Z&0am B (Lecture)
9:00am - 3:30pm 30 31
' e |LOOPM = ,
WL ES o 8/1/2009 3:30pm FEEHEHIE Pure Karma Society Class
Celebration of R R
Ullambana Earth Store -
Wi B4 Sutra 8/29 — 9/4/2000 ﬁ & Earth Store Sutra Recitation
M ) Recitation




OR% 2L TXEHkMA

September 2009 SCHEDULE OF ACTIVITIES

Bodhisattva's Birthday
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